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Preface 

     Those who are aware of the prevailing conditions in the Islamic 

world well know that today the Islamic nation has appeared to be split 

and divided into nations with a miscellany of ideologies. As a 

consequence, Islamic communities have constantly been ruled by 

groups of [opportunist] people - who always seek their hegemony in 

fanning the fire of disunity. These opportunist rulers have fully 

invested and employed various means in order to achieve their 

ominous hegemonic goals throughout the history.  

     Undoubtedly, there exists diversity of opinions among the Islamic 

sects, though most of such differences are rooted in theological issues 

(Kalaam) created by Islamic theologians. Generally, ordinary 

Muslims do not know much about these theological differences.  

     Despite all the existing areas of difference, there are some common 

Pivotal views among the Islamic sects that act as the óconnecting linkô, 

which keep the whole Islamic community close to each other.  

     It is remarkable that the number of common viewpoints among 

Islamic sects considerably exceeds that of controversial issues, but 

unfortunately, the opportunists have exploited these very few 

differences to boost up the clashes between the Islamic sects. They 

have always refrained from posing the shared thoughts of the Islamic 

sects that exist both in their main and secondary principles. 

     In one of the conferences held by the óWorld Assembly for the 

Approximation of Islamic Sectsô, I was assigned to deliver a speech 

on the Jurisprudential views of different Islamic sects with regard to 

ópersonal affairsô (including marriage, divorce, inheritance, etc.). It 

was much surprising for the participants at that seminar to learn that 

Shiite Jurisprudence shares the same perspectives regarding the above 

three issues with the other four Sunnite schools of thought. It is a fact 

that the opposition groups have not, indeed, identified the true nature 

of Shiism, and wrongly conceive it as a separated sect. They 

constantly make unjust propaganda against the oppressed sect of Shia 

in their mass media. This unfair approach towards Shiism is not but 
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serving the common enemies of Muslims and enhancing their ominous 

plots.  

     I wish hereby to notify these unaware people that the establishment 

of close relationships with the Shia scholars will remove the veils of 

ignorance from their eyes, and they will realize that Shia are their full-

blood brothers, whom they were awaiting for long centuries.  

     In this way, we may fulfill what the Almighty asks us in the 

following verse:             дϜ аϜ аЪϦвϜи миϸϲϜ  аЪϠϼ ϝжϜ мдмϸϠКϝТ  

 

(Verily this, your nations are one nation, and I am your Lord, 

so worship Me.) 

 

     One of the old plots, applied by the colonizers against the Islamic 

nations, is to instill doubts in order to harm the glorious Islamic 

Revolution of Iran. This is an old method, which has been prevalent in 

the Middle East and some other areas of the world in different forms. 

     Once, at the time of Hajj Pilgrimage, some pilgrims of other 

countries who had acquainted with the Islamic Revolution of Iran 

posed a lot of questions. They were Muslim people, whose minds 

were infected by the ill propaganda against the Shia. 

     The generality of above-mentioned queries, mostly in religious and 

cultural fields, are being collected in this book, and our esteemed 

scholar, Mr. Sayyid Riza Hosseini Nassab, has made efforts to 

arrange these questions and answers under my directions. We have 

made our best to explain the answers as much as possible; at the same 

time, extra explanations have been avoided in order to prepare as 

much summarized responses as possible. More elaboration on the 

answers shall be postponed to some other time. 

     We hope Imam Mahdi (a.s) grants this little work.   

                                                        

                                             Jafar Sobhani 
  

Islamic Seminary, Qom                                                                                               

1995 
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The Translatorôs Note: 
 

     Due to the high importance of óThe Shia Respondsô, I deemed it 

necessary to translate it in order to provide the grounds for the 

readersô better understanding of the Shia high teachings, especially in 

the English-speaking world and answer to the instilled misgivings and 

misrepresentations in this regard. The book seeks to give the readers 

some reasonable grounds to study the Shia with appreciative analysis. 

    To achieve this end, I put a lot of efforts into the work for 

about three successive months night and day, hoping that it 

can deliver me on the Day of Resurrection. In addition, I 

have attempted to give as transparent and as fair translation 

of the book, yet still it is not devoid of faults, and I am 

responsible for anything in the translation that is amiss. I 

should be very glad to hear from the readers using the book 

who find mistakes, or who have comments or suggestions of 

any kind. Please write me at m-ghasemi@ahl-ul-bait.org. 

    As the last word, it is clear as day that the creation of any 

work usually involves the cooperation and efforts of a 

variety of persons. This work is no exception. To my 

intimate friends, Mr. Hushang Bakhtiyari, Mehdi 

Hassanzadeh, and Massud Meshki, I express my deep 

appreciation. Besides, I am grateful to Mr. Ziya Javaheri for 

giving me the idea of translating this book.  

    In addition, I owe my wife a debt of gratitude for freeing 

me from many of lifeôs daily demands, so that I could 

translate freely. I also express my gratitude to my parents, 

who always prayed God, the Almighty, for my success in 

this way. Surely, without their support, this translation 

simply would not exist. 

                                     Mehdi Ghasemi,  
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                                                                      February 2004 

 

Question no. 1 

 

   Which one is accounted as the authentic phrase [in Saqlayn hadith]: 

ϤϼϦКмр  (and my household) or сϦжЂм  (and my tradition)? 

    In their Hadith books, the narrators have recorded Saqlayn hadith, 

which is of high credit, in two versions, and now, we are about to find out 

the authentic one: 

1st. Им  ϞϝϦЪϤсϠ ЬкϜ сϦϼсϦ  (Godôs Book and my household) 

2nd. сϦжЂм  ϞϝϦЪ   (Godôs Book and my tradition) 

 

The answer:  

   The Prophetôs true and authentic hadith is the one, which includes the 

phrase сϦтϠ ЬкϜ м  (and my household), and the authenticity of its 

documentary sources is beyond doubt, while the documents, presented for 

сϦжЂ м  (and my tradition) seem unsound.  
 

The evidence of the phrase  сϦтϠ ЬкϜ м (and my household): 

   Two grand narrators have narrated the following text: 

1- In his book, entitled óSahihô, Moslem narrates from Zeid 

Ibn Argham that once the Prophet (peace be upon him and 

his descendants) delivered a sermon next to Khum, a pool in 

a region between Mecca and Medina, in which he praised 

God and admonished the people as saying,  

Р ̪ЀϝжЮϜ ϝлтϜ ъϜ дтЯЧϪ аЪтТ ШϼϝϦ ϝжϜ м ϞтϮϝТ сϠϼ ЬмЂϼ сϦϝт дϜ ШІмт ̰ϼІϠ ϝжϜ ϝвжϜ :

 йϠ ϜмЪЂвϦЂϜ м  ϞϝϦЪϠ ϜмϺ϶Т ̪ϼмжЮϜ м рϸлЮϜ йтТ  ϞϝϦЪ ϝвлЮмϜï   ϞϝϦЪ сЯК ϨϲТ

 ЬϝЦ аϪ йтТ ϞОϼ м : ̪ сϦтϠ ЬкϜ сТ  аЪϼЪϺϜ ̪ сϦтϠ ЬкϜ сТ  аЪϼЪϺϜ ̪сϦтϠ ЬкϜ м

Ϟ ЬкϜ сТ  аЪϼЪϺϜ сϦт * 

 

 (O, people! Verily, I am a man, and soon the angel of death 

will come to me, and I will submit myself to his call. I leave 

behind two invaluable things: the Divine Book, which is the 

light and guidance, so adhere to it. He then went on, and my 

household, and my household, and my household.) 

                                                 
*
   Sahih, Moslem, vol.4, p. 1803, no. 2408   
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   Darami in his óSonanô has recorded this sermon, too,
**

 and the 

authenticity of these two documentary sources is beyond doubt. 

2-Tirmizi has also narrated this hadith with the phrase м ИϤсϦтϠ ЬкϜ сϦϼ  

(and my household) as follows,  

ϼ϶ъϜ дв аДКϜ ϝвкϸϲϜ ̫рϸЛϠ ϜмЯЎϦ дЮ йϠ аϦЪЂвϦ дϜ ϝв аЪтТ ШϼϝϦ сжϜ : ЬϠϲ  ϞϝϦЪ

 ̪ЌмϲЮϜ сЯК Ϝϸϼт сϦϲ ϝЦϼϦУт дЮ ̪ сϦтϠ ЬкϜ сϦϼϦК м ЌϼъϜ сЮϜ ̭ϝвЂЮϜ дв ϸмϸвв

ϝлтТ сжмУЯ϶Ϧ РтЪ ϜмϼДжϝТ*       

(I leave behind among you two things. You will never go astray 

if you hold fast to them; and one of them is greater than the 

other: the Book of Allah, which is a string from the heaven to 

the earth, and my household (Ahlul-Bait). They will never be 

separated from each other until they join me at the pond. 

Beware how you will treat my trusts.)  

 

   This proves the authenticity of our assertion that Moslem and 

Tirmizi, the authors of óSahihô and óSonanô, have highlighted the 

phrase м сϦтϠ ЬкϜ  (my household), and its authenticity is beyond doubt. 

 

The evidence of the phrase  сϦжЂм (and my tradition):  

   The tradition, having applied the phraseсϦжЂм  (and my tradition), is a 

fake, and in addition to its unsound documents, it is believed that the 

Umayyad agents have faked it: 

1- In his óMostadrakô, Hakem Neishaburi has narrated the below 

tradition from the following narrators:  

   Abbas Ibn Abi Ovays narrated from Abi Ovays from Thur Ibn 

Zeidul Deilami from Akramah from Ibn Abas that the holy Prophet 

(peace be upon him and his descendants) said,  

ϜϸϠϜ ϜмЯЎϦ дЯТ йϠ аϦвЊϦКϜ дϜ ̪аЪтТ ϤЪϼϦ ϸЦ сжϖ ЀϝжЮϜ ϝлтϜ ϝт :дЂ м  ϞϝϦЪи йтϠж  * 

(O, people! I leave behind two things; you will never go astray 

if you hold fast to them: the Book of Allah and His Prophetôs 

tradition.) 

 

   Ishmael Ibn Abi Ovays and Abi Ovays, the father and the son, two 

                                                 
**

 Vol.2, p. 431-32 
*
 Vol.5, p.663, no. 37788 

*
  Mostadrak, vol.1, p. 93 
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of the narrators of this hadith, are not only unreliable, but also charged 

of forgery and lie. 

 

The genealogistsô views on them: 

    Hafez Mazi, a genealogical scholar, in his book, entitled óTahzibul 

Kamalô writes about Ishmael and his father as such: 

   ñYahya Ibn Moeôen (one of the great scholars in the field of 

genealogy) believes that Abi Ovays and his son are unreliableò. He 

has been narrated as saying that they have committed breach of trust 

about the hadiths. With regard to Abi Ovaysô son, he said, ñHe is 

unreliableò, and Nesaee believes that Abi Ovaysô son is unsound and 

untrustworthy. Abul Qasem Lalkaee said, ñNesaee has a lot of 

assertions against him such as, ñhis narrations ought to be 

abandonedò. 

Besides, Ibn Adi (the genealogist) says, ñIbn Abi Ovays has narrated a 

number of queer traditions from Malek, his uncle, that nobody 

believes in themò.
*
  

    Ibn Hejr in the preface of his book óFath Ul-Bariô has asserted, 

ñOne cannot rely on Ibn Abi Ovaysô narrations, because Nesaee has 

reprimanded himò.
**

 

    In his book, called óFathul Molk Ul-Alaô, Hafez Seyed Ahmad Ibn 

Sediq quoted Salmat Ibn Sheid that he had heard from Ishmael Ibn 

Abi Ovays saying, ñWhen the people of Medina have a diversity of 

opinion about something and fall in two groups, I fake some 

traditionsò.
***

 

   Thus, Ishmael Ibn Abi Ovays in accused of faking hadiths, and Ibn 

Moeôen has ascribed the mendacity to him. In addition, his narrations 

have never been recorded in any sound books, including óSahihô by 

both Moslem and Tirmizi. 

   Moreover, Abu Hatam Razi in óJarh and Tadilô writes, ñAbu Ovaysô 

hadiths have been recorded in some of the books, but no one relies on 

                                                 
*
    Tahzibul Kamal, Hafez Mazi, vol.3, p. 127. 

**
   Fath Ul-Bari, Ibn Hejr Asghalani, the preface, p.391, Darul Marefah  edition. 

***
  Fathul Molk Ul-Ala, Hafez Seyed Ahmad, p.15  
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them in his debates, because they are not trustworthyò.
*
 The traditions, 

narrated by them, are unsound and in cases, contradict the sound and 

authentic ones.  

   It is worthy to mention that the hadith transmitter, i.e., Hakem 

Neishaburi, has rectified the lack of authenticity of the hadith 

narrators, so he has not endeavored to rectify it. On the contrary, he 

has presented evidence, proving the authenticity of the hadith content, 

but this evidence adds invalidity to it, and here is his unsound 

evidence: 
 

The second evidence of the phrase сϦжЂ м  (and my tradition):  

   Hakem Neishaburi has narrated the following as Marfu hadith 
**

 

from Abu Hurirah,  

ϝвкϸЛϠ ϜмЯЎϦ дЮ дтϚтІ аЪтТ ϤЪϼϦ ϸЦ сжϜ : сЯК Ϝϸϼт сϦϲ ϝЦϼϦУт дЮ м сϦжЂ м  ϞϝϦЪ

ϱЮϜЌм*** 

   Hakem has narrated this hadith with the following chain 

of transmission: 

   Alzabi narrated from Saleh Ibn Musa Al-Talhi from Abdul Aziz Ibn 

Rafi from Abi Saleh from Abi Hurirah. 

Like the previous one, this hadith is a fake. Saleh Ibn Musa Al- Talha 

is one of the narrators, and below are the great genealogistsô views on 

him: 

   Yahya Ibn Moeen says, ñSaleh Ibn Musa is not reliableò. Abu 

Hatam Razi reprimands him as saying, ñhis narrations are not sound, 

and he ascribes some invalid statements to the trustworthy individuals. 

Nesaee believes, ñhis narrations ought to be abandoned ò.
*
 

   In óThahzib Ul-Tahzibô, Ibn Hejr refers to Ibn Habaen as saying, 

ñSaleh Ibn Mosa ascribes some statements to the trustworthy 

individuals, while they have no conformity with their speechò. He 

then adds, ñhis narrations are not reliable, and Abu Naeem also 

believes that his narrations should not be trusted, because he always 

                                                 
*
     Jarh and Tadil, Abu Hatam Razi, vol. 5, p.92 

**
   The hadith, the narrator of which does not ascribe it to the Infallible. 

***
  Hakem, Mostadrak, vol. 1, p.93 

 
*
   Tahzib Ul-Kamal, Hafez Mazi, vol.13, p.96 

 
**

  Tahzib Ul-Tahzib, Ibn Hejr, vol.4, p.355 
***

 Taghrib, Ibn Hejr, no.2891 
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narrated null and void narrationsò.
**

 Also, Ibn Hejr in 

óTaqribô
***
writes, ñhis narrations are abandonedò, and Zahabi in 

óKashefô
****
says, ñHis narrations are unreliableò. He also in óMizan 

Ul-Etedalô
*
has quoted the above-mentioned tradition, asserting that it 

was one of Salihôs invalid traditions. 

The third evidence of the phrase сϦжЂм  (and my tradition):  

   Ibn Abdul Ber in óTamhidô 
**

has recorded the same tradition with 

the following chain of transmission: 

Abdul Rahman Ibn Yahya narrated from Ahmad Ibn Saeed from 

Mohammed Ibn Abraham Aldabili from Ali Ibn Zeidul Faraezi, from 

Al -Honaini from Kathir Ibn Abdollah Ibn Amro Ibn Ouf from his 

father from his grandfather.  

   With regard to Kathir Ibn Abdollah, Imam Shaffee said, ñHe is one 

of the pillars of mendacityò.
***

 Abu Dawud also asserted, ñHe is of the 

liarsò. Ibn Haban stated, ñAbdollah Ibn Kathir has narrated a book of 

traditions from his father and grandfather which is a fake from the 

base, and any excerption from the book or narration from Abdollah is 

prohibited, save for criticism or rebuttalò.
****

 

   Nesaee and Darul Ghatna are of the opinion that his narrations are 

unreliable, and Imam Ahmad confirms that his narrated hadiths are 

unsound and therefore, rejected, and Ibn Moeôen is of the same 

opinion. 

   It is a wonder that Ibn Hejr in óAl- Taghribô has only sufficed it to 

describe him as óunsoundô and has called those who have charged him 

with mendacity as extravagant, whereas the leaders of genealogy have 

accused him of mendacity and fake; as Zahabi says, ñhis words are 

invalid and unfoundedò. 
 

The narration with no evidence: 

                                                 
****

 Kashef, Zahabi, no.2412 
 
 

 
 
*
   Mizan Ul Etedal, Zahabi, vol.2,P.302 

 
**

  Al -Tamhid, vol.24, p.331 
 
***

 Tahzib ul-Tahzib, Ibn Hejr, vol.8, p.377, Darulfikr edition : Tahzib Ul-Kamal, 

vol. 24, p.138 
 
****

 Ibid. 
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   In his óAl-Movataô, Malek has narrated this tradition without 

evidence or chain of transmission, and it is evident that such a 

tradition is of no credit.
*
 This study clearly proves that the mendacious 

narrators or the Umayyad agents through imitating the real hadith 

have faked this hadith. Due to this fact, the mosque speakers and 

preachers have to abandon this tradition, which has not been narrated 

by the Messenger of God, and instead, acquaint the people with the 

sound tradition; the tradition, which Moslem has recorded in his 

óSahihô as сϦтϠ ЬкϜ  (my household) and Tirmizi as сϦтϠ ЬкϜ м сϦϼϦК  (my 

household and Ahlul-Bait). Moreover, the seekers of knowledge 

should study the hadith science so as to distinguish the sound hadiths 

from the unauthentic ones. 

   It is noteworthy to mention that what the Prophet (peace be upon 

him and his descendants) meant by the phrase сϦтϠ ЬкϜ   was his 

household, such as Fatima, Hasan, and Hussein (a.s), because Moslem 

in his óSahihô 
*
 and Tarmazi in his óSonanô 

**
 have quoted from 

Ayesha as saying,  

 сϠжЮϜ сЯК ϣтъϜ иϺк ϤЮϾжï  йтЯК  сЯЊ]  йЮϐ м[   аЯЂмï р ϝвжϜϼ аЪжК ϞкϺтЮ  ϸт

 ЬкϜ ЀϮϼЮϜϝКϸТ ̪ ϣвЯЂ аϜ ϤтϠ сТ ̪ ϜϼтлАϦ аЪϼлАт м ϤтϠЮϜ  сϠжЮϜï  йтЯК  сЯЊ]  м

 йЮϐ[   аЯЂмï  ЬϝЦ аϪ ̭ϝЂЪϠ йЯЯϮТ иϼлД РЯ϶ сЯК м ̭ϝЂЪϠ алЯЯϮТ ̯ϝжтЂϲ м ̯ϝжЂϲ м ϣвАϝТ

 :ϼлА м ЀϮϼЮϜ алжК ϞкϺϝТ сϦтϠ ЬкϜ ̭ъмк алЯЮϜи ̯ϜϼтлАϦ а . ϝт алЛв ϝжϜ м йвЯЂ аϜ ϤЮϝЦ

Ϟж ЬϝЦ ̬  р: ϼт϶ сЮϜ ϤжϜ м ШжϝЪв сЯК ϤжϜ .

 

(The verse  ϝвжϜϼтϜϼтлАϦ аЪϼлАт м ϤтϠЮϜ ЬкϜ ЀϮϼЮϜ аЪжК ϞкϺтЮ  ϸт 

(Allah only desires to keep away the uncleanliness from you, O, 

People of the house! And to purify you a thorough 

purification)was revealed in the house of Omme Salameh. 

Then, the holy Prophet (peace be upon him and his 

descendants) covered Fatima (a.s), Hasan, and Hussein under 

the cloak while Ali was behind him. He also covered Ali with 

the cloak and said, ñO, my Lord! These are my household. 

                                                 
*
 Al - Movata, Malek, p.889, hadith no.3 
 
*
   Sahih, Moslem, vol.4, P. 1883, hadith no.2424. 

**
 Sonan, Tirmizi, vol.5, P.663 
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Remove from them the impurity and purify themò. Then, 

Omme Salameh asked the Prophet (peace be upon him and his 

descendants), ñAm I considered as  your household?ò and the 

Prophet (peace be upon him and his descendants.s) replied, 

ñStay in your place (Do not come under the cloak); you are on 

the way of goodnessò.) 

 

The concept of Saqlayn hadith: 

   Two conclusions are drawn from the fact that the holy Prophet 

(peace be upon him and is descendants) mentioned his household 

alongside the holy Quran, and then called both of them as the Divine 

authority over his nation: 

1- Like the holy Quran, the words of the Prophetôs household serve 

as the Divine authority, and they must adhere to them in the religious 

affairs. Although the Muslims were divided into two groups on the 

issue of Caliphate and the management of the nationôs political affairs 

after the Prophetôs demise and each of them had their own ideologies, 

there remains no room for any difference among them on the Ahlul-

Bait (a.s) as the religious authority, because all of them agree on the 

validity of Thaqlayn hadith, which calls for the holy Quran and the 

Prophetôs household as the source of ideology and Divine laws. It is 

evident that if the Islamic nations act in accordance with this hadith, 

their differences will be less and less, and as a result, they will reach 

to unity. 

2- The holy Quran is immune from the error, because it is the Word 

of God, and He describes it as such, 

 

Ϥ йУЯ϶ дв ъ м йтϸт дтϠ дв ЬАϝϠЮϜ йтϦϝт ъдϸтвϲ атЪϲ дв ЬтϾ *   

(No falsehood finds way to it in the present or future; the 

descending of it is by the Source, the Wisdom, the Praised.) 

 

   If the holy Quran is immune from the error, its mate should be so, 

because it is not sensible that the fallible or sinful persons 

accompany the Divine Book.  

                                                 
*
   Foselat Sura, verse no. 42 

**
 Ale-Imran Sura, verse no. 42  
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   This tradition certifies the infallibility of the Prophetôs household, 

but it is noteworthy to mention that infallibility is not always 

accompanied with prophecy. There are some infallible persons who 

are not the prophets. In accordance with the verse,  

 дтвЮϝЛЮϜ ̭ϝЂж сЯК ШϝУАЊϜм ШϼлА м ШϝУАЊϜ  дϖ** 

(Allah has chosen you and purified you and has preferred you 

over the women of the world), the holy Mary is pure from 

sins, but not the prophet. 

  

 Question no.2 

 

   What does the term óShiaô mean? 

 

 The answer:  

    The term óShiaô in the Arabic language means the ófollowerô. The 

holy Quran in this regard says, аткϜϼϠъ йϦЛтІ дв дϜ м (Abraham is one 

of the followers of Noah)*
. But in the Muslimsô terminology, the 

term óShiaô is applied to a group of Muslims, who believe that the 

Prophet of Islam (peace be upon him and his descendants) had 

appointed his successor and the Muslimsô Caliph before departing this 

life in some special occasions, among which happened to be on Zil-

Hajah, 18, the 10
th
 year of Hijrah, known as Ghadir, in a big 

congregation, in which he introduced the Muslimsô political, 

scientific, and religious leader. It is noteworthy to say that after the 

Prophetôs demise, Mohajerin (the Migrants) and Ansar (the Helpers) 

were divided into two groups: 

A group was of the opinion that the Prophet (peace be upon him and 

his descendants) had not neglected the issue of Caliphate and thus had 

appointed his successor, and that is Ali   Ibn Abi Talib (a.s), the first 

believer after him. 

   This group, consisted of some of Mohajerin (the Migrants) and 

Ansar (the Helpers), headed by the Bani-Hashem nobilities and 

some of the brilliant disciples of the Prophet (peace be upon him and 

                                                 
 
*
 Safat Sura, verse no. 83 
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his descendants), such as Salman, Abuzar, Meghdad, Khabab Ibn 

Arat, etc. They remained steadfast on this belief and were entitled as 

Aliôs Shia. 

   The honored Prophet (peace be upon him and his descendants), of 

course, applied this title to Aliôs followers in his lifetime, where he 

referred to Ali Ibn Abi Talib (a.s) as: 

сϠ сЂУж рϺЮϜмϣвϝтЧЮϜ амт дмϾϚϝУЮϜ алЮ йϦЛтІм ϜϺк дϜ ̪иϸ ** 

(By Allah, Whom my life is in His hand, he [Ali (a.s)] and his 

followers are prosperous on the Day of Resurrection.) 

 

   Therefore, the term óShiaô is applied to a group of Muslims, who 

were so-called due to their belief that God appoints His caliphs. This 

group has already remained believing in following the Prophetôs 

Ahlul-Bait (a.s). 

   This fact clarifies the Shia point of view, and therefore, the 

baselessness of the biased or ignorant fabricatorsô claims, stating that 

Shiism came into existence after the Prophet (peace be upon him and 

his descendants) is proved. For further study on the history of Shiism, 

refer to the books óShiism and the principlesô, óAl-Morajeatô, and 

óAyan Ul-Shiaô. 

The other group believed that the Caliphate position is elective; 

therefore, they swore allegiance to Abubakr, and later they were 

entitled as the Sunnites. Consequently, in spite of a lot of common 

points in their principles, major discrepancies occurred to both sides 

on the issue of the Caliphate and the Prophetôs successorship. 

Mohajerin (the Migrants) and Ansar (the Helpers) were the 

preliminary sources of forming both groups. 

 

 

Question no.3 

 

   Why is Ali Ibn Abi Talib (a.s) the successor to the Prophet (peace be 

upon him and his descendants)? 

 

The answer:  

                                                 
**

 Jalal Udin Suyuti, Dur Ul-Manthur, vol. 6, on the commentary of Bayaneh Sura, 

the 7
th
 verse 
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   As stated before, the Shia is steadfast in his belief that Caliphate is 

óappointed by Godô. They also believe that Imamate after the Prophet 

(peace be upon him and his descendants) resembles prophethood in 

some aspects. Like the Prophet (peace be upon him and his 

descendants), it is Allah, who appoints the Prophetôs successors.  

   The chronicle of the Prophetôs life bears witness to this fact, because 

he has introduced Ali (a.s) as his successor in various cases, including: 

 

1- At the advent of his prophetic mission: 

   When being commissioned to invite his relatives to 

monotheism in accordance with the verse дтϠϼЦъϜ ШϦϼтІК ϼϺжϜм 

(And warn your tribe and near kinsmen)
*, the Prophet (peace 

be upon him and his descendants) addressed them as saying, 

ñWhosoever assists me in this way is my successor, 

minister, and executorò. 

   The Prophet (peace be upon him and his descendants) phrased his 

words as saying,  

Р стЊм м сϦУтЯ϶ м рϼтϾм м с϶Ϝ дмЪт дϜ сЯК ϼвъ ϜϺк сТ сжϼϾϜмт аЪтϝТ аЪт

(Who does assist me in this way to be my brother, minister, 

executo, and successor among you?ò) 

 

   The only one who responded positively to this heavenly 

proclamation was Ali (a.s), the son of Abu Talib.  

   Then, the Prophet (peace be upon him and his descendants) went on,  

ϜмЛвЂϝТ аЪтТ сϦУтЯ϶ м стЊм с϶Ϝ ϜϺк дϜ имЛтАϜ м йЮ*  

(He [Ali] is my brother, executor, and successor among you; 

listen to his words and follow himò.) 

 

2- In Tabuk battle:  

   The Prophet (peace be upon him and his descendants) told Ali (a.s), 

дъ йжϜ ъϜ сЂмв дв дмϼϝк йЮϾжвϠ сжв дмЪϦ дϜ сЎϼϦ ϝвϜϞрϸЛϠ р **   

                                                 
*
 Shoara Sura, verse no. 214 

  
*
 Tarikh Tabari, vol.2, p. 62-63; Tarikh Kamel, vol.2, p.40-41; Mosnad Ahmad, 

vol.1, p.111; A Commentory on Nahjul Balaghah, Ibn Abil Hadid, vol.13, p.210-12. 
**

 Sireh, Ibn Hesham, vol.2, p.520; Alsavaegh Ul-Mohareghah, Ibn Hejr, section 9, 

chapter 2, p.121 
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(ñAre you not pleased to know that you are to me like Aaron to 

Moses, except that there will exist no prophet after meò.)  
 

   It denotes that as Aaron was the immediate successor of Moses, Ali 

(a.s) was the Prophetôs successor, too. 

 

3-In the 10
th

 year of Hijrah:  

   When returning from his last pilgrimage to Mecca, the Prophet 

(peace be upon him and his descendants) introduced Ali (a.s) as the 

Muslims and believersô guardian in a region, called óGhadir Khumô in 

a big congregation as saying,  

 иъмв сЯК ϜϺлТ иъмв ϤжЪ дв

(ñHenceforth, Ali is the guardian of those I have been their 

guardianò.) 

   To begin with, the Prophet (peace be upon him and his descendants) 

stated,  

 ̬аЪЂУжϜ дв аЪϠ сЮмϜ ϤЂЮϜ

(ñAm I not superior to your selves than you?) And the Muslims 

stood up confirming him unanimously. Therefore, the term сЮмв  

(guardian) in this hadith signifies the superiority and the guardianship 

over the believers. From this statement, it is deduced that the Prophet 

(peace be upon him and his descendants) highlighted the same 

guardianship position of himself for Ali (a.s). It occurred on the same 

day that Hasan Ibn Thabet versified the historical movement of 

óGhadirô and composed the following poems: 

  

             алтϠж ϼтϸПЮϜ амт алтϸϝжтϵϠЀϼЮϝϠ ЙвЂϜм а ϝтϸϝжв Ьм

 м аЪъмв двТ ЬϝЧТсϠж        ̬аЪ  ϜмϸϠт аЮ м ϜмЮϝЧТ  ϝтвϝЛϦЮϜ Шϝжк

 ϤжϜм ϝжъмв ШлЮϜϞжрд ϝтЊϝК йтъмЮϜ сТ ϝжв ФЯϦ аЮм             Ϝ

йЮ ЬϝЧТ :ϝТ сЯК ϝт аЦдж ϝтϸϝк м ϝвϝвϜ рϸЛϠ дв ШϦтЎϼ            р

        йтЮм ϜϺлТ иъмв ϤжЪ двТ   ϸЊ ИϝϠϦϜ йЮ ϜмжмЪТ  ϝтЮϜмв Ф

ϝКϸ Шϝжк :         йтЮм ЬϜм алЯЮϜ  ϝтϸϝЛв ϝтЯК рϸϝК рϺЯЮ дЪм   *  

 

   Ghadir hadith is one of the Islamic successive hadiths, 

                                                 
*
 Al Managhib, Kharazmi Maleki, p.80; Tazkerah Khas Al-Oma, Sebt Ibn Jozi 

Hanafi, p. 20; Kefayatul Talib, Ganji Shafei, P.17,é 
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which, in addition to the Shia illuminate figures, has been narrated by 

about 360 Sunni Scholars (for instance, refer to the book óSavaeq Ul-

Moharaghahô, Ibn Hajr, Section 9, Chapter 2, p.122), and there exist 

the documents, which show the approval of 110 of the Prophetôs 

disciples. Besides, 26 brilliant learned have written separate books 

concerning the documents, proving the authenticity of this hadith. 

   Abu Jafar Tabari, the famous Muslim historian, has collected the 

documents, dealing with this theme in two thick volumes. For further 

information, refer to the book óAl-Ghadirô. 

 

 

Question no.4 

 

   Who are the Shia óImamsô? 

The answer:  

   In his lifetime, the holy Prophet (peace be upon him and his 

descendants) specified that twelve persons would rule as Caliphs after 

him, and that they all would be from Quraysh tribe. He also added that 

the Islamôs glory would be protected under their Caliphate. 

   Jabir Ibn Samareh said,  

  ЬмЂϼ ϤЛвЂ)Ј ( аЮ ϣвЯЪ ЬϝЦ аϪ ϣУтЯ϶ ϼІК сжϪϜ сЮϜ ϜϾтϾК аыЂъϜ ЬϜϾтъ ЬмЧт

 ЬϝЧТ ̬ЬϝЦ ϝв сϠъ ϤЯЧТ ϝлЛвЂϜ :ЄтϼЦ дв алЯЪ    * 

(I heard the Prophet (peace be upon him and his descendants) 

saying, ñIslam will be revered by the twelve caliphs and 

leadersò. And then said a phrase I did not hear, so I asked my 

father, and he replied, ñThe Prophet (peace be upon him and 

his descendants) said that they all were from Qurayshò.) 

  

   In the history of Islam, the twelve Caliphs as the protectors of 

Islamôs glory are, indeed, the twelve Imams, in whom the Shia 

believes, because the twelve Caliphs, the Prophet (peace be upon him 

and his descendants) introduced, were soon appointed as Caliphs after 

him. 

 Now, who are these twelve persons? 

                                                 
*
  Sahih, Moslim, vol. 6, p.2. 
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    Apart from the four Caliphs, known as óRashedinô in the Sunnite 

terminology, the other caliphs were not an honor to Islam. The history 

of the Umayyad and Abbasid Caliphs certifies this fact, but, on the 

contrary, the twelve Imams of Shia have always been the symbol of 

piety and virtue in their own eras and thereafter. As a consequence, 

they preserved the Prophetôs traditions and were honored by their 

disciples, followers, and the next generations. The historians have 

certified their immense knowledge and authority, andé. 

They are as follows: 
 

1- Ali Ibn Abi Talib  

2- Hasan Ibn Ali (Mujtaba) 

3- Hussein Ibn Ali  

4- Ali Ibn Hussein (Zein Ul-Abedin) 

5-  Mohammad Ibn Ali (Baqir) 

6- Jafar Ibn Mohammed (Sadeq) 

7- Musa Ibn Jafar (Kazim) 

8- Ali Ibn Musa (Reza) 

9- Mohammed Ibn Ali (Taqi) 

10- Ali Ibn Mohammed (Naqi) 

11- Hassan Ibn Ali (Askari) 

12- Imam Mahdi (Ghaem).  

 

   The Islamic narrators have narrated a successive number of 

traditions, called óMahdi, the Promisedô from the holy Prophet (peace 

be upon him and his descendants). For further study on the lives of 

these honored leaders, whose names have been stated by the Prophet 

(peace be upon him and his descendants), refer to the following books: 

1- Tazkeratul-Khavas 

2- Kefayatul-Athar 

3- Vafiyatul-Ayan 

4- Ayan Ul-Shia (by Seyed Mohsen Amin Ameli), which is more 

comprehensive than the above-mentioned books. 

 

Question no.5 
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   Why do the Shia send their regards both to the Prophet (peace be 

upon him and his descendants) and his descendants as saying, ЬЊ алЯЮϜр 

 Ьϐ м ϸвϲв сЯКϸвϲв  (O, God, send down Your blessings on 

Mohammed and his household)? 

 

The answer:  

   It is evident that the Prophet (peace be upon him and his 

descendants) himself taught the Muslims the way of sending regards. 

When the verse  

дϜ ШϚыв м Ϥ м йтЯК ϜмЯЊ Ϝмжвϐ дтϺЮϜ ϝлтϜ ϝт сϠжЮϜ сЯК дмЯЊт ϢЀ ϝвтЯЂϦ ϜмвЮ* 

(Surely, Allah and his angels bless the Prophet, O, you who 

believe, call for Divine blessings on him with a salutation) was 

revealed, the Muslims asked the Prophet (peace be upon him and his 

descendants) how they could do so, and the Prophet (peace be upon 

him and his descendants) answered, 

** ϞЮϜ ϢмЯЊЮϜ сЯК ϜмЯЊϦъϤϜϼ  

(Never send me incomplete regards). They repeated their question, 

and he replied, ñsay: ЬЊ алЯЮϜр  Ьϐ м ϸвϲв сЯКϸвϲв  (O, God, send down 

Your blessings on Mohammed and his household). 

    

    The status of the Prophetôs Ahlul-Bait (a.s) is so high that Shafeeô 

in his famous poem says: 

 аЪϠϲ  ЬмЂϼ ϤтϠ ЬкϜ ϝт     дв ЌϼТсТ ЬϜ йЮϾжϜ дϐϼЦ 

 аЪжϜ ϼϸЧЮϜ атДК дв аЪϝУЪ     йЮ ϢмЯЊ ъ аЪтЯК ЬЊт аЮ дв*                  

 

(O, the Prophetôs descendants, having affection towards you is a 

religious commandment, and Allah has revealed it in the holy 

Quran. 

                                                 
*
 Ahzab Sura, verse no.56 

**
 2-Al -Savaegh Ul-Mohareghah, Ibn Hijr, the second edition, section 11, chapter 1, 

p.146. Also in Dur Ul-Manthur, vol.5, the commentary on the verse 56 Ahzab Sura 
 
 
*
  Ibid, section 11, chapter 1, p.148; Also Athaf, Shiravi, p.29; Moshareq Ul-Anvar, 

Hamzavi Maleki, p.88; Al-Mavaheb, Zarghani; and Al-Asaf, p.119. 
**

 Mostadrak, Hakem, section 3, p. 148. Al-Savaegh Ul-Moharaghah, section 11, 

chapter 1, p. 149. Also, this concept is seen in Kanzul Amal, section 1, chapter 

óAdherence to the Book and Traditionô; and in Mosnad Ahmad, section 5, p. 182-89 
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 Your position is so elevated that there is no regard for he 

who does not send his regards to you.) 

 
 

Question no. 6 

 

   Why do the Shia account their Imams as infallible?  

 

The answer: 

    There exist various proofs for the infallibility of the Shia 

Imams, the Prophetôs Ahlul Bait (a.s). Suffice it to say, 

according to both the Shia and Sunnite scholars, the Prophet 

(peace be upon him and his descendants) in the last days of 

his life asserted,  

 сЯК Ϝϸϼт сϦϲ ϝЦϼϦУт дЮ ϝвлжϜ м сϦтϠ ЬкϜ м  ϞϝϦЪ дтЯЧϪЮϜ аЪтТ ШϼϝϦ сжϜ

 ЌмϲЮϜ** 

(I leave behind two worthy things, the Book of Allah and my 

household, and these two would not be separated until they join 

me at the Pond.) 
 

   It is noteworthy to say that the holy Quran, beyond doubt, 

is immune from any error, because Allah is its sender, the 

angle of revelation is its bearer, and the Prophet (peace be 

upon him and his descendants) is its recipient. They are 

wholly infallible, and the whole Muslims affirm the 

infallibility of the holy Prophet (peace be upon him and his 

descendants) in receiving the Word of revelation, its 

protection, and propagation. Moreover, it is apparent that 

when the holy Quran enjoys firm infallibility, the Prophetôs 

Ahlul Bait (a.s) are away from error and deviation, too. Due 

to this fact, like two wings of a bird, the Prophetôs 
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Ahlul-Bait in this hadith have been equally conceived as the 

holy Quran for the nationsô leadership and guidance. 

   In other wrods, there is no room for the fallible persons to 

be counted as the affiliation of the holy Quran. 

   The most apparent evidance on the infallibility of the 

Ahlul-Bait (a.s) is the Prophetôs statement: 

         ϤУт дЮϼ ϝЦϰЌмϲЮϜ сЯК Ϝϸϼт сϦ 

(They would not be separated until they join me at the pond.) 

 

   If they had erred, they would be separated from the holy 

Quran, which is definitely away from error, and the honored 

Prophet (peace be upon him and his descendants) has 

negated the issue of  his Ahlul-Baitôs fallibility. 

   In addition, the term óAhlul-Baitô includes not the whole 

Prophetôs descendants, because, no doubt, they were not 

wholly immune from sin. Therefore, only a special group of 

his household attained the state of immunity from sin and 

error, known as Ahlul-Bait (a.s), who have been the 

illuminators for the people and the protectors of the 

Prophetôs tradition and the Divine laws throughout the 

history. 

 

Question no.7 

 

   Why do the Shia say    сЮм ̯ϝтЯК дϜ ϸлІϜ (I testify that Ali is 

the Divine guardian ) in the Prayer Call (Azan) and certify 

the guardianship of Ali (a.s)? 

 

The answer:  
   To answer this question, the followings  should be 

considered: 
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1- The Shia learned have specified in their jurisprudential 

books, including reasoning, etc. that attestation to the 

guardianship of Ali (a.s) is not a part of the Prayer Call 

(Azan), and no one is allowed to count it as a part of it. 

2- In the Quran outlook, Ali (a.s) has been deemed as the 

Divine guardian, and his guardianship Over the believers 

has been specified, where it states: 

 м ϢмЪϾЮϜ дмϦмт м ϢмЯЊЮϜ дмвтЧт дтϺЮϜ Ϝмжвϐ дтϺЮϜ м йЮмЂϼ м  аЪтЮм ϝвжϜ

дмЛЪϜϼ ак* 

(Verily, Allah is your guardian and His Messenger and those 

who believe, those who perform prayers and pay the poor-rate 

when bowing down (in prayer).  

 

   The Sunnite sound traditions have also certified that the 

above- mentioned verse was revealed on the occasion that 

Ali (a.s) donated his ring to the poor while bowing down.
**

  
  Then, Hesan Ibn Sabet versified this event as: 

ЀмУж ШϦϸТ         ЙЪϜϼ ϤжϜ ϺϜ ϤтАКϜ рϺЮϜ ϤжϝТ   ЙЪϜϼ ϼт϶ ϝт амЧЮϜ

             й̮тъм ϼт϶  ШтТ ЬϾжϝТ  ЙтϜϼІЮϜ Ϥϝ̮вЪϲв с̮Т ϝлжтϠ м   
(You are the one, who donated when bowing down; May my 

soul be sacrificed for you, O, the best of bowers. So to you 

Allah sent down the most paramount guardianship and stated 

it in His firm Laws [the holy Quran]).  

3- The holy Prophet (peace be upon him and his 

descendants) once said,ϤϝтжЮϝϠ ЬϝвКъϜ ϝвжϜ  (Manôs deeds are 

indeed measured by his intentions.) 

   According to this statement, what if we consider Aliôs 

guardianship as a principle, specified in the holy Quran, and 
                                                 
*
   Maedeh Sura, verse no. 55  

**
 The concerned documents on the revelation of this verse are abundant ; among 

them  

a) Tabari, the Commentary, vol.6,p.186 

        b)    Akhamul-Quran, vol.2, p.542 

c) Bayzavi, the Commentary, vol.1,p.345 

Dur Ul-Manthur, vol.2, p. 293 
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not as a part of the Prayer Call (Azan)? And if adding a 

phrase or a statement to the Prayer Call is unbecoming, and 

owing to this fact, the Shia is criticized, how the two 

following points are justified: 

1- The authentic history testifies that the phrase  ϼт϶ сЯК сϲ

 ЬвЛЮϜ (Hurry up to perform the best deeds) has been a part of 

the  Prayer Call
*
 while it was deleted from it at the behest of 

the second Caliph, and it remained so due to the fact that the 

people when hearing it considered prayer as the best deed 

and never participated in Jihad.
**

 

2- At the time of the Prophet (peace be upon him and his 

descendants), the statement амжЮϜ дв ϼт϶ ϢмЯЊЮϜ  (Performing 

prayer is worthier than sleeping) was not a part of the Prayer 

Call and was added to it later.
*
 Therefore, Shafeeô in his 

book, called óAl-Omô states: 

ъϜ сТ иϼЪϜϺϜ дъ амжЮϜ дв ϼт϶ ϢмЯЊЮϜ дϜϞ иϼЪϺт аЮ ϢϼмϺϲв Ϝ** 

(I am reluctant to say the phrase анзЮϜ ев Ͻу϶ ϢнЯЋЮϜ  

in my Prayer Call, because Aba Mahzureh (one of the 

narrators) has not narrated it in his (book of ) hadith.) 

 

 

Question no. 8 

 

   Who is Mahdi (a.s), and why are the Shia waiting for his 

reappearance?  

 

                                                 
*
  Kan Zul Amal, the book on prayer, vol.4,p.266; Beihaghiôs traditions, vol.1, 

p.424-5; Motan Malek, vol.1,p.93 
**

 Kanzul Erfan, vol.2, p.158; Sharh Ul-Tajreed, Ghoshji, Imamate section, p.484; 

Seratul Mostaghim Va Javaher Ul-Akhbar Val Athar, vol.2, p.192 
 
*
 Kanzul Amal, the book on prayer, vol.4, p.270  

**
 Quoted from ó Al-Dalael Ul-Sedgh,ô vol.3, 2

nd
 part, p.97 
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The answer:  

   One of the common issues of the whole heavenly religions 

is the issue of the universal savior, who reappears at the end 

of the Time. Not only the Islamic society, but Jewish and 

Christian communities are waiting for this savior to come. 

This fact is clarified when refering to the books of the Old 

and New Testaments.
***

  

   In this regard, the Prophet (peace be upon him and his 

descendants) has some hadiths, narrated by the Muslim 

narrators, including,  

 ϝвЪ ъϸК ϝкывт сϦтϠ ЬкϜ дв ̯ыϮϼ  ϨЛϠЮ амт ъϜ ϼкϸЮϜ дв ФϠт аЮ мЮ

ϜϼмϮ ϤϚЯв  * 

(God will send a man from my household  to fill the earth with 

justice after it has been filled with injustice even if there is only 

one day  remained of the world.) 

     

   As stated before, the whole heavenly religions are in full 

agreement in the reappearance of such a savior, and also 

there exist an abundant number of traditions regarding 

óMahdi, the Saviorô in the Sunnite sound and supported 

books. In addition, the Islamic narrators and researchers 

(both of the Sunnite and the Shia) have written excessive 

number of books on him. 

   These traditions, which specify his signs and 

characteristics, clearly verify that he is the son of Imam 

Hasan Askari (a.s), the eleventh Imam of Shia. 

                                                 
***

The Ancient Times : Davidôs Psalms, psalm no. 96 ï 97 ; the Book of Daniel, the 

prophet, section 12. The Modern Times : Mattew, section  13; Luke, section 21 
*
  Sahih Ibn Davood, Egypt section, Al-Motbaatul-Taziah, vol.2, p.207 and Yanabiul  

Mavadah, p.432, and Noor Ul-Absar, section 2, p. 154 
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   Apropose of these traditions, he is the twelfth Imam,
*
 who 

has been called after the holy Prophet 
**

 (peace be upon him 

and his descendants) and is one of Imam Husseinôs 

grandsons. 
***

 Mahdi, the Promised, was born in the year 

255 of Hijra, and now, like the other men, he is still living 

among us but unanymously. It is noteworthy to say that such 

longevity is neither compatable with science nor logic. The 

science in the world today is about to increase manôs life-

span and firmly believes that human beings have potential to 

live longer if they manage to anticipale the calamities and 

then take steps to prevent them happening. The history has 

recorded the names of some individuals, who have had long 

lives. 

   Concerning Noah, the prophet, the holy Quran states: 

 ϝвϝК дтЂв϶ ъϜ ϣжЂ РЮϜ алтТ ϨϠЯТ

( So he lived among them for nine hundred and fifty years). 

 

   And about Joseph, it says, 

дАϠ сТ ϨϠЯЮ дтϲϠЂвЮϜ дв дϝЪ йжϜ ъмЯТи дмϪЛϠт амт сЮϜ*  

(Had it not been that he invoked to Allah for accepting his 

repentance, he would have surely remained in the belly of the 

crocodile up to Day of Judgment.) 

 

   Besides, according to the holy Quran and Muslimsô 

outlook, Elias (a.s) and Jesus (a.s) are still living. 

 

                                                 
*
 Yanabi Ul-Mavadah, p. 443 

**
 Sahih,Tirmizi, Delhi publication, 1342, vol.2, p.46; Masnad Ahmad, Egypt 

publication, 1313, vol.1, p.376 
***

 Yanabi Ul-Maradah, p.432 
 
 
 
 
*
 Safat Sura, Vers no. 144 
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Question no.9 

 

   Why is the Shia a small minority if it is rightful, and why 

do not the generality of the world Muslims believe in it?  

 

The answer :  

   One cannot distinguish  between the wrong and the right 

way via the scant or large number of their followers. In the 

world today, the number of Muslims in proportion to the 

non-Muslims is one fifth or sixth, and the majority of the 

Far East inhabitants are idolators, cattle-worshippers, etc. 

   China with more than one billion population is considered 

as the center of atheist communism, and the idolators and 

cattle- worshippers cover the major parts of India, which 

consists of nearly one billion people.  

   As a consequence, the majority is not always right. The 

holy Quran often blames the generality and, on the contrary, 

praises the minority. For instance, 

        дтϼЪϝІ акϼϪЪϜ ϸϮϦъм* 

(You will not find in most of them any gratitude.) 

        дмвЯЛт ъ акϼϪЪϜ дЪЮм дмЧϦвЮϜ ъϜ йϚϝтЮмϜ  дϜ**  

(No man can be its custodians, except the pious, but most of 

them do not understand.)                                                          

    ФмЬϼмЪІЮϜ рϸϝϠК дв Ьт***   

(But very few of my worshippers are greatful.) 

 

   Therefore, the scant or large number of oneôs followers 

makes the realistic man neither afraid nor proud. This calls 

for one to refer to his mind and rensoning. 

                                                 
*
    Araf Sura, verse no. 18 

**
   Anfal Sura, verse no. 34 

***
  Saba Sura, verse no. 13 
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   Once upon a time, someone addressed Imam Ali (a.s) and asked 

him, ñHow is it possible that your opponents in Jamal battle be wrong 

while they are in majorityò? And Imam replied,  

ръ ЬАϝϠЮϜ м ФϲЮϜ дϜИϼЮϜ ϼϜϸЦϝϠ дϝТϼϬЬϜ РϼКϜ ̪йЯкϜ РϼЛϦ ФϲЮϜ РϼКϜ ̪ ЬϜ ЬАϝϠ

 йЯкϜ РϼЛϦ

(The right and wrong are not recognized with the mumber of 

their followers; you will know who is right if you recognize the 

truth, vice versa.) 

   It is obligatory for a Muslim to analyze this issue via research and 

reasoning and applies this Quran verse, which goes 

 ϝв РЧϦъм ЬраЯК йϠ ШЮ Ѐ                                                     
*
  

(And do not involve yourself with that which you have no 

knowledge of)  that in order to enlighten his way. 

 

   From another angle, it is clearly evident that the Shia is less than the 

Sunnite in number, i.e., if any precise census is taken, it will be 

revealed that one fourth of the world Muslims are Shia, and they have 

settled in different regions throughout the world.
**

  

   Besides, there have been some famous scientists, writers, poets, etc. 

counted among the Shia. Worthy to mention that the founders of the 

Islamic sciences have been mostly from the Shia, for instance,  

¶ Abul Asvad Dueli, the founder of óSyntaxô 

¶ Khalil Ibn Ahmad, the founder of óProsodyô 

¶ Maaz Ibn Moslem Ibn Abi Sare Kufi, the founder of  óArabic 

Grammarô  

¶ Abu Abdollah Mohammed Ibn Imran, Katib Khorasani  

(Marzbani), one of the heralds in óRhetoric and Elequencyô 
*
, to 

name just a few. For further study on the abundant works of the 

Shia scientists and learned, refer to the worthy book óAl-Zariah 

Ela Tasanif El-Shia (A study on the Shia writings); also for further 

information on the great Shia figures, refer to óAyan Ul-Shiaô. The 

history of Shiism can be referred to in óthe history of the Shiaô.  

                                                 
*
  Asra Sura, verse no. 36 

**
 For further study, refer to Ayan Ul-Shia, vol. 1, p.194 
 
 
*
 Refer to óTasis Ul-Shia ( the Shia oundation ), Seyed Hasan Nasr. 
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Question no. 10 

 

   What does the term йЛϮϼЮϜ  (Rajaôt) mean, and why do the Shia 

believe in it?  

The answer:  

   The term  йЛϮϼЮϜ means óreturnô in Arabic, and it signifies the return 

of a group of human beings after their death and before the Day of 

Resurrection to the world anew, synchronized with the occurrence of 

the universal movement of Mahdi, the Promised, and this fact is 

neither inconsistent with logic nor mind. 

   From the Islamic viewpoint and the other Divine religions, manôs 

essence consists of his abstract soul, so-called óhis selfô, which 

continues existing eternally after his body is annihilated. 

   Furthermore, God, the Almighty, as also specified in the holy Quran, 

is Omnipotent, and no one is able to circumscribe His Omnipotence. 

   This brief introduction clarifies that the issue of returning, based on 

logic, is feasible, because the óreturningô of the people sounds much 

easier than their creation for the first time. The Creator, who has 

created them with no means, is able to return them anew to the world. 

   Listed below are just a few examples of óreturningô in the previous 

nations, presented in the holy Quran: 

ϺϜм  дЮ сЂмвϝт аϦЯЦддмϼДжϦ аϦжϜ м йЧКϝЊЮϜ аЪϦϺ϶ϝТ ϢϼлϮ  рϼж сϦϲ ШЮ двм . аϪ

дмϼЪІϦ аЪЯЛЮ аЪϦмв ϸЛϠ дв аЪϝжϪЛϠ* 

(And remember when some of you said, ñO, Moses! We will 

never believe in you until we see Allah manifestlyò. Then, the 

thunderbolt seized you while you were beholding and waiting 

for some responses. Then, We raised you to life after you were 

dead, so that you may come to your senses and become 

thankful.) 
 

   In Ale Imran Sura, verse no. 49, it says about Jesus Christ: 

   дϺϝϠ сϦмвЮϜ сϲϜ м  

                                                 
*
  Bagara Sura, verses no. 55-56 

 
**

Naml Sura, verses no. 82-83 
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(And will bring to life the dead by Allahôs leave.) 

 

   The holy Quran endorses the possibility of mass óreturningô and 

approves its occurrence after manôs death. In the following verses, the 

holy Quran refers implicitly to the returning of a group of people after 

their death and before the occurrence of the Resurrection: 

 

алтЯК ЬмЧЮϜ ЙЦм ϜϺϜ м ϞϜϸ алЮ ϝжϮϼ϶Ϝи  дмжЦмт ъ ϝжϦϝтϝϠ ϜмжϝЪ ЀϝжЮϜ дϜ алвЯЪϦ ЌϼъϜ дв

дмКϾмт алТ ϝжϦϝтϝϠ ϞϺЪт двв ϝϮмТ ϣвϜ ЬЪ дв ϼІϲж амт м**
 

(And when our command comes against the disbelievers, We 

shall bring out from the earth a gigantic beast to talk to them; 

because they had no faith in our Revelation and Signs. On the 

Day that We shall gather from every nation those who 

disbelieved in our signs and miracles; they shall be kept in 

ranks.) 
 

   Now to clarify the discussion on this issue, consider the following 

points: 

 

1- The Islamic commentators are of the opinion that these two verses 

allude the issue of Resurrection; but the former declares one sign of 

the pre-Resurrection. As Jalal Ul Din Soyuti in his commentary book 

óDor Ul-Manthurô narrated from Ibn Abi Shibah from Hazifah, the 

appearance of the gigantic beast is one of the incidents, occurring 

before the Resurrection 
*
. 

2- There is no doubt that, the whole human beings and not a special 

group will be resurrected on the Day of Resurrection. In this regard, 

the holy Quran says: 

 ЀϝжЮϜ йЮ ИмвϮв амт ШЮϺ** 

 (This is a Day on which the people will be gathered.)
***

 

 

   And in Kahf Sura, verse no. 47, it notes, 
 

дϼІϲ м ϢϾϼϝϠ ЌϼъϜ рϼϦ м ЬϝϠϮЮϜ ϼтЂж амт макϜ ϜϸϲϜ алжв ϼϸϝПж аЯТ 
 

(And remind them of the Day that We remove the mountains 

                                                 
 
*
   Dor Ul-Manthure, vol.5, p. 177, in the commentary of Naml Sura, verse no.82 

**
 Hood Sura, verse no. 103 

***
 Dor Ul-Manthure, vol. 3, p. 349 has interpreted this day as Doomsday. 
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and set them in motion; and you can see the earth utterly 

leveled. And We shall gather all mankind together, and We will 

not leave out any of them.) 

3- The following verse specifies the resurrection of a particular group 

of men, and not the whole. It says,  

д амт мϰϝжϦϝтϝϠ ϞϺЪт двв ϝϮмТ йвϜ ЬЪ дв ϼІé 

(On the Day that We shall gather from every nation those who 

disbelieved in our signs and miracles; they shall be kept in 

ranks.) 

 

   This verse is quite explicit about the resurrection of some human 

beings.  

 

 Conclusion:  
 

   The three above-mentioned points explicitly reveal that óthe 

resurrection of those disbelieving the divine signs occurs before the 

happening of the Resurrection, because manôs resurrection on the Day 

of Resurrection includes the whole peopleô. 

   This explanation proves that our claim is true, and this phenomenon 

is known as óreturningô. 

   With regard to this fact, the Prophetôs Ahlul-Bait (a.s) as the 

authentic commentators of the Divine revelation has had some 

remarks, including: Imam Sadeq (a.s) said, 

аϚϝЧЮϜ амт ϣϪыϪ  аϝтϜ аыЂЮϜ йтЯК  ϣвϝтЧЮϜ амт м ϢϼЪЮϜ амтм

(The Divine days are three: the Day of Imam Mahdiôs Rising, 

the Day of Returning, and the Day of Resurrection.) 

 

   And somewhere else, he said, 

р аЮ дв ϝжв ЀтЮϔ ϝжϦϼЪϠ дв

(He who believes not in our returning to the world is not of our 

disciples.) 

 

   Now, consider the following points: 
 

1- The philosophy of  óreturningô: 

   Reflecting on the motives of óreturningô, two ultimate goals of this 

phenomenon are clarified; first, the demonstration of Islam grandeur 

as well as the disgrace of unbelief, and second the reward of the 
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believers and pious as well as the punishment of the unbelievers and 

sinners. 

2-The salient distinction between óreturningô and 

ómetempsychosisô: 

   It is noteworthy to say that from the Shia point of view the issue of 

óreturningô is not affiliated with the theory of metempsychosis, 

because the latter is based on the negation of Resurrection and 

considers the worldly life in a continual circulation; each circle is the 

repetition of the previous one. 

This theory is based on the supposed passing of the soul at death into 

another body, either human or animal. Therefore, if the soul belonged 

to a pious man in the past, it will be passed to a body that enjoys the 

time and vice versa. This passing of the soul into another body is 

considered as his Resurrection! while those believing in the issue of 

óreturningô believe in Resurrection and conceive not the occurrence of 

metempsychosis feasible.
*
 

   They believe that only a group of men return to this world before the 

Day of Resurrection and then turn back to their eternal abode after the 

Divine interests are achieved, and they will be resurrected once again 

along with the others, and oneôs soul is never passed into another body 

after it is separated from the original body. 

 

 

 

 

Question no. 11 

 

   What does óintercessionô mean, and why do the Shia believe in it? 
 

The answer: 

    Intercession is one of the evident principles of Islam, accepted by 

all the Islamic sects due to its presentation in the holy Quran 

and the traditions, though they have diversity of opinions on the 

                                                 
*
 Sadr Ul-Mutaalehin in his book, called óAsfarô, vol.9, section 8, chapter 1, p.3 

negates the issue of metempsychosis. 
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result of it. Intercession specifies that the holy men, who enjoy a 

special status before God, ask Him for the forgiveness of other menôs 

transgressions or their soul elevation.  

   The holy Prophet (peace be upon him and his descendants) in this 

regard said, 

 

 ̯ϝЂв϶ ϤтАКϜé сϦвъ ϝлϦϼ϶ϸϝТ йКϝУІЮϜ ϤтАКϜ м 
*
 

(I was granted with five qualitiesé. Intercession was granted 

to me, and I stored it for my nation.) 

 

The limitation of intercession scope: 

   The holy Quran rejects the idea of the absolute and unconditional 

intercession. According to the holy Quran, the intercession works 

when: 

Firstly,  the intercessor has been permitted to intercede by Allah. Only 

a special group of human beings who, in addition to their spiritual 

connection with Allah, have been permitted by Him are able to 

intercede. The holy Quran in this regard says: 

ϜϸлК двϲϼЮϜ ϸжК Ϻ϶ϦϜ двъϜ ϣКϝУІЮϜ дмЪЯвтъ* 

(No one has the power of intercession save those who have a 

covenant with Allah.) 

 

   And somewhere else, it says: 

ϔтъмЦ йЮ сЎϼ м двϲϼЮϜ йЮ дϺϜ двъϜ ϣКϝУІЮϜ ЙУжϦ ъ ϺϚв** 

(On that Day, no intercession is accepted save of him who has 

Allahôs permission and whose word he is pleased with.) 

 

Secondly, he who is interceded must deserve to enjoy the Divine 

grace. In other words, he should have not cut his spiritual connection 

with Allah and the intercessors. Therefore, the unbelievers, having no 

belief in Divinity, as well as some of the Muslim sinners, such as 

                                                 
*
 Masnad Ahmad, vol.1, p. 301; Sahih, Bokhari, vol. 1, p.91, Eqypt edition. 

 
 
*
   Maryam Sura, verse no.87 

**
 Maryam Sura, verse no.87 
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those performing not their prayers, and the murderers, who do not 

hold any spiritual connection with the Divine intercessors, do not 

deserve the intercession. 

   With regard to this fact, the holy Quran says, 

дтЛТϝІЮϜ ϣКϝУІ алЛУжϦ ϝвТ* 

(No intercession of any intercessor will benefit them.) 

 

   And concerning the transgressors, it says,  

ϝв ИϝАт ЙтУІъ м атвϲ дв дтвЮϝДЯЮ** 

(The disbelievers swallow their anger since there is no intimate 

friend to talk to about their distress and no intercessor to help 

them by listening to their complaint.) 

 

The philosophy of intercession: 

   Like repentance, intercession is considered as the ray of hope for 

those who can forsake their own sins and turn back to the straight 

direction after they have been deviated.  And there after, they really 

change to become Allahôs obedient servants. Due to this fact, 

whenever the sinner feels that he can attain this opportunity in some 

special conditions (and not in every condition), he endeavors to adjust 

himself to the conditions. 

 

The result of intercession: 

   The commentators have diversity of opinion on the result of 

intercession, whether it causes the forgiveness of oneôs sins, or brings 

about the elevation of oneôs rank; however, according to the Prophet 

(peace be upon him and his descendants), the former is approved. The 

Prophet (peace be upon him and his descendants) said, 

  

сϦвϜ дв ϼϚϝϠЪЮϜ Ькъ ϣвϝтЧЮϜ амт сϦКϝУІ дϜ* 

                                                 
*
 Moddassir  Sura, verse no.48 

**
Momen Sura, verse no.18 
 
 
 
*
  Sonan Ibn Majah, vol.2, p.583; Mosnad Ahmad, vol.3,p.213, Sonan Ibn Davood, 

vol.2, p.537 
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(My intercession on the Day of Resurrection will even include 

those who have committed the mortal sins.) 

 

 

 

 

 

Question no. 12 

 

   Is it polytheism to beg the real intercessors for intercession? 

The answer: 

    To answer the question, it should be stated that intercession belongs 

only to Allah; as stated in the holy Quran: 

ϝЛтвϮ ϣКϝУІЮϜ ύ ЬЦ* 

(Say: ñto Allah belongs all of the intercessionsò.) 

 

   Therefore, begging intercession, which is no more than His due, of 

others is indeed an act of worshipping none-gods and totally 

incompatible with monotheism. 

   The term ópolytheismô is not to attribute polytheism in Allahôs 

Essence, His Creative Power, or His Will but polytheism in 

worshipping Him.   

   It is evident that the elaboration of this issue needs a precise 

interpretation on the concept of worship and servitude, and every one 

of us clearly knows that any kind of submission or request from the 

people is not deemed as servitude. 

   As stated explicitly in the holy Quran, the angels prostrated to 

Adam: 

дтϸϮϝЂ йЮ ϜмЛЧТ сϲмϼ дв йтТ Ϥ϶Уж м йϦтмЂ ϜϺϝТ. дмЛвϮϜ алЯЪ ϣЪϚывЮϜ ϸϮЂТ* 

(After I fashioned him and breathed a spirit from My Presence 

into him, then you all bow to him. The angels all bowed down 

                                                 
*
 Zomar Sura, verse no. 44 

*
    Sad Sura, verses no. 72 & 73 

**
  Yousef Sura, verse no. 100 
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to him.) 

 

   But the essence of this prostration was not an act of worship; 

otherwise, Allah would never order the angels to do that. 

   Also, we all know that Jacob and his sons prostrated to Joseph: 

ϜϸϮЂ йЮ Ϝмϼ϶ м ЄϼЛЮϜ сЯК йтмϠϜ ЙТϼм** 

(Joseph placed his father and mother on the throne and they 

all bowed to him.) 

 

   If such a state of prostration was really an act of worship to Joseph, 

neither Jacob, the Divine and infallible prophet, would do it, nor he 

would be contented with his sonsô act of prostration. Therefore, we 

must draw a clear distinction between the concept of worship and 

humility. The reality of worship signifies that man conceives One as 

God and then worships Him, because He has the strongest Will-power 

and is Omnipotent to forgive the sins. But, on the contrary, the 

homage to other men is a sign of reverence when we conceive them 

neither as God, nor as the Omnipotent. 

    To answer the question, if we believe that the right of intercession 

has been submitted to the real intercessors, and they can intercede 

unconditionally and, as a consequence, forgive our transgressions, 

such a belief is, no doubt, accounted as polytheism, because we have 

begged none-gods what only and only God can do. But if we believe 

that God has permitted a number of His infallible servants the right of 

intercession in a certain frame without having the sole possession or 

control of it, we have never thought of those pious as God, but we 

have begged them for what they deserve to do. In the Prophetôs 

lifetime, the sinners frequently begged him for forgiveness, but he 

never accused them of polytheism. As quoted from the Prophet (peace 

be upon him and his descendants): 

аЯКϜ йЮмЂϼ м  ϝжЯЦ ̬ϣЯтЯЮϜ сϠϼ сжϼт϶ ϝв дмϼϸϦϜ . РЊж Ь϶ϸт дϜ дтϠ сжϼт϶ йжϝТ ЬϝЦ

Ϝ ϤϼϦ϶ϝТ ϣКϝУІЮϜ дтϠ м ϣжϮЮϜ сϦвϜЬ ϝлЯкϜ дв ϝжЯЛϮт дϜ  ИϸϜ  ЬмЂϼ ϝт ϝжЯЦ ̪ϣКϝУІ

аЯЂв ЬЪЮ ск ЬϝЦ* 

(Do you know what Allah bestowed upon me tonight? 

                                                 
 
*
 Sonan, Ibn Majah, vol.2,  section Zekr Ul-Shafaa,  p.586 

**
 Nesa Sura, verse no.64 
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We replied, ñAllah and His Messenger know the bestò. He went 

on, ñHe empowered me to choose between two options: 

whether half on my nation enter the heaven, or the right of 

intercession; and I chose the latterò. Then, we said, ñO, 

Messenger! Ask Him for our intercessionò, and he said, 

ñIntercession will be for every Muslimò.) 

 

   In this hadith, the Prophetôs disciples begged him clearly for 

intercession as they say, é  ИϸϜ (Ask Allahé) 

   The holy Quran in this regard says, 

мЮм ϺϜ алжϜ  ̯ϝϠϜмϦ  ϜмϸϮмЮ ЬмЂϼЮϜ алЮϼУПϦЂϜ м  ϜмϼУПϦЂϝТ ШмϝϮ алЂУжϜ ϜмвЯД

 ̯ϝвтϲϼ** 

(If they had come to you when they have wronged themselves 

and had begged Allahôs forgiveness, and the Messenger had 

begged forgiveness for them, indeed, they would have found 

that Allah is the Merciful Repentance Accepter.) 

 

   And somewhere else, it says as quoting Jacobôs sons, 
  

дтϚАϝ϶ ϝжЪ ϝжϜ ϝжϠмжϺ ϝжЮ ϼУПϦЂϜ ϝжϝϠϜ ϝт ϜмЮϝЦ* 

(They said, ñO, our father! Ask for us, forgiveness from Allah 

against our sins; verily, we have been sinfulò.) 

 

   And Jacob (a.s) promised them the Divine forgiveness and never 

accused them of polytheism. 
 

атϲϼЮϜ ϼмУПЮϜ мк йжϜ сϠϼ аЪЮ ϼУПϦЂϜ РмЂ ЬϝЦ** 

(Jacob said, ñI will soon ask my Creator and Nurturerôs 

forgiveness for you; verily, Allah is the Merciful Forgivingò.) 

 

Question no.13 

    

                                                 
 
*
 Yousef  Sura, verse no.97 

**
Ibid, verse no 98 
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   Is appealing to other beings than Almighty God construed as 

polytheism? 

 

The answer: 

    Apropos of the Word of logic and revelation, the human beings- 

like the whole phenomena in the world- need God not only for their 

creation, but also in all facets of their lives. With regard to this fact, 

the holy Quran states, 

ЬϜ мк  м  сЮϜ ̭ϜϼЧУЮϜ аϦжϜ ЀϝжЮϜ ϝлтϜ ϝтдОϸтвϲЮϜ р* 

(O, men! You are all in need of Allah and Allah is the 

praiseworthy Independentò.) 

 

   And somewhere else, it ascribes all the triumph to Allah, the 

Almighty, as saying,  

 ϸжК дв ъϜ ϼЊжЮϜ ϝв мЬϜ ϾКатЪϲЮϜ Ͼт** 

(And indeed, there is no victory except from Allah, the Source-

Wisdom Supreme Power.) 

 

   According to this Islamic indisputable principle, the Muslims recite 

the following verse in all their daily prayers: 
 

дтЛϦЂж ШϝтϜм ϸϠЛж ШϝтϜ*** 

(You alone do we worship, and Your aid alone do we seek.) 

 

   Now, to clarify the question, it should be stated that asking others 

for help is of two distinctive types: 

1- The first type is to consider an individual or a phenomenon free 

from want and independent of God and then beg for his blessings. 

This type of plea for mercy from someone is, no doubt, polytheism, 

and the holy Quran rebuts it as saying,  

ϜϺ дв ЬЦ ϜϸϜϼϜ дϜ  дв аЪвЊЛт рϺЮ Ѐ аЪϠ̭м ϜϜϸϜϼϜ м  дмϸ дв алЮ дмϸϮтъм ϣвϲϼ аЪϠ

ϜϼтЊжъм ϝтЮм * 

                                                 
*
 Fatir Sura, verse no. 15  

**
 Ale-Imran Sura, verse no. 126 

***
Hamd Sura, verse no. 5 

 
 
 
*
 Ahzab Sura, verse no. 17 
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(Say, ñWho can shelter you against Allahôs wrath? If it be 

Allahôs Will to punish you or to bestow grace upon you nothing 

can bar His command to be fulfilled; and they, the people 

cannot find any guardian and supporter but Allahò.) 
 

2- The second type is to consider an individual as Godôs creature and 

entirely dependent on him and then beg him for help, owing to the fact 

that God has bestowed him this gift so as to solve some of menôs 

problems. 

   According to this view, he to whom we plead for assistance is, 

indeed, the intermediary God, the Almighty, has appointed as a means 

to fulfill some of their needs. This kind of seeking for help, one, in 

fact, asks for the Divine mercy, because it is he, who has dedicated 

this potential to and enabled him to fulfill the peopleôs needs.  

   These means principally lay the foundations of manôs life, so that 

without them, manôs life is disturbed. Now, looking at this matter 

from this angle, we clearly see that this kind of plea has definitely no 

inconsistency with monotheism.  

   If a god-fearing farmer makes use of some factors, such as the land, 

water, light, etc to produce high-quality crops, he, in fact, has made an 

appeal to God for help, because it is He, who has granted him with 

power, talent, and the natural factors. It is evident that this kind of plea 

for help is entirely compatible with monotheism. With regard to this 

fact, the holy Quran orders man to plead some phenomena, such as 

prayer and resistance, for help when it says,  

ϢмЯЊЮϜм ϼϠЊЮϝϠ ϜмжтЛϦЂϜм 
**
 

(And seek my help with perseverance and prayer.) 

 

   As a consequence, man can keep his patience and perseverance as a 

means to achieve his end, and it has no inconsistency with the verse, 

which goes, 

 дтЛϦЂж ШϝтϜм 

 (And Your aid alone do we seek.) 

 

                                                                                                                   
 
**

 Baqarah Sura, verse no.45 
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Question no. 14 

 

   Does calling upon somebody necessitate his worship? 

 

   What cause this question to arise are some of the verses of the holy 

Quran, which apparently prohibit us from appealing to others, save 

God: 

ύ ϸϮϝЂвЮϜ дϜ мϸϲϜ  Йв ϜмКϸϦ ыТ Ϝ * 

(The mosques are worshipping places for Allah; so do not 

worship others besides Allah at all.) 

ШϼЎт ъ м ШЛУжтъ ϝв  дмϸ дв ИϸϦъм** 

(And do not worship instead of Allah those that neither profit 

you nor harm you. If you do so you shall certainly be of those 

who do wrong.) 

 

   Under the pretext of these verses, some ones have regarded the call 

upon the Divine guardians and the pious men after their demise as 

polytheism and the act of worship to them. 

 

The answer:  

   To answer this question, it is necessary to clarity the meaning of the 

terms ЬϜϝКϸ̭  and иϸϝϡЛЮϜ 

   There is no doubt that the term ϝКϸ in Arabic signifies óto callô and 

the term иϸϝϡЛЮϜ denotes óto worshipô; therefore, they are not synonyms, 

and one cannot say that to call is an act of worship, because: 

    Firstly,  the term ЬϜнКϸи  has been employed for several times in the 

holy Quran, but it never means óworshipô, such as: 

мЦ ϤмКϸ сжϜ Ϟϼ ЬϝЦаϜϼϝлжм ̯ытЮ р* 

(Noah said, ñO, my Creator! Truly, I called my people by 

                                                 
*
   Jin Sura, verse no. 18  

**
 Yonos Sura, verse no. 106 
 
*
 Noah Sura, verse no. 5 
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night and day constantlyò.) 

   Does Noah mean that he has worshipped his nation night and day? 

Therefore, the term ЬϜнКϸи  [call] and иϸϝϡЛЮϜ [worship] are not synonyms, 

and when someone pleads with the Prophet (peace be upon him and 

his descendants) or the infallible Imams (a.s) for help, in fact, has not 

worshipped them. 

   Secondly, the term ϝКϸ in these verses implies a special invitation 

and can be accompanied by the term óworshipô, because all these 

verses as a whole were revealed about the idolaters who knew the 

idols as their small gods. 

   There is no doubt that the idolaters supplicated the idolsô forgiveness 

and mercy, as they had been entitled as the possessors of the 

intercession right, forgiveness, etc. They also know them as the 

absolute in the worldly and over- worldly affairs, and evidently, this 

type of supplication to the idols is a service of worship. The following 

verse is the most evident testimony to the fact that they called upon 

the idols to help them as their divinities: 

Є дв  дмϸ дв дмКϸт сϦЮϜ алϦлЮϐ алжК ϤжОϜ ϝвТрр̭* 

(And their gods upon whom they called except Allah, did not 

avail them aught.) 

   Hence, the verses at hand are irrelevant to our subject, which mainly 

is about a manôs appeal to another for help while knows him neither as 

God, nor as the Absolute in his worldly and over- worldly affairs but 

as the Divine reverend servants whom Allah has pledged to fulfill 

their prayers about other servants. The holy Quran in this regard says, 

ϝϮ алЂУжϜ ϜмвЯДϺϜ алжϜмЮмϔ ШмϼУПϦЂϝТϜ мϸϮмЮ ЬмЂϼЮϜ алЮ ϼУПϦЂϜм  Ϝϝвтϲϼ ϝϠϜмϦ ** 

(If they had come to you when they had wronged themselves 

and had begged Allahôs forgiveness and the Messenger had 

begged forgiveness for them, indeed they would have found 

that Allah is the Merciful Repentance Accepter.) 

   Thirdly,  the aforementioned verses clearly testify the fact that the 

term  инКϹЮϜdoes signify manôs invitation to worship God. Due to 

                                                 
*
  Hood Sura, verse no. 101 

**
Nesa Sura, verse no. 64 
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this fact, in the following verse, the holy Quran employs the term 

 ϤϸϝϡК [worship] after the term  сжнКϸϜ [to invoke], which belongs to 

the family of the termнКϸϤ  (invitation). 

мЯ϶ ϸтЂ сϦϸϝϠК дК дмϼϠЪϦЂт дтϺЮϜ дϜ аЪЮ ϞϮϦЂϜ сжмКϸϜ аЪϠϼ ЬϝЦ мд дтϼ϶Ϝϸ ажлϮ* 

(And your Creator has stated, ñInvoke to Me! I will answer 

your invocation by fulfilling what you have prayed for. But 

those who out of vain arrogance avoid worshipping Me, they 

will surely enter the Hell while they are disgracedò.) 
*
 

   The employment of the terms   сϦϸϝϡКand  сжнКϸϜ testify that the 

idolaters called upon the idols which had been marked with Divine 

features. 

 

Conclusion: 

   It is concluded that the main purpose in these verses is to prohibit 

the invitation of the idolaters, who knew their idols as Allahôs partners 

and intercessors. They implored the idolsô forgiveness and begged 

them for their needs due to the fact that their small gods could fulfill 

the Divine accomplishment. They also believed that God has taken 

over a part of their worldly and over-worldly affairs to the idols. 

   What is the relationship between these verses and beseeching to a 

pure spirit, who is counted as Allahôs honored and reverend servant? 

   According to the holy Quran, 

ϜϸϲϜ  Йв ϜмКϸϦ ыТ ύ ϸϮϝЂвЮϜ дϜ м * 

(The mosques are the worshipping places for Allah; so do not 

worship others besides Allah at all.) 

 

   It prohibits the Arabs at the Age of Ignorance from worshipping 

idols, angels, Jinnee, or the galaxies, and instead, invites them to 

worship God, the Almighty. There is no relationship between these 

verses and imploring a personôs prayer, while we consider him as 

Allahôs reverend and honored servant and not as the Divine.  

   One may assert that calling upon the Divine guardians is 

                                                 
*
 Ghafir Sura, verse no. 60 
 
*
 Jin Sura, verse no. 18 
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permitted when they are alive, but after they have passed away, it is 

polytheism. 

   Below are printed the answer to this question: 

Firstly,  we implore the holy spirits of Allahôs infallible servants, such 

as the Prophet (peace be upon him and his descendants) and Imams 

(a.s), for assistance (and not their corpses). And if we seek help from 

them when visiting their tombs, it is because this status causes our 

more attention to their holy spirits. In addition, as stated in the Islamic 

traditions, they grant our prayers. 

Secondly, their life or death cannot be a criterion for polytheism or 

monotheism. Our topic is about the criterion for the distinction 

between polytheism and monotheism, as the usefulness or uselessness 

of our supplications to them is not related to our discussion, and this 

issue will be discussed in detail later. 

 

 

Question no. 15 

 

   What does the term ЬϜ̭ϜϸϠ [Bada] mean, and why do the Shia believe 

in it? 

The answer: 

    The term ̭ ϜϸϠЮϜ [Badaô] in Arabic signifies óthe appearance and 

revelationô, and in the Shia terminology, it denotes a change in the 

natural course of someoneôs destiny under the auspices of performing 

good deeds. The issue of ЬϜ̭ϜϸϠ [Badaô], which has its origin in the 

Word of revelation and intellectualism, is one of the fundamental 

teachings of the Shia school of thought. 

According to the holy Quran, man is not always helpless toward his 

destiny, knowing that the pearly-gate of prosperity is open to him, and 

he can alter the course of his life through returning to the way of truth 

and performing good deeds. It represents this issue as a constant and 

general principle as follows: 

 алЂУжϝϠ* дϜ Нтъ рϼ ϝв амЧϠ  ϝв ϜмϼтПт сϦϲ

                                                 
*
 Rad Sura, Verse no.11 
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(Verily, Allah will not change the good and bestowed condition 

of a people until they change what is in them.) 

 

   Or somewhere else, it says, 

мЮм  рϼЧЮϜ ЬкϜ дϜϜмжвϐ ЌϼъϜм ̭ϝвЂЮϜ дв ϤϝЪϼϠ алтЯК ϝжϲϦУЮ ϜмЧϦϜ м* 

(And if the people of the towns had believed and tried to be 

pious, We would have opened upon them gates of blessings 

from the heaven and the earth.) 

 

    With regard to the change of Jonahôs destiny, it also claims, 

ъмЯТ  дв дϝЪ йжϜЀвЮϜϞдтϲ ϞЯЮϨ Ϟт амт сЮϜ йжАϠ сТИϨдм ** 
(Had it not been that he invoked to Allah for accepting his 

repentance, he would have surely remained in the belly of the 

dolphin up to Day of Judgment.) 

 

   From this verse, it is deduced that Jonah seemed destined to remain 

in the belly of that dolphin forever, but his good deeds, such as 

glorifying Allah, changed the course of his life and delivered him. 

   This fact has been approved in the Islamic traditions, too. With 

regard to this fact, the holy Prophet (peace be upon him and his 

descendants) said, 

дϜ  аϼϲтЮ ЬϮϼЮϜФϾϼЮϜ ϼϠЮϜ ъϜ ϼвЛЮϜ сТ ϸтϾтъ м ̭ϝКϸЮϜ ъϜ ϼϸЧЮϜ ϸϼтъм йϠтЊт ϞжϺЮϝϠ.
* 
(Due to his persistence in committing sins, manôs sustenance is 

cut short, and nothing can change this decree, save prayer for 

forgiveness, and nothing can prolong his life span, save 

benevolence.) 

   From the above-mentioned tradition, one is forced to the conclusion 

that manôs persistence in committing sins results in his deprivation 

from the Divine blessings and vice versa.  

 

Conclusion: 

                                                 
*
 Araf  Sura, Verse no. 96 

**
 Safat Sura, Verse no.143-144 

 
 
*
 Mosnad, Ahmad, vol.5, p.277; Mostadrak, Hakim, vol.1, p.493; and similar to this 

in óAltaj Aljame Ulusool, vol.5, p. 111 
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   From the verses of the holy Quran and the traditions, it is 

deduced that manôs bad deeds may drive him to a special 

destiny, and if he continues his deeds, the Divine guardians, 

such as the Prophet (peace be upon him and his 

descendants) and the Imams (a.s), may admonish him of the 

unpleasant consequences of his deeds in advance. Then, if 

he alters his way of life through showing signs of 

repentance, he has, in turn, made a change in his destiny. 

   This fact which has its origin in the Word of revelation, the 

Prophetôs tradition, and the common sense is known as ЬϜ̭ϜϸϠ  [Badaô] 

in  Shia terminology. 

   It is noteworthy to mention that this term does not only belong to the 

Shia, but also is observed in the writings of the Sunnite and the 

Prophetôs words. For instance, the Prophet (peace be upon him and his 

descendants) has employed this term in the following tradition: 

ϸϠ  дϜ ЬϮмϾКалтЯϦϠт* 

   It must be stated that the issue of ЬϜ̭ϜϸϠ [Badaô] does not signify the 

alteration in the Divine omniscience, because Allah is fully aware of 

manôs natural disposition as well as the factors that may influence this 

process and bring about ЬϜ̭ϜϸϠ  [Badaô] in advance; as stated in the holy 

Quran. 

мϲвт  м ̭ϝІтϝв ϤϠϪт ϞϝϦЪЮϜ аϜ иϸжК м 
** 

   Therefore, when ЬϜ̭ϜϸϠ [Badaô] occurs, God, the Almighty, discloses a 

reality, having been known to Him since eternity, to us. This is why 

Imam Sadeq (a.s) said, 

ϝв ϸϠ Є сТϘ  ъϜдϝЪ йЮмϸϠт дϜ ЬϠЦ йвЯК сТ* 

(Badaô has never occurred to God, save that He has been 

aware of it since eternity.) 

 

The Philosophy of Badaô: 

                                                 
*
   Al -Nahayato Fi Gharib El- Hadith Val Athar, written by Majd Din Mobarak, 

Vol.1, P. 109 
**

  Raôd Sura, verse no. 39 
 
 
*
  Osul Kafi, vol.1, Kitab Ul ï Tawheed, Section Al-Badaô, Hadith no.9 
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   Apparently, if man cherishes the hope that he is able to make 

changes in his destiny through performing good deeds, he will strive 

to elevate his mind and morals and, as a result, build a bright future. 

   To put it in other words, like repentance and intercession, Badaô 

delivers man from despair and then makes him hopeful toward the 

bright future under the auspices of his efforts. As the last word, man 

knows that this outlook can alter his destiny to better through taking 

steps ahead toward a bright future. 

 

 

Question no. 16 
 

   Does the Shia believe in the distortion of the holy Quran? 

 

The answer:  

   All of the famous Shia scholars, except one or two, believe that the 

holy Quran has not been falsified, and the version in our hand is the 

same Book, revealed to the Prophet (peace be upon him and his 

descendants) with no distortion. To prove this claim, we point to a few 

of the clear evidences in this regard: 

1- God, the Almighty, has guaranteed the preservation of the 

Muslimsô heavenly Book, as saying, 

ϝжϜ  ϼЪϺЮϜ ϝжЮϾж дϲжм ϝϲЮ йЮ ϝжϜДТдм*
  

(Verily, We have sent down this Reminder [the holy Quran] 

and We will assuredly be its Protector.) 

    

   It thus becomes quite evident that the Shia throughout the world pay 

homage to this verse and firmly believe in the authenticity of the holy 

Quran as the foundation of their thought and behavior. 

2- Imam Ali (a.s), the grand Shia leader, who also transcribed the 

Word of revelation after it was sent down to the Prophet (peace be 

upon him and his descendants), has invited the people in various 

occasions to apply the holy Quran teachings in their lives. 

Below are some of his words: 

                                                 
*
 Hijr Sura, verse no. 9 
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ЬКϜмаϜм  дϜдϐϼЧЮϜϜϺк ЬЎтъ рϺЮϜ рϸϝлЮϜм ЄПт ъ рϺЮϜ ϱЊϝжЮϜ мк 
* 

(Beware that the holy Quran is an admonition, which never 

betrays and is a guide that never leads you astray.) 

 

дϜ  аЮ йжϝϲϠЂ ДЛт  дтϦвЮϜ  ЬϠϲ йжϝТ дϐϼЧЮϜ ϜϺк ЬϪвϠ ̯ϜϸϲϜ мϞЂϞдтϠвЮϜ и 
**

 
 

(Allah, glory be to Him, has never sent down any better 

admonition than the holy Quran. It is the Divine firm bond and 

His confirmed medium of instruction.) 

Ϩа ЬϾжϜ сϠϝЊв ϝУАϦ ъ ̯Ϝϼмж ϞϝϦЪЮϜ йтЯКϰиϸЦмϦ ϜмϠ϶тъ ̯ϝϮϜϼЂ м ̪ и . ЬЎтъ ϝϮϝлжвм

йϮлж é м дϝЦϼТйжϝкϼϠ ϸв϶тъ ̯Ϝ***  

(Then, Allah sent down the Book, a light, which never goes 

dim, and a way, which never leads its wayfarer astray. It is a 

criterion for the distinction between truth and falsity, and its 

logic shows no signs of abating). 
 

   This fact has its origins in the speech of the grand Shia leader, 

signifying that the holy Quran is a bright light, which illuminates the 

way for men, and it will remain intact for good. Nothing can stop it 

shining or lead the wayfarers astray. 

3- The Shia scholars all agree that the Prophet (peace be upon him 

and his descendants) said, ñI leave two invaluable things amongst 

you: one is the Book of Allah (the holy Quran) and the other is my 

household, as long as you hold fast to them, you will never go astrayò. 

   This hadith is one of the frequently narrated hadiths by both the Shia 

and the Sunnite narrators. Invoking this hadith, the Shia believe that 

the holy Quran has remained intact through the passage of time, 

because any adherence to the holy Quran while it has been falsified 

brings about adversity, and it is entirely inconsistent with this 

frequently-narrated hadith. 

4- In the words of the Shia Imams (a.s), narrated by the Muslim 

narrators, it has been specified that the holy Quran is the criterion for 

the distinction between right and wrong.  That is to say, even the 

                                                 
*
   Naljul Balagheh (Sobhi Saleh), Sermon no. 176 

**
  Ibid. 

***
 Ibid, Sermon no. 198 
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traditions and hadith, transmitted to us, have to be compared with the 

verses of the holy Quran; if no contradiction exists, it is authentic, and 

vice versa. There are an abundant number of traditions in this regard, 

narrated in the Shia books of narration and jurisprudence. Bellow, we 

point to one of them. 

   Imam Sadeq (a.s) said,  

аЮϝв Рϼ϶Ͼ млТ дϐϼЧЮϜ ϨтϸϲЮϜ дв ФТϜмт* 

  (Any statement inconsistent with the holy Quran is futile.) 

 

   It is deduced from reference to these traditions that no alteration has 

occurred in the holy Quran; thus, it is regarded as the criterion for the 

distinction between right and wrong. 

5- The eminent Shia scholars as the vanguards of the Islamic and 

Shia culture have always admitted that the holy Quran has never been 

exposed to any alteration. It is certainly difficult to mention all their 

names; however, we refer to some of them: 

i. Abu Jafar Mohammad Ibn Ali Ibn Hossein Babvey Qomi, known 

asô Saduqô (died in 381 year of Hijra), said, ñwe believe that the holy 

Quran is the Word of God; no falsification has penetrated in it yet, and 

it has been revealed to man by Wise Omniscient God, and He is its 

Sender and Protectorò. 

ii .  Seyed Morteza Ali Ibn Hussein Mossavi Alavi, known as óAlamul 

Hodaô (died in 436 year of Hijra) said, ñA number of the Prophetôs 

disciples, such as Abdollah Ibn Massod, Obay Ibn Kaôb, etc recited 

the holy Quran from the beginning to the end many times to the 

Prophet (a.s), and this is the clear evidence, proving that the holy 

Quran has been accumulated and well- arranged with no dispersion or 

omissionò. 
*
 

iii .  Abu Jafar Mohammad Ibn Hasan Tusi, known asô Sheikh Ul-

Taefaô (died in 460 year of Hijra) said, ñTo raise objections on the 

holy Quran and its falsification is null and void, because the whole 

Muslims unanimously reject any additions made to the holy Quran. 

Also, the Muslims apparently deny any kind of omission in it, 

                                                 
*
 Osul Kafi, vol.1, the book ó Fazl Ul-Elmô, the section   Al -Akhz Belsenate Va 

Shavahed, tradition no. 4 

 
*
  Majma Ul-Bayan, vol.1, p.10 
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too. Our religion evidently claims that nothing has been added to the 

holy Quran, and Seyed Murteza has confirmed this claim. The other 

traditions, implicitly or explicitly, confirm this fact, too. Some 

commentators in their commentary books have referred to some 

traditions, narrated by both the Shia and Sunnite narrators, specifying 

the idea of omission in some verses or change in the original positions 

of some other ones, however, these traditions are of single-origin, 

which have no authenticity and cast no obligation to act based on 

them, and weôd better disregard themò.
* 

iv. Abu Ali Tabarsi, the writer of óMajma Ul-Bayan, the 

Commentaryô believes, ñThe whole Islamic nations are 

unanimous that no additions have been made to the holy 

Quran, but as for the omissions in the verses, few of our 

scholars and a number of  óHashviehô scholars - one of the 

Sunnite sects- have narrated some traditions, which are in 

full disagreement with our religious teachingsò.
**

 

v. Ali Ibn Tavus Helli, known as óSeyed Ibn Tavusô (died in 

664 year of Hijra) said, ñthe Shia firmly believe that no 

alteration has been made to the holy Quranò.
***

 

 vi. In his commentary on the verse ϝжϜ  йЮ ϝжϜм ϼЪϺЮϜ ϝжЮϾж дϲж

дмДТϝϲЮ Sheikh Zein Ul-Din Ameli (died in 877 year of 

Hijra) stated, ñthis verse signifies that He protects the holy 

Quran against alteration, whether addition or omissionò
*
.  

vii. Ghazi Seyed Noor Ul-Din Tastari, the writer of 

óAhghagh Ul-Haghô (died in 1019 year of Hijra) cited, ñThe 

                                                 
*
   Tebyan, vol.1, p.3 

**
  Majmaul Bayan, vol.1, p.10 

***
 Sad Ul-Sud, p.144 
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  Ezharul Hagh, vol. 2, p.130 
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Imami Shia are accused that they believe in the alterations 

to the holy Quran, but it is not granted by all the Shia, save a 

small group who due to their wrong beliefs are ignored 

among the Shia sectò.
 **

 

viii. Mohammad Ibn Hussein, known as óBaha Ul-Din 

Ameliô  (died in 1030 year of Hijra) said, ñthe holy Quran is 

perfectly immune from any addition or omission, and the 

claim that the name of Imam Ali (a.s) has been deleted from 

the holy Quran has not been admitted by the scholars, and 

whosoever makes a thorough research in the Islamic history 

and traditions will find out that the content of the holy 

Quran is constant and away from alteration, and it was 

accumulated at the time of the Prophetò.
***

 

ix. After presenting some Quranic verses, including, дϲжϝжϜ 

дмДТϝϲЮ йЮ ϝжϜм ϼЪϺЮϜ ϝжЮϾж,  Feiz Kashani, the writer of óWafiô, 

said, ñHow can alteration make way in the holy Quran [with 

the presence of these documents]? In fact, these false 

traditions are utterly opposed to the Divine Book, thus, we 

must describe these traditions as unfoundedò.
*
 

x. Sheikh Hur Ameli (died in 1104 year of Hijra) writes, 

ñHe who investigates truly in the Islamic history and hadiths 

bears witness to this fact that the holy Quran, according to 

the approval of thousand of the Prophetôs disciples as well 

as the frequently-narrated traditions in this regard, is 

constant, and it was accumulated at the Prophetôs 

lifetimeò.
**

 

                                                 
**

Alaul Rahman, p. 25  
***

 Ibid. 
*
  Safi, the Commentary, vol.1, p. 51  

**
 Ala Ul-Rahman, p.25 
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xi.  The great researcher of the book óKashef Ul-Ghataô 

writes,  ñAs the verses of the holy Quran and the scholars in 

all eras testify, the holy Quran has been immune to any kind 

of alteration under the Divine preservation and 

conservation, though the disapproval of the few is not worth 

consideringò. 

xii. As another evidence, Ayatollah Khomeini, the grand 

leader of Islamic revolution, confirmed, ñWhoever is fully 

aware of the Muslimsô sincere efforts to accumulate, 

safeguard, transcribe, and recite the holy Quran attest to the 

blamelessness of this claim (the falsification of the holy 

Quran), and the traditions, narrated in this regard, are 

whether unreliable that they are not to be trusted, or 

anonymous that they may have been forged. They may also 

include the traditions the content of which originates from 

the allegorical interpretation of the holy Quran, etc. To 

elaborate these sorts of traditions, we need to write a 

comprehensive book in this regard, and if it was not for the 

fear of being irrelevant to the subject, I would discuss the 

history of the holy Quran and clarify that the diversity of 

opinions among the holy Quran reciters is a new matter, 

which has no relation with what Gabriel revealed to the pure 

heart of the holy Prophet (peace be upon him and his 

descendants)ò. 
*

 

 Conclusion: 

   The Whole Muslim communities, including both the Shia and the 

Sunnite, are of the opinion that this heavenly Book is precisely what 

revealed to the Prophet (peace be upon him and his descendants), and 

it is away from any kind of falsification or alteration, addition 

or omission. 

                                                 
*
  Tahzib Ul-Osul, Imam Khomeiniôs lessons, vol.2, P.96 [Written by Jafar Sobhani] 
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   Consequently, the wrong accusation, which is made to the Shia, 

proved to be baseless. It is noteworthy to say that the narration of 

these unreliable traditions, which is the main cause of this accusation, 

does not only belong to the few sect of Shiism, because a number of 

the Sunnite commentators have confirmed it, among them: 

1- Abu Abdollah Mohammed Ibn Ahmad Ansari Ghartabi in his 

commentary book on the holy Quran quoted Abubakr Anbazi as he 

had quoted Ubay Ibn Kab that at the Prophetôs lifetime, Ahzab Sura 

(which consists of 73 verses) was as long as Baqara Sura (which 

consists of 286 verses), and the Rajm verse
Ĭ
 [stoning to death] has 

been in the former while no trace of this verse is detected in this Sura 

now). 

In the same book, he also quotes Ayesheh as saying, ñAhzab Sura 

consisted of 200 verses at the Prophetôs lifetime, but it was diminished 

to what is present to us after it was transcribedò.
**

 

    The writer of the book óAl-Atghanô narrates that there were 116 

Suras in óUbayô version of the holy Quran, because two other Suras, 

entitled óHafadô and ó Khalaô had existed in it.
***

 

As everyone knows, the holy Quran contains 114 Suras, and no trace 

of two above-mentioned Suras is detected in it. 

3- Habat Ulah Ibn Salama in his book, entitled óAl-Nasekh Val 

Mansukhô, narrated Anas Ibn Malik as saying, ñwe used to recite a 

Sura as long as Tubeh Sura at the time of the Prophet (a.s), and I 

remember only one verse of it: 

мЮ  аϸϐ дϠъ дϜдϝтϸϜм Ϟ ъ ϞкϺЮϜ двϤ сП̲ϦϠъ ̯ϝϪЮϝϪ ̳йЮ дϜ мЮ ̲м ̯ϝϪЮϝϪ ϝвлтЮϜ сО

ϜЬ м ̯ϝЛϠϜϼ ϝлтъ ϞϝϦ дв сЯК  ϞмϦт м ̳ϞϜϼ̳ϦЮϜ ъϜ аϸϐ дϠϜ РмϮ ывт! 

   We know that such a verse does not exist in the holy 

Quran and is inconsistent with the eloquent style of the holy 

Quran. 
4-Jalal Ul-Din Soyuti in his commentary book of the holy Quran, 

entited óDur Ul-Manthurô, narrated from Omar Ibn Khatab as saying 

that Ahzab Sura was as lengthy as Baqara Sura, and óRajmô verse 

                                                 
×
  Ghartabi, the Commentary, section 14, p. 113, at the beginning of Ahzab Sura 

**
 Ibid.  

***
 Atghan. Vol.1, p.67 

 



 

54 

was in it.
*
 

   Thus, a small group of both the Shia and the Sunnite have narrated 

unreliable traditions concerning the falsification of the holy Quran. 

These traditions have not been admitted by almost all the Muslims, 

including the Shia and the Sunnite, and based on the Quarnic verses, 

the frequently-narrated and authentic traditions, the consensus of 

Muslim scholars, and conformity of thousands of the Prophetôs 

disciples as well as the Muslims all over the world, no alteration, 

whether addition or omission, has been made to the holy Quran. 

 

Question no. 17 

 

   What is the Shia view about the Prophetôs disciples? 

 

The answer:  

   From the Shia viewpoint, those, who had the honor to accompany 

the Prophet In his book, entitled óAl-Nasekh Val Mansukhô, fall into 

several categories, but it seems vital to define the term ódiscipleô in 

brief before dealing with the question. 

   There have been presented various definitions about the Prophetôs 

disciples, including: 

1- According to Saeeôd Ibn Mosayeb, ñThe disciple is the one who 

has accompanied the holy Prophet (peace be upon him and his 

descendants) for two or three years and has participated alongside him 

in one or two battlesò.
1
 

2- Vaghedi said, ñThe scholars are of the opinion that whoever has 

seen the Prophet (peace be upon him and his descendants) and then 

embraced Islam, pondered on its teachings and applied them in his life 

is regarded as the Prophetôs disciple, even for an hour in a dayò.
2
 

3- As Mohammed Ibn Ishmael Bokhari stated, ñAny Muslim who 

has seen or conversed the Prophet (peace be upon him and his 

descendants) is of his disciplesò.
3
 

                                                 
*
 Dur Ul -Manthur, Vol.5,P.180, at the beginning of Ahzab Sura 

1- Asade Ul-Ghabah, vol. 1, p.11-12, Egypt edition. 

2- Ibid. 

3- Ibid. 

4- Ibid. 
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4- Ahmad Ibn Hanbal believes, ñWhoever has accompanied the 

Prophet (peace be upon him and his descendants) for one month, one 

day, or even one hour or has merely visited him is considered as his 

discipleò.
4
 

   The phrase óIdalat Sahabehô [the justice of the disciples] has been 

considered as one of the firm principles among the Sunnite learned, 

denoting whoever has accompanied the Prophet (peace be upon him 

and his descendants) is just! 
5
 

Now, we would better study this principle with reference to the 

Quranic verses and then present the Shia viewpoint, which has its 

origin in the Word of revelation: 

   The history has recorded the names and characteristics of twelve 

thousand persons as the Prophetôs disciples. No doubt, the Prophetôs 

company was a great honor to them, and due to this fact, the whole 

Islamic nation pay tributes to them, because they have been the 

heralds of Islamic teachings and faith. 

   The holy Quran glorifies their deeds as saying, 

рмϦЂтъ аЪжв  дв ФУжϜ дв м ϸЛϠ дв ϜмЧУжϜ дтϺЮϜ дв йϮϼϸ аДКϜ ШϚЮмϜ ЬϦϝЦ м ϱϦУЮϜ ЬϠЦ

ϜмЯϦϝЦ   6 

(They are not equal those among you who spent in Allahôs way 

and took part in the war before the victory of Mecca, and those 

who spent in Allahôs way and fought after that.)  
 

   It must be stated that the Prophetôs company is not the 

alchemy to change manôs essence, insure them against the 

Satanic temptations until the end of their lives, and put them 

among the righteous. 
   To illustrate the matter, we refer to the holy Quran, which has been 

acknowledged by the Muslims throughout the world. 

 

The disciples form the Quranic standpoint: 

Apropos of the Word of revelation, those who have had 

the honor to meet the Prophet (peace be upon him and his 

                                                 
5- Al -Estiab Fi Asma El-Ashab, Vol.1, P.2, quoted from Ibn Athir 
 
6- Hadid Sura, Verse no.10 
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descendants) and accompany him fall into two categories: 

The first group consists of the ones whom the holy Quran glorifies 

them and calls them as the founders of the Islam grandeur, and here 

we point to some of them: 

1- The heralds: 

дмЧϠϝЂЮϜм дмЮмъϜ ϝϠ акмЛϠϦϜ дтϺЮϜм ϼϝЊжъϜм дтϼϮϝлвЮϜ двЀϲ  сЎϼ дϜ алжК

 м йжК ϜмЎϼмалЮϸКϜ  атДЛЮϜϾмУЮϜ ШЮϺ ̯ϜϸϠϜ ϝлтТ дтϸЮϝ϶ ϼϝлжъϜ ϝлϦϲϦ дв рϼϮϦ ϤϝжϮ    

7 

(And the forerunners of Mohajerin and Ansar and also those 

who followed them in good deeds are those who are well- 

pleased by Allah, and they are also pleased to Allah; Allah has 

prepared for them Gardens in which streams flow, to abide 

therein forever: and that is the Great Achievement.) 

 

2-Those who swore allegiance under the tree: 

ϸЧЮ сЎϼ аЮϜ дК ϔϺϜ дтжв  йжтЪЂЮϜ ЬϾжϝТ алϠмЯЦ сТ ϝв аЯЛТ иϼϮІЮϜ ϤϲϦ ШжмЛтϝϠт

алтЯК  ̯ϝϠтϼЦ ̯ϝϲϦТ алϠϝϪϜ м.    8  

(Allahôs pleasure was on those believers, who swore allegiance 

with you under the tree, and He knows what was in their 

hearts, and He sent down on them the Divine tranquility; and 

He granted them the near victory.) 

 

3-The Migr ants: 

̭ϜϼЧУЯЮ  дтϼϮϝлвЮϜдтϺЮϜ Ϟт алЮϜмвϜ м акϼϝтϸ дв ϜмϮϼ϶ϜϤ м  дв ̯ыЎТ дмО

  дм̳ϼ̳Њжт м ̯ϝжϜмЎϼм дмЦϸϝЊЮϜ ак ШϚЮмϜ ̳й̲ЮмЂϼ.  

(Some of the booties should be given to the needy of the 

Migrants, who were driven out from their homes and property; 

and who are seeking Allahôs grace and pleasure, and they do 

help Allah and his Messenger in Allahôs path, and they are 

indeed sincere in their deeds.)
9
 

                                                 
7- Tubeh Sura, verse no. 100 

 8- Fath Sura, verse no. 18  

 
 
9- Hashr Sura, verse no. 8 
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4-The men of victory: 

ϸвϲв   ЬмЂϼдтϺЮϜм Ϝ йЛвЄϜ сЯК ̭ϜϸЬ ̯ϜϸϮ̳Ђ ̯ϝЛЪ̳ϼ алтϼϦ алжтϠ ̭ϝвϲϼ ϼϝУЪ

ϞтϤ ̯ыЎТ дмО  дв м ϸмϮЂЮϜ ϼϪϜ дв алкмϮм сТ акϝвтЂ ̯ϝжϜмЎϼ . 10 

(Mohammad is the Messenger of Allah, and his followers are 

hard and harsh against the disbelievers but kind and 

companionate to each other. You see them bowing down and 

prostrating in prayers seeking Allahôs favor and pleasure.) 
 

The second group consists of the ones who were the 

Prophetôs companies, but they were hypocrites or malignant, 

and the holy Quran has revealed their natures and warned 

the Prophet (peace be upon him and his descendants) of 

their plots. Here are some specimens: 

 

1- The identified hypocrites: 

ϜϺϜ  дмЧТϝжвЮϜ Ш̭ϝϮмЮϝЦϜ  м йЮмЂϼЮ ШжϜ аЯЛт  м  ЬмЂϼЮ ШжϜ ϸлІж

 дтЧТϝжвЮϜ дϜ ϸлІтдмϠϺϝЪЮ .

(When the hypocrites come to you, they say: ñWe bear witness 

that you are indeed the Messenger of Allah. Allah Himself is 

the knower that you are His Messenger. So He bears witness 

that they are liars).
11 

 

2- The unidentified hypocrites: 

м  ϞϜϼКъϜ дв аЪЮмϲ дввдмЧТϝжв  ъ ФϝУжЮϜ сЯК Ϝмϸϼв йжтϸвЮϜ ЬкϜ дв м

алвЯЛж дϲж алвЯЛϦ . 12 

(Some of the desert dwellers of Arabs around you are 

hypocrites, and some of the people of Medina are those 

                                                 
10- Fath Sura, verse no. 29   
11- Monafeghun Sura, Verse no. 1 

12- Tubeh Sura, Verse no. 101 
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who persist in hypocrisy, you do not know them; we know 

themé) 

 

3- The heart-sick: 

 

ϺϜм  дмЧТϝжвЮϜ ЬмЧтдтϺЮϜм мϼО ъϜ йЮмЂϼ м  ϝжϸКм ϝв ̰Ќϼв алϠмЯЦ сТϼϜ 

(And in that situation, the hypocrites and those in whose hearts 

is a disease said: ñthe promise of Allah and his Messenger was 

nothing but deceit.)
13

 

м  алϠмжϺϠ ϜмТϼϦКϜ дмϼ϶ϐϜмАЯ϶  ϞмϦт дϜ  сЂК ̯ϝϚтЂ ϼ϶ϐ м ̯ϝϲЮϝЊ ̯ывК

атϲϼ ̰ϼмУО  дϜ алтЯК  14   

(And there are others who have confessed their sins; they have 

mixed their good acts with evil ones; it maybe that Allah will 

forgive them; verily, Allah is the merciful forgiving.) 
 

   In addition to the verses of the holy Quran, there have 

been narrated an abundant number of traditions from the 

Prophet (apeace be upon him and his descendants), 

reproaching some of his disciples. For instance: 

1- Abu Hazem quoted from Sahl Ibn Sad as quoting from 

the Prophet (peace be upon him and his descendants) as 

saying, 

 сЯК дϸϼтЮ м ϜϸϠϜ ϝвДт аЮ ϞϼІ дв м ϞϼІ ϸϼм дв ЌмϲЮϜ сЯК аЪАϼТ ϝжϜ

алжтϠ м сжтϠ Ьϝϲт аϪ сжжмТϼЛт м алТϼКϜ аϜмЦϜ 

(I will send you to the pond of abundance; whoever gets there 

will surely drink and whoever does so, will never get thirsty 

again, while some groups will come to me whom I know, and 

also they know me, then a gap falls among us.) 

   Noman Ibn Ayash heard this tradition while Abu 

                                                 
13- Ahzab Sura, Verse no. 12 

14- Tubeh Sura, verse no. 102 
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Hazem was reciting it, he then asked, ñDid you hear it from 

Sahlò? And he confirmed it. Then, Noman went on, ñI bear 

witness that Abu Saeed Khodri narrated the following from 

the Prophet (peace be upon him and his descendants): 

алжϜ  ШжϜ ЬϝЧтТ сжвъ ϸϲ̳Ϝ ϝв рϼϸϦϨрϸЛϠ ЬϸϠ двЮ ̯ϝЧϲЂ ̯ϝЧϲЂ ЬмЦϝТ ШϸЛϠ Ϝм. 

 
15
 

(They are of me, and it is said that you are not aware of what 

they did after you; then, I say, ñMay Allahôs blessings be away 

from those who distorted the religious commandments after 

meò.) 
   From the statements ñI know them, and they know meò and 

ñdistortedéafter meò, it is comprehended that he has 

referred to his disciples who have accompanied him for a 

while (Bokhari and Moslem have narrated this tradition, 

too). 

2- Bokhari and Moslem have narrated from the Prophet 

(peace be upon him and his descendants) as saying, 

ϸϼт  йвϝтЧЮϜ амт сЯКϼАк сϠϝϲЊϜ дв- ЬϝЦмϜ сϦвϜ дв- дм м̳ЯϲтТ  дК

 алжϜ ШϸЛϠ ϜмϪϸϲ̯Ϝ ϝвϠ ШЮ аЯК ъ йжϜ ЬмЧтТ сϠϝϲЊ̳Ϝ Ϟϼϝт ЬмЦ̳ϝТ ЌмϲЮϜ

ϜмϸϦϼϜ рϼЧлЧЮϜ акϼϝϠϸ̳Ϝ сЯК   16 

(On the Day of Resurrection, a number of my disciples- or 

from my Omah- enter to me, but they are prevented from going 

toward the Pond of abundance, then I say, ñO, God! They are 

of my disciplesò, and God replies, ñYou are not aware what 

they did after you, they turned back to what they were in the 

Age of Ignoranceò.) 
 

Conclusion: 

   It is deduced from the holy Quran verses and the 

Prophetôs traditions that all of those who have 

                                                 
15- Jame Ul Osul, Ibn Athir, vol.11, p. 120, hadith no. 7972 
16- Ibid, hadith no.7973 
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accompanied the Prophet (peace be upon him and his 

descendants) are not of the same rank. Some of them were 

the pure persons, whose sincere efforts brought about Islam 

fruitfulness, whereas some others were malignant hypocrites 

or sinners.
17

 

As a consequence, it was illustrated that the Shia standpoint 

on the Prophetôs disciples is in accordance with the holy 

Quran and the Prophetôs tradition. 

 

 

Question no. 18 

   What is meant by йЛϦвЮϜ  [temporary marriage], and why 

does the Shia know it lawful? 

The answer:  
   Marriage is a union between a man and a woman. As a 

matter of fact, it is sometimes permanent with no limit and 

sometimes temporary with a specified duration. Both of 

them are lawful, and there is a degree of resemblance 

between them, just to say that one is permanent, and the 

other is temporary. 

   The following points are as common in the temporary 

marriage as the permanent one: 

1- There must not be any legal objections to the marriage, 

such as kinship or relation by law; otherwise, the marriage 

contract is invalid. 

2- The compromised marriage-portion must be recorded in 

the marriage contract. 

3- The term of marriage ought to be specified. 

4- The legal marriage contract must be 

                                                 
17- For further study, refer to Monafeghun Sura 
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declared. 

5- The child, born of them, is their legitimate child. Like the 

permanent marriage, an ID card must be issued for the 

child who is born of temporary marriage. 

6- The father has to pay maintenance to his children, and 

they inherit from the parents as well. 

7- When the temporary marriage approaches its term, if the 

woman has not reached menopause, she must keep the 

waiting period, called óEdahô, and if she is supposed to be 

conceived, she must refrain from any other marriage until 

she gives birth to the child. 

   Besides, the other rules and regulations of the permanent 

marriage must be observed in the temporary marriage. The 

only difference is that the husband has not to pay the wifeôs 

maintenance due to the fact that the temporary marriage has 

been legislated to overcome the straitened circumstances, 

and the woman will not inherit from her husband if she does 

not stipulate this condition in the marriage contract. And it 

is evident that these two differences leave not a great effect 

on the essence of marriage. We all believe that Islam is the 

eternal and the last religion, which fulfills all manôs needs. 

Now, consider a young man who needs to reside abroad or 

in a strange city for years in order to pursue his studies, and 

he is unable to marry due to his straits. He thus has several 

choices open to him, including: 

I: To remain bachelor 

II: To commit lewdness 

III: To marry a woman lawfully according to the 

aforementioned conditions for a specified term. 
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   As for the first choice, it is mostly proven to be a futile 

attempt to abandon from sexual desires; however, few 

people can endure this situation forever. 

   The second choice is unlawful from the Islam standpoint 

and those who choose this way are doomed to corruption 

and adversity. Its prescription under the pretext of exigency 

is but a state of being misled. 

   Therefore, the third choice proposed by Islam, is laid 

down, and it was performed during the Prophetôs lifetime, 

but then, it was disputed. 

   It is noteworthy to say that those who decry the temporary 

marriage, considering it unlawful, must take this fact into 

consideration that the whole Islamic researchers and 

scholars have admitted a kind of marriage, similar to 

permanent based on content, so that is the couples are 

allowed to divorce in more or less than one year. 

   It is evident that such a marriage is outwardly permanent, 

but, in fact, temporary. The main difference between this 

type of permanent marriage and temporary one is that the 

former is outwardly permanent but inwardly temporary, 

whereas the latter is inwardly and outwardly specified. 

   Now, how those who prescribe this type of permanent 

marriage, admitted by the whole Islamic learned, dread to 

legislate the temporary marriage? Here to fore, we got 

conversant with the essence of the temporary marriage. 

Now, it is time to present the reasons for its legality as 

follows in two phases: 

1- The legality of temporary marriage in the early 

period of Islam. 

2- The non-abrogation of this legal decree at the time of the 

Prophetôs life. 
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   Now consider this verse, as saying, 

ϝвТ  йϠ аϦЛϦвϦЂϜдлжв Р ̯йЎтϼТ дкϼмϮϜ дкмϦϜ   1 

(Then, as to those of whom you seek content, give them their 

right (the specified marriage- portion as a duty.) 
 

   This verse has been revealed on the temporary marriage 

because: 

   Firstly, the term ИϝϦвϦЂϜ [seek content] is applied to the 

temporary marriage; otherwise, no contextual clue is needed 

for the permanent marriage. 

   Secondly, the term  дкϼмϮϜ means their right, which 

clearly specifies the temporary marriage, because as for the 

permanent marriage, the terms such as ómarriage-portionô 

and ónuptial  giftô are used.  

   Thirdly, both the Shia and the Sunnite commentators are 

of the opinion that the aforementioned verse has been 

revealed on the temporary marriage. 

   In his commentary book, called óDur Ul-Manthurô, Jalal 

Udin Soyuti narrates from Ibn Jarir Tabari and Sadi that this 

verse is on the temporary marriage.
2
 

   Besides, Abu Jafar Mohammed Ibn Jarir Tabari in his commentary 

book confirms this fact as narrating from Sadi, Mojahed, and Ibn 

Abbas. 
3
 

   Fourthly, the writers of the sound books of traditions have generally 

admitted this fact. For example, Moslems Ibn Hajjaj in his book, 

entitled óSahihô writes as quoting Jabir Ibn Abdollah and Salamat Ibn 

Akvaa, 

Ϭϼ϶  рϸϝжв ϝжтЯКЬмЂϼ  )Ј( йЛϦв сжЛт ϜмЛϦвϦЂϦ дϜ аЪЮ дϺϜ ϸЦ  ЬмЂϼ дϜ ЬϝЦ

̭ϝЂжЮϜ   4 

                                                 
1- Nesa Sura, verse no. 24 

 
2- Dur Ul-Manthur, vol.2, p. 140, below the verse. 
3- Jameul Bayan, Fi Tafsir El- Quran, section 5, p.9 
4- Sahih, Moslem, chapter 4, p. 130, Egypt edition. 
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(The Prophetôs proclamation came to us that the Messenger of 

God has permitted you to enjoy the women; and that is trough 

temporary marriage.)  

 

   There are numerous sound traditions in this regard, and the Islamic 

scholars and commentators agree that the temporary marriage was 

legislated at the advent of Islam and in the Prophetôs era.
5
  Now, óHas 

the temporary marriage been abrogated?ô   

   The Islamic traditions and history prove that this Divine decree was 

prevalent among the Muslims until the Caliphate of the second Caliph, 

and, then, he prohibited it. 

   In his book, entitled óSahihô, Moslem Ibn Hajaj narrates that Ibn 

Abbas and Ibn Zobeir were in disagreement on the temporary 

marriage and the temporary Hajj, then, Jabir Ibn Abdollah stated, 

ϝжЯЛТ   ЬмЂϼ Йв ϝвк)Ј ( ϼвК ϝвлжК ϝжϝлж аϪаЯТ ϸЛж ϝвлЮ  6 

(We along with the Prophet (a.s) performed these two acts; 

then, Omar banned us from them such that we never 

performed them any more.) 

 

   Jalal Ul-Din Soyuti in his commentary book quotes Abdul Razaq 

and Abu Davud and Ibn Jarir, all quoting from Hakam that he was 

asked, ñwas the verse on the temporary marriage abrogatedò? And he 

retorted, ñneverò. And Imam Ali (a.s) said, 

 Ьъм дК слж ϼвК дϜ ϝв йЛϦвЮϜ сЧІ ъϜ сжϾ   7 

(If Omar prohibited not the temporary marriage, no one, 

except the wicked, would commit rape.) 

 

                                                                                                                   
 
5- Consider the following documents: 

a) Sahih, Bokhari, section Tamato                b)Masnad, Ahmad, vol.4, p.436 and 

vol.3, p.356            c)Sonan,  Beihaghi, vol.7, P.306                  d) Tabari, the 

commentary, vol.5, P.9                                    e) Nahaya, Ibn Athir, vol.2, p.249                 

f) Razi, the commentary, vol.3, p.201 

g) The history, Ibn Khalkan, vol.1, p. 359     h) Ahkamul Quran, Hasas, vol. 2, p. 

178 

i) Al -Jameul Kabir, Soyuti, vol. 8, p. 293      j) Fath Ul Bari, Ibn Hijr, vol.9, p. 141  

6- Sonan, Beihaghi, vol.7, p. 206 and Sahih, Moslem, vol.1, p.395 

 
 
7- Dur Ul-Manthur, vol.2, p.140; below the verse on the temporary marriage. 

8- The Description of Tajrid, Ghoshchi, Imamate Chapter, p.484 
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   Moreover, as Ali Ibn Mohammad Ghushchi narrates, once Omar Ibn 

Khatab ascended the pulpit and addressed the people as saying, 

ϝлтϜ ЀϝжЮϜ Ϝ м длжК слжϜ ϝжϜ  ЬмЂϼ ϸлК сЯК дЪ ϨыϪа ск м длтЯК ϞЦϝКϜ м длвϼ

 йЛϦв̭ϝЂжЮϜ ЬвЛЮϜ ϼт϶ сЯК сϲ м ϭϲЮϜ йЛϦв м.    8 

(O, people! I hereby prohibit three acts, which were common at 

the time of the Prophet (peace be upon him and his 

descendants) and punish their doers. They are ótemporary 

marriageô, ótemporary Hajjô, and the statementсϲ ЭгЛЮϜϽу϶ сЯК 

(Hurry up for the accomplishment of the best deed.) 
   It must be stated that the temporary marriage is a subdivision of 

marriage, because marriage falls in two categories: temporary and 

permanent. Thus, the woman in the temporary marriage is considered 

as manôs wife, and vice versa. 

   If the holy Quran cites, 

дтϺЮϜм ак  алϮмϼУЮϰϜДТ  алжϝвтϜ ϤЪЯв ϝв мϜ алϮϜмϾϜ сЯК ъϜ дм

(The believers are those who restrain their sexual passion, save 

with their wives of free women or those slave girls whom they 

have possessed in the wars against the pagans.)
9 

 

   According to this verse, the woman in the temporary marriage is 

considered as oneôs wife, and the term алϮϜмϾϜ [their wives] denotes 

this fact. And if the above-mentioned verse declares the sexual 

relation with two groups of women, including oneôs wife and the slave 

girls permissible, the woman in the temporary marriage is of the first 

group. 

   The wonder is that some commentators believe that this verse 

abrogates the issue of temporary marriage in Nesa Sura, however, we 

are aware that the abrogating verse is always revealed after the 

abrogated verse, and that is not the case here. Momenun Sura is 

Meccan (i.e. it was revealed to the Prophet (peace be upon him and his 

descendants) in Mecca before he migrates to Medina) while Nesa 

Sura, which contains the verse on temporary marriage, was revealed 

                                                 
 

 
9- Momenun Sura, verse no. 5-6 
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at Medina (i.e. it was sent down to the Prophet (peace be upon him 

and his descendants) after his migration to Medina). Now, how can a 

verse in a Meccan Sura abrogate a verse in a Sura, revealed at 

Medina?  

   In addition, the records of abundant traditions in this regard from the 

time of the Prophet (peace be upon him and his descendants) is 

another proof which negates the abrogation of the verse on the 

temporary marriage, such as the aforementioned tradition, narrated by 

Jalal Ul-Din Soyuti in his book, entitled óDor Ul-Manthurô.
10

 

   It is noteworthy to say that the infallible Imams as the means of the 

human guidance and the inseparable company of the holy Quran 

(according to Saqlayn hadith), have also specified the legality of 

temporary marriage.
11

 

   Besides, the fact that Islam is capable of solving the problems of 

human communities approves the legality of such a marriage, be cause 

nowadays, and temporary marriage in a special framework is, in fact, 

one of the ways to keep the youths from falling into the corruption. 

 

Question no.19 

 

Why do the Shia prostrate on soil (Torbat)?  

 

The answer:  

   Some people suppose that prostration on the clay or the soil of the 

martyr means to worship them and consider it as an polytheistic act. 

   To answer this question, it should be pointed out that the difference 

between ύϸмϮЂЮϜ  [prostration for Allah] and сЯКϸмϮЂЮϜ ЌϼъϜ  

[prostration on earth] is clear; this problem arises because this 

difference is neglected. 

   No doubt, the phrase ύϸмϮЂЮϜ   signifies the prostration for Allah, 

while the phrase ϸмϮЂЮϜ ИЬр ЌϼъϜ  means the prostration on earth. On 

the other hand, when one prostrates on earth, he actually is 

worshipping Allah, and indeed, all the Muslims throughout the 

world prostrate on something, but it is a prostration before Him. 

                                                 
10- Dor Ul-Manthur, vol.2, P. 140 ï 141; below the verse. 
11- Vasael Ul  Shia, Vol.14, the book on marriage, section 1, p. 436  
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The whole pilgrims of Mecca prostrate on the stones of Masjid Ul-

Haram while their aim is to worship God, the Almighty. 

   As a result, prostration on soil, plants, etc. does not signify that we 

worship them; rather, we prostrate before Allah by submitting our 

selves to the lowest level as soil. Besides, it is concluded that 

prostration on earth is not to worship it.      The holy Quran in this 

regard says,  

             
1
 ύм  дв ϸϮЂтсТ ЌϼъϜ м ϤϜмϝвЂЮϜ 

(And whoever is in the heavens and the earth, prostrates before 

Allah.) 

   The Prophet (peace be upon him and his descendants) also says,       

      
2
  ϤЯЛϮ  ЌϼъϜ сЮа ̯ϜϸϮЂм ϼмлА ̯Ϝ   

(The earth was made to be a prostrating place as a cause for 

purification for me.) 

 

   Thus, the prostration on earth, soil, etc. is inconsistent with 

polytheism, because the prostration on earth and plant is the sign of 

ultimate humility and submission before the One. 

   Now, to illuminate the Shia standpoint on this issue, we refer to one 

of the traditions of Imam Sadeq (a.s): 

(Hesham Ibn Hakam narrated that he had asked Imam Sadeq 

(a.s) about what he could prostrate on, and Imam (a.s) replied, 

ñprostration is merely permitted on earth or what is grown 

from it, save comestibles and the items of clothingò. Then, I 

went on, ñMay my soul be sacrificed for you, what is the 

reason?ò He answered, ñBecause prostration shows manôs 

humility towards God, and it should not be done on clothing 

and comestibles, due to the fact that the materialists are the 

slaves of victuals and clothing. When prostrating, man is 

indeed worshipping Allah, so he should avoid placing his 

forehead upon the materialistsô objects of worship. Thus, the 

prostration on earth is superior, because it is more 

                                                 
1- Rad Sura, verse no. 15 
2- Sahih, Bokhari, the book on prayer, p. 91 
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proportionate to humility and submission before God, the 

Almightyò.)
3
 

 

   This tradition clearly states why prostration must be done on earth, 

because it is more compatible with humility and submission before the 

Absolute. 

   Now, another question is posed and that is why do the Shia prescribe 

the prostration on earth and some plants and not all the objects? 

   To answer the question, it must be stated that as the religious 

principles are legislated by the Islamic and the Divine law, their 

executive conditions must be extracted from the words and deeds of 

the Prophet (peace be upon him and his descendants), because 

according to the holy Quran the Messenger of God is the practical 

sample of the pious. 

   Now, we consider the Islamic hadiths, illustrating the prophetôs 

practice and tradition, which all signify that the Prophet (peace be 

upon him and his descendants) prostrated on earth, and some plants, 

such as mat, as the Shia believe in it: 

1- A group of Muslim narrators have set forth that the Prophet (peace 

be upon him and his descendants) introduced the earth as a place for 

prostration in their sound books, where he said,   

  ϤЯЛϮ  ̯ϜϼмлА м ̯ϜϸϮЂв ЌϼъϜ сЮ   

(The earth was made for me as the place for prostration and 

the cause for purification.) 

   The term ЬЛϮ connotes legislation and transfers the idea that 

prostration on earth is a Divine decree for the Muslims. 

2- A group of traditions denote that the holy Prophet (peace be upon 

him and his descendants) ordered the Muslims to put their foreheads 

on soil when prostrating, but Omme Salameh (the Prophetôs wife) 

quotes from him as saying, ϞϼϦ ШлϮм  ύ   (Put your face on soil for 

the sake of Allah.)
4
 

   The term ϞϼϦ means soil, and also this act is obligatory due to 

the fact that the term ϞϼϦ, extracted from the term ϞϜϼϦ [soil] 

                                                 
3- Biharul Anvar, vol. 85, p. 147, quoted from Elalul Sharae. 
4- Kanz Ul ï Amal, Vol.7, Halab edition, P.465 

5- Ahkam Ul ï Quran, Jahas Hanafi, Vol.3, P. 209, Beirut edition, Section 

prostration on face 
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is an imperative verb. 

3- The holy Prophetôs behavior is also another evident proof, which 

directs the Muslims to the right way. Vael Ibn Hijr said, 

ϤтϜϼ   сЯЊ сϠжЮϜйтЯК ]мϐйЮ[ ЌϼъϜ сЯК йУжϜм йϦлϠϮ ЙЎм ϸϮЂ ϜϺϜ аЯЂм    
5

 

(The Prophet (peace be upon him and his descendants) put his 

forehead and nose on earth when prostrating.) 

 

   According to Anas Ibn Malik, Ibn Abbas, some of the Prophetôs 

wives, such as Ayesheh and Ome Salamah, and a number of narrators, 

дϝЪ  сЯЊт  ЬмЂϼсЯК  иϼв϶ЮϜ    6 

(The Prophet (peace be upon him and his descendants) used to 

prostrate on Alkhomrah, that was a kind of mat, made from the 

fiber of palm tree.) 

 

   Abu Saeed, one of the Prophetôs disciples, said, 

ϤЯ϶ϸ ЬмЂϼ сЯК  йтЯК  сЯЊ ]йЮϐм[ аЯЂм ϼтЊϲ сЯК сЯЊт мк м 7 

(I visited the Prophet (peace be upon him and his descendants) 

praying on a mat.)  

 

   This is another evidence, proving the Shia standpoint on 

the legality of prostration on what is grown from the earth, 

except victuals and clothing. 

4-The words and deeds of the Prophetôs disciples also testify his 

practice.  

   Jabir Ibn Abdollah Ansari said, 

 

ϤжЪ  Йв ϼлДЮϜ сЯЊϜЬмЂϼ  дв йЎϠЦ Ϻ϶ϝТ аЯЂ м йЮϐ м йтЯК  сЯЊ 

 ϝлЛЎϜ сУЪ сТ ϸϼϠϦЮ ̭ϝЊϲЮϜсϦлϠϮЮ ϼϲЮϜ иϸІЮ ϝлтЯК ϸϮЂϜ  
8

 

(Performing my noon prayer along with the Prophet (peace be 

upon him and his descendants), I kept a handful of pebbles in 

my hand until they cooled, and I could put my forehead 

                                                 
6- Sonan, Beihaghi, Vol.2, P. 421  

 
 
7- Ibid. 
8-Ibid, vol.1,p. 439, the book on prayer 
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on those when prostrating, and that was because of the 

excessive heat.) 
 

   Then, the narrator added, ñIf prostration was permissible 

on clothes, it would have been easier to prostrate on instead 

of keeping the pebbles in the hand and cooling themò. 

   Ibn Sad (died in 209 year of Hijra) writes in his book, óAl-

Tabaghat Ul-Kobraô, as such, 

дϝЪ  Ϭϼ϶ ϜϺϜ ФмϼЂвϬϼ϶т йжтУЂЮϜ сТ ϝлтЯК ϸϮЂт йжϠЯϠ  
(When traveling, Masrugh Ibn Ajda used to take a piece of soil 

to prostrate on in the ship.) 
9 

 

   It is noteworthy to say that Masrugh Ibn Ajda was one of 

the Prophetôs disciples and Ibn Masudôs companion. The 

writer of the book óAl-tabaghat Ul-Kobraô has considered 

him as one of the prominent figures of Kufa and of the ones 

who has narrated some traditions from Abubakr, Omar, 

Othman, Ali (a.s), and Abdollah Ibn Masud. This tradition 

defuses the claim of those who consider prostration on a 

piece of soil as heresy or polytheism and proves that the 

heralds in the history of Islam had done this act, too. 
10

 

   Nafe says, 

дϜ  ϜϺϜ дϝЪϼвК дϠϜϸϮЂ Рϼт йвϝвЛЮϜ йтЯКмИйϠϮ ЙЎт сϦϲ ϝкϤЌϼъϝϠ и 11
 

(When prostrating, Ibn Omar removed his turban to put his 

forehead on earth.) 
   Razin says, 

                                                 
9-vol.6, P. 79, Beirut edition. 

10- For more information, refer to Siratena by Alameh Aminiôs book. 

 
 

11- Sonan, Beihaghi, vol.2, P.105, first edition. 

12- Azraghi, the news of Mecca, Vol.3, p.15 1 

13- Sonan, Beihaghi, vol.2, P.105 
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ϞϦЪ  дϠ сЯК сЮϜϸϠК ЙϠϜ дϜ йжК  сЎϼ ЀϝϠК дϠϨ  дв ϰмЯϠ сЮϜ

 йтЯКϸϮЂϜ имϼвЮϜ ϼϝϮϲϜ   12 

(Ali  Ibn Abdollah Ibn Abbas wrote to me that I send him a 

chunk of stone from marvel mount so that he could prostrate 

on them). 

 

5-Some narrators have presented some traditions that the 

holy Prophet (peace be upon him and his descendants) 

prohibited those who prostrated on their turbans. 

Salih Sabaee in this regard says, 

дϜ  сЯЊ  ЬмЂϼ Ϝ ϸЦм йϠжϮϠ ϸϮЂт ̯ыϮϼ рϜϼ аЯЂм йЮϜм йтЯКИ сЯК аϦ

 сЯЊ  ЬмЂϼ ϼЂϲТ йϦлϠϮ йϦлϠϮ дК аЯЂм йЮϐм йтЯК   
13

 

(The holy Prophet (a.s) observed a man prostrating while his 

turban had covered his forehead. The Prophet (peace be upon 

him and his descendants) then removd the turban from his 

forehead.)  

рϜϼ   ЬмЂϼ)Ј ( ̯ыϮϼ  ШϦвϝвК ЙТϼϜ иϸтϠ ϝвмϝТ йϦвϝвК ϼмЪ сЯК ϸϮЂт

 йϦлϠϮ сЮϜ ϝвмϜ м 14 

(The Messenger of God (peace be upon him and his 

descendants) observed a man prostrating on the corner of his 

turban. He pointed to him to remove his turban and then 

pointed to his forehead.) 
 

   It is clearly comprehended from the above-mentioned 

traditions that the prostration on earth at the time of the 

Prophet (peace be upon him and his descendants) was a 

matter of certainty, so that the Prophet (peace be upon him 

and his descendants) prohibited anyone of the Muslims who 

did not prostrate on earth. 

                                                 
 

 
14- Ibid. 
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6-The Shia infallible Imams, who are the Prophetôs 

household as well as the inseparable mate of the holy Quran, 

- according to Saglayn hadith- have also certified this fact. 

   Imam Sadeq (a.s) says,  

ϸмϮЂЮϜ  ЌϼъϜ сЯКйЎтϼТ Ѐ иϼв϶ЮϜ сЯК м йж  

(The prostration on earth is a Divine commandment, and on 

mat, the Prophetôs tradition.)
15

 

   He also says, 

ϸмϮЂЮϜ  ϾмϮтъ ъϜсЯК дϜ ϝв сЯК мϜ ЌϼъϜϞЬ мϜ ЬЪϜ ϝв ъϜ ЌϼъϜ ϤϦϞ  Ѐ

(Prostration is not permissible, except on earth and what grows 

from it apart from clothing and victuals).
16 

 

Conclusion: 

 

   To sum the whole aforementioned traditions up, it is 

ascertained that prostration on earth and what grows from it 

(except clothing and victuals) is permissible. 

   Moreover, it is quite evident that prostration on the 

mentioned objects is permissible while the legality of 

prostration on other things is a matter of irresolution. As a 

result, weôd better prostrate on the permissible things just as 

precaution, which is the means of prosperity and salvation. 

In the end, this issue is a matter of religious jurisprudence, 

which may raise the diversity of opinions among the 

Muslim jurisprudents; however, these kinds of jurisprudent 

objections are no matter of concern, because these 

differences are also discerned among the four main sects of 

the Sunnite. For instance, the Maleki believe that when 

prostrating, the nose must be placed on the ground while 

the Hanbali knows this act obligatory and its 

                                                 
15- Vasael Ul Shia, vol. 3, p. 593; the book on prayer, the 7

th
 hadith. 

16- Ibid, the 1
st
 hadith. 
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abandonment invalidates the prostration.
17

 

 

Question no. 20 

 

   Why do the Shia kiss the gates and the walls of the holy 

shrines when visiting them as pilgrims? 

 

The answer:  

   To seek refuge in the Divine guardiansô monuments is not 

a heretical belief, but its origin goes back to the history of 

the Prophetôs lifetime and his disciplesô. Furthermore, not 

only the Prophet (peace be upon him and his descendants) 

and his disciples, but also the previous Divine prophets did 

practice it, and now, let us reason out the legality of seeking 

refuge in the Divine guardianôs monuments through the holy 

Quran and the traditions: 

1- As stated in the holy Quran, when Joseph, the prophet 

(peace be upon him and his descendants), introduced 

himself to his brothers and then forgave them, said, 

ϜмϠкϺϜ  сϠϜ йϮм сЯК имЧЮϝТ ϜϺк сЊтвЧϠϤϝт  ̯ϜϼтЊϠ 
1
 

(Now go with this shirt of mine and cast it over the face of my 

father, and he will recover his sight) 

   And then goes on, 

ϝвЯТ Ϝ йлϮм сЯК ̳иϝЧЮϜ ϼтІϠЮϜ ̭ϝϮ дϸϦϼϝТ  ϜϼтЊϠ  2 

(Then, when the bearer of good tidings came to him, and cast 

Josephôs shirt on Jacobôs face, his eyesight returned to him.) 

 

                                                 
17- Al -Figh Alal Mazhabul Arbaa, vol.1, P. 161, Eyypt edition, the book on prayer. 

Prostration section.  

 
1- Yousef Sura, verse no. 93  

2- Ibid, verse no. 98 
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   These verses not only signify the refuge of Jacob to the 

shirt of Joseph, but also proclaim how Josephôs shirt 

brought back eyesight to Jacob. 

   Hence, can one claim that the behavior of these two holy 

prophets is polytheism? 

2- The history has recorded that the holy Prophet of Islam 

(peace be upon him and his descendants) kissed and saluted 

the Black Stone (Hajar Ul-Asvad) while circumambulating 

the Kaba. In his book, óSahihô, Bokhari writes, ñone asked 

Abdollah Ibn Omar about kissing the Black Stoneò, and he 

replied, 

ϤтϜϼ   ЬмЂϼ)Ј ( йЯϠЧт м йвЯϦЂт  3 

(I observed the Prophet (a.s) when kissing and touching it.) 

   Whereas if touching and kissing a stone was indeed 

polytheism, the Prophet (peace be upon him and his 

descendants) who proclaimed monotheism would never do 

it. 

3- There exist an abundant number of traditions in the 

authentic books, specifying that the Prophetôs disciples 

sought refuge to his belongings, such as garments, water of 

ablution, water vessel, etc. Their deeds provide sufficient 

references for us on the legality and approval of such act. 

Here are some: 

A. Bokhari in his óSahihô in a part of a lengthy hadith which 

presents some of the qualities of the Prophet (peace be upon 

him and his descendants) and his disciples says, 

ϜϺϜм йϚмЎм сЯК дмЯϦϦЧт ϜмϸϝЪ ϝЎмϦ  4 
(Whenever the Prophet (peace be upon him and his 

descendants) was performing ablution, the Muslims rushed 

                                                 
3- Sahih, Bokhari, section 2, the book on Hajj, P. 151-152, Egypt edition.  

4- Ibid, vol. 3, p. 195, the section on Jihad and Peace 
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to obtain the water of his ablution.) 

B. Ibn Hijr narrates, 

дϜ  аЯЂм йЮϜ сЯКм йтЯК  сЯЊ сϠжЮϜдϝЪ Р дϝтϠЊЮϝϠ сϦмталтЯК ШϼϠт 5    

(The Muslims took their children to the holy Prophet (peace be 

upon him and his descendants), and he prayed for their 

blessings.) 

   Mohammad Tahir Makki says, ñOmme Sabet narrated me 

that once the Prophet (peace be upon him and his 

descendants)  came round to my house and drank some 

water from the hanging water-skin; then, I stood up and cut 

the opening of the water-skinò. 

   Then added, ñTirmizi narrated this narrative and believed 

that its authenticity is beyond doubt. Also, the narrator in 

the book entitled óRiyaz Ul-Salehinô goes on, ñOmme Sabet 

cut the opening part of the water-skin in order to keep the 

place of the Prophetôs mouth and to be blessed with it. Also, 

the Prophetôs disciples always used to drink water from 

where the Prophet (peace be upon him and his descendants) 

had drunkò.
6
 

дϝЪ  йтЯК  сЯЊ  ЬмЂϼ] м йЮϐ [ аЯЂм  ̭ϝϮ иϜϸПЮϜ сЯЊ ϜϺϜаϸ϶  йжтϸвЮϜ

Ϟϐдрмт ϝвТ ̭ϝвЮϜ ϝлтТ алϦ ϝϮ ϝвϠϼТ йтТ иϸт ЀвО ъϜ ̭ϝжϝϠ сϦϔ сТ имиϜϸПЮϜ 

ϝлтТ иϸт ЀвПтТ иϸϼϝϠЮϜ  7 

(The Medina servants brought their water pots to the Prophet 

(peace be upon him and his descendants) at the time of the 

Morning Prayer, and the holy Prophet (peace be upon him and 

his descendants) immersed his hand in the pots. It happened 
                                                 
5- Al -Isabah, vol. 1, p. 7, the book on sermon, Egypt edition. 
6-Tabaruk Ul-Sahabeh, Mohammad Taher Maki, Chapter 1, P.29, Ansari translation 
 
7- Sahih, Moslim, section 7, the book on fazael, Chapter Ghorb Ul-Nabi, P.79 

8- For further information, refer to the following documents: 

 a)     Sahih, Bokhari, the book Ashrabeh.  

b) Mota Malik, vol. 1, P. 138. 

c) Asad Ul- Ghabah, vol. 5, P.90. 

d) Masnad Ahmad, vol.4, P. 32 

e) Fath Ul-Bari, vol.1, P. 281-82 
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that sometimes they came to him in the cold mornings, and he 

still immersed his hand in their pots.)
8
 

 

   Thus, the reasons for the legality of seeking refuge in the 

Divine guardiansô monuments were presented, and it was 

revealed that those who charge the Shia with polytheism 

have not digested the real concepts of monotheism and 

polytheism, yet, because the latter is to regard another being 

as the Godhead or ascribe Godly attributes to him and 

regard him as independent or absolute in essence or 

existence. 

   On the contrary, the Shia count the Divine guardians as 

Allahôs servants, who are dependent on Him for their 

existence and creation. It is worthy to mention that the Shia 

seeks refuge in his leaders as the promulgators of the Divine 

religion only for expressing their great affection and 

gratitude to them. 

   If the Shia kiss the shrines of the holy Prophet (peace be 

upon him and his descendants) and his Ahlul Bait (a.s) or 

touch their gates and walls when visiting them, it is only 

because of their affection and sentimental attachment 

towards them, which may manifest in the nature of every 

man. 

   A sweet-spoken man of letters in this regard wrote, 

ϼвϜ          свЯЂ ϼϝтϸ ϼϝтϸЮϜ с̲Я̲КЬϠЦϜ Ϝ̲Ϻ ϜϼϜϸϮЮϜ ϜϺ м ϼϜϸϮЮϜ 

ϝвм        сϠЯЦ дУПІ ϼϝтϸЮϜ Ϟϲ  дЪЮм ϜϼϝтϸЮϜ дЪЂ дв Ϟϲ 

(I pass Salmiôs homeland and kiss this wall and that one; that 

homeland does not exhilarate, but the affection towards the 

homeland dweller does my heart good.) 
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Question no. 21 

 

   Is religion separate from politics from the Islamic point of 

view? 

 

The answer: 

    To realize the relationship between religion and politics, 

the concept of óPoliticsô needs clarification. There are two 

distinct meanings for the term óPoliticsô: 

1. The term óPoliticsô means dissimulation, trick, and the 

abuse of any means to achieve the end (the end justifies the 

means). 

   It is quite evident that this is not the real meaning of the 

term óPoliticsô and is inconsistent with religion. 

2.The term óPoliticsô is to adopt a policy for improving the 

public interests and life affairs through the true Islamic 

principles in various aspects. 

   In this sense, politics as the management of the Muslim 

affairs under the auspices of the holy Quran and the 

Prophetôs practice is a part of the religion. 

   Now, it sounds necessary to mention some of the reasons 

for the compatibility between religion and politics and the 

exigency of establishing a government based on them:  

   The most evident testimony to this claim is the holy 

Prophetôs way during his challenging period of his 

prophethood. When studying the holy Prophetôs words and 

deeds, it gets clear as day that he was about to establish a 

firm government, which could make appropriate 

policies and design Islamic strategies based on belief in 

Allah. 
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 Below, some of the proofs, signifying the Prophetôs high-

minded efforts, are pointed: 

 

The Prophet (peace be upon him and his descendants) as 

the founder of the Islamic government: 

1- When the Prophet (peace be upon him and his 

descendants) was commissioned to reveal his Divine 

message, he adopted some policies to lay the foundation of 

the Muslim army. To achieve this end, he visited the 

members of some of the groups who had come to visit Kaba 

from close or distinct regions and then invited them to 

embrace Islam. 

   He also held talks with two groups from Medina at 

Aghabeh, where they concluded an agreement to invite the 

Prophet (peace be upon him and his descendants) to their 

own town and support him.
1
 

   As a result, the preliminary steps toward his policy-

making for the establishment of the Islamic government 

were taken. 

2- After migrating to Medina, the Prophet (peace be upon 

him and his descendants) took decisive actions to lay the 

foundation of a strong army, an army which later 

participated in 82 battles during his prophethood and 

managed to overcome the whole impediments to the way of 

establishing of the Islamic government through its glorious 

victories.  

3- After the settlement of the Islamic government in 

Medina, the Prophet (peace be upon him and his 

descendants) held relationship with the 

powerful socio-political superpowers of his time through 

dispatching envoys and writing the historic letters and then 

                                                 
1- Sireh, Ibn Hesham, vol. 1, p. 431, 2

nd
 edition, Egypt. 



 

79 

concluded economic, political, or military agreements with 

the heads of some groups. 

   The history of the Prophetôs life has recorded his 

significant letters to Kesra, the emperor of Iran, Caesar, the 

emperor of Rome, Muqukas, the sultan of Egypt, Negus, the 

Abyssinian ruler, etc. Some of the researchers have 

accumulated the above-mentioned letters in the separate 

booklets. 
2
 

4- To Fulfill the Islamic objectives and fortify the pillars of 

the Islamic government, the Messenger of God (peace be 

upon him and his descendants) appointed governors for a 

number of tribes and towns. For instance, the holy Prophet 

(peace be upon him and his descendants) dispatched Refaat 

Ibn Zeid as his envoy in his tribe and wrote a letter as such: 

аЂϠ  двϲϼЮϜ атϲϼЮϜ )ϞϝϦЪ ϜϺк (  ЬмЂϼ ϸвϲв дв)Ј ( ̱ϸтϾ дϠ ϣКϝТϼЮ

сжϜ  двТ йЮмЂϼ сЮϜ м  сЮϜ акмКϸт алтТ Ь϶ϸ дв м йвϝК йвмЦ сЮϜ йϦϪЛϠ

 ЬϠЦϜ сУТ алжвϾϲ м  ϞϾϲϼϠϸϒ дв м йЮмЂϼ Ϟ  йЯТдϝвϒ  дтϼлІ  3 

(In the name of God, the compationate, the Merciful. This is a 

letter from Mohammed, the Messenger of God to Refaat Ibn 

Zeid. I hereby send him toward his tribe to invite them to the 

way of God and His Messenger. He who accepts his invitation 

will be of God and His Prophetôs party, and he who refuses will 

have only two months of respite.) 
   No doubt, the Prophet (peace be upon him and his 

descendants)  through putting these acts and measures into 

practice intended to establish a firm government in order to 

settle the universal Islamic Jurisprudence in the whole 

dimensions of manôs life from the advent of his 

                                                 
2- Al -Vethagul  Siyasiyah, Mohammed Hamid Ullah and Makatib Ul-Rasul ,Ali 

Ahmadi. 

 

3-Makatib Ul-Rasul, vol. 1, p. 144 
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prophethood. 

   Is concluding an agreement with the influential groups and 

tribes, laying the foundation of a powerful army, 

dispatching envoys to different regions, warning the kings 

and rulers and having correspondence with them, appointing 

governors and commanders for the tribes and towns, etc. 

different from politics, i.e., the management of the society 

affairs? Apart from the history of the Prophetôs political 

efforts, the practices of the for Caliphs, especially Imam 

Aliôs way bear witness to the compatibility of politics and 

religion among both the Shia and the Sunnite at the time of 

his Caliphate. 

   The learned of both Islamic sects have presented various 

reasons, extracted from the holy Quran and the Prophetôs 

traditions, on the exigency of the government and the 

management of the society affairs. For instance, in his book 

óAhkam Soltaniehô, Abul Hassan Mavardi writes: 

 

ϣКмЎмв ϣвϝвъϜ йТы϶Ю мϠжЮϜ   ϝкϸЧК м ̪ϝтжϸЮϜ ϣЂϝтЂ м дтϸЮϜ ϣЂϜϼϲ сТ ϢдвЮ 

Ϝм ϣвъϜ сТ ϝлϠ амЧтϬ ИϝвϮъϝϠ ̰Ϟ  4 

(The Imamate and government have been appointed as 

substitutes for the prophethood in order to safeguard the 

religion, politics, and the management of the worldly affairs, 

and the establishment of the government for those who 

administer it is obligatory through the Muslimsô consensus of 

opinions.) 
 

   To Justify this fact, this Islamic scholar, who is a well-

known Sunnite scholar, takes a stand on two reasons: 

1- Logical reason 

2- Legal reason 

                                                 
4- Ibid, Section 1, P.5, 1

st
  edition, Egypt 
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   With regard to the logical reason, he writes: 

 м ̪аЮϝДϦЮϜ дв алЛжвт атКϾЮ атЯЂϦЮϜ дв ̪̭ыЧЛЮϜ ИϝϠА сТ ϝвЮЬЊУт  сТ алжтϠ

 ϝϮвк м дтЯвлв сЎмТ ϜмжϝЪЮ ϢъмЮϜ ъмЮм ̪аЊϝ϶ϦЮϜ м ИϾϝжϦЮϜдтКϝЎв   5 

 

(To follow the leader is in the nature of the wise men, because 

it can prevent them from oppressing one another and settle the 

disputes among them. If there was no leader, the people would 

be disunited and would lose their competence.) 
 

And regarding the legal reason, he cites: 

 ИϼІЮϜ ̭ϝϮ дЪЮмϞ  ЬϝЦ ̪ дтϸЮϜ сТ йтЮм сЮϜ ϼмвъϜ ЌтмУϦЬϮмϾК  : ϝт

ЙтАϜ Ϝмжвϐ дтϺЮϜ ϝлтϜм ϜаЪжв ϼвъϜ сЮмϜ м ЬмЂϼЮϜ ϜмЛтАϜм  . ЌϼУТϝжтЯК 

ъϜ ак м ϝжтТ ϼвъϜ сЮмϜ ϣКϝАаϚϝжтЯК дмϼвϝϦвЮϜ Ϣ  6 
(The legal reason for entrusting the affairs to the guardians in 

religion is what Allah, the Almighty, asserts: ñO you who 

believe! Obey Allah and obey the Prophet and the guardiansò.  

Therefore, Allah has made the obedience from the guardians 

mandatory and has assigned them as our leaders.) 

 

   Sheikh Saduq narrated a lengthy tradition from Fazl Ibn 

Shazan as he narrated it from Imam Ali Ibn Musa Al-Reza 

(a.s), in which the exigency of establishing government is 

discussed.  

   This is an excerpt: 

   ϝжϜ  ъϭж ФϼУЮϜ дв ϣЦϼТ ϸм ъϜ ϜмІϝК м ϜмЧϠ ЬЯвЮϜ дв ϣЯвъ  ЀтϚϼ м атЧϠ

дв алЮ ϸϠъ ϝвЮи  м дтϸЮϜ ϼвϜ двϝтжϸЮϜ  ШϼϦт дϜ атЪϲЮϜ ϣвЪϲ сТ ϾϮт аЯТ

 аϜмЦ ъм йжв алЮ ϸϠъ йжϜ аЯЛт ϝвЮ ФЯ϶ЮϜалЮ  дмвЂЧтм акмϸК йϠ дмЯϦϝЧтТ йϠ ъϜ

ИϝвϮ м алϦЛвϮ йϠ дмвтЧт м алϚтТ йϠ м алϦЙжвт алвмЯДв дв алвЮϝД   7 

(We never find a group or nation that can live on with no 

                                                 
5- Ibid. 
6- Ibid. 
7- Elalul-Sharaeô, section 182, hadith no. 9,p. 253 
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ruler; a ruler who can provide the worldly and religious affairs 

of the people. Therefore, it is far from the Divine wisdom to 

deprive the people from what they really need and cannot stand 

on their feet without them. The People fight their enemies at 

the behest of their ruler and divide the war spoils according to 

his decree. They also hold the congregational and Friday 

prayers, and it is he, who administers justice in the society, of 

course.) 

 

    It is beyond the bounds of possibility to analyze the 

whole traditions and statements of the Islamic jurisprudents 

in this brief, but when studying the Islamic jurisprudence 

comprehensively, it is clarified that the greater volume of 

the Islamic jurisprudence is not fulfilled without the 

establishment of a strong government. 

   Islam invites us to jihad, defense, administration of 

justice, the execution of legal punishment and Islamic 

jurisprudence, enjoining to good and forbidding from evil, 

the settlement of a codified financial system, and the 

protection of unity in the Islamic society, and, no doubt, the 

achievement of the stated goals without the enjoyment of a 

capable system and government sounds impossible; because 

the defense of the Islamic jurisprudence requires a strong 

army, and the establishment of the strong army necessitates 

the establishment of a powerful government based on the 

Islamic values. Moreover, the execution of the lawful 

punishment, which has been set for preventing the people 

from committing the sin and administrating the rights of the 

oppressed, etc. is not practical without the 

existence of an organized system and may result in chaos. 

   Although the reasons presented for the establishment of 

the government in Islam are not limited to what was stated 
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here, it is concluded that not only the religion is not separate 

from politics, but also the establishment of the Islamic 

government based on the Islamic jurisprudent system is an 

exigency and the main duty of the Islamic communities 

throughout the world. 

 

 

Question no. 22 

 

   Why do the Shia consider Aliôs sons (Hasan and Hussein) 

the Prophetôs children?  

 

The answer: 

    When studying the history, traditions, and the 

commentary books, it becomes plain that this issue does not 

only include the Shia, but it can be said that the whole 

Muslim researchers from different sects are consensus of 

opinions with regard to it. 

   Now, we study this issue through relying on the holy 

Quran, the traditions, and the well-known commentatorsô 

statements. 

   Basically, the holy Quran knows oneôs consanguineous 

children as his own children. Also the children, born to his 

own children [including both his sons and daughters], are 

regarded as his own children, too. 

   There are an abundant number of testimonies for this 

claim from the holy Quran and traditions standpoint, 

including: 

1- The holy Quran calls Jesus Christ as one of the 
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offspring of Abraham while Jesus is the son of holy Mary, 

but he reaches to Abraham through his maternal 

relationship. It says: 

 ϝжϠкм мЬ дв м ЬϠЦ дв ϝжтϸк ̯ϝϲмж м ϝжтϸк ыЪ ϞмЧЛт м ФϲЂϜ ийϦтϼϺ  ϸммϜϸ

и м сЂмв м РЂмт м ϞмтϜ м дϝвтЯЂ мϜ ШЮϺЪ м дмϼϭж м дтжЂϲвЮϜ рϾ

 м ϝтϼЪϾстϲт сЂтК м1 

(And we bestowed Isaac and Jacob upon Abraham and 

directed each one of them to the right way, and guided Noah 

before him, and of his descendents David and Solomon, Job 

and Joseph, and Moses and Aaron. And thus we reward the 

pious. And [from Abrahamôs offspring] Zechariah and John 

and Jesus.) 

 

   The Muslim scholars refer to this verse as clear evidence 

on the fact that Imam Hasan (a.s) and Imam Hussein (a.s) 

are the Prophetôs offspring. For instance, 

1- Jalal Soyuti quotes: 

ЬϝЧТ ϼвЛт дϠ стϲт сЮϜ ϬϝϮϲЮϜ ЬЂϼϒ : м дЂϲЮϜ дϒ аКϾϦ ШжϜ сжПЯϠдтЂϲЮϜ 

 сϠжЮϜ ϣтϼϺ дв)Ј (Ϝ йЮмϜ дв йϦϒϼЦ ϸЦ м  ϞϝϦЪ сТ иϸϮϦЬ иϼ϶ϐ рР аЮ

иϸϮϒ. 

ЬϝЦ  :ЬϒЀ ϒϼЧϦ ϤϢϼмЂ  аϝЛжъϜ : м  НЯϠ сϦϲ  дϝвтЯЂ м ϸммϜϸ йϦтϼϺ дв м

 ЬϝЦ ̬ сЂтКм стϲт :сЯϠ.  ЬϝЦ :ϼϺ дв сЂтК ЀтЮϒ ̬Ϟϒ йЮ ЀтЮм аткϜϼϠϜ ϣт

 ЬϝЦ :ϤЦϸЊ  2 

(Once, Hajjaj addressed Yahya Bin Yamor as saying, ñI was 

reported that you conceive Hasan and Hussein as the 

Prophetôs offspring and that you invoke the holy Quran for 

your claim. I have studied the holy Quran from the beginning 

to the end, but never found this statement in itò. 
Yahya Bin Yamar replied, ñ Have you read this verse of 

Anam Sura that says, 

                                                 
1- Anam Sura, verse no. 84-85 
2- Dur Ul-Manthur, vol. 3, p. 28, Beirut edition, below the verse. 
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евм  м ϸммϜϸ йϧтϼϺдϝгуЯЂ  [and of his descendents 

David and Solomon] until it says суϳт сЃуКм  [and John 

and Jesus ]ò? ñYesò, he said. Then, Yahya went on, ñwasnôt 

Jesus deemed as Abrahamôs offspring while he had no father 

[and reaches to Abraham through his motherò? ñ And Hajaj 

confirmed it.) 

 

   Through the mentioned verse and the holy Quran 

commentatorôs statements, it gets quite clear that not only 

the Shia but also the whole Muslim scholars consider Imam 

Hasan (a.s) and Imam Hussein (a.s) as the Prophetôs 

offspring. 

2- One of the verses of the holy Quran attests that the 

authenticity of the mentioned statement is beyond doubt, 

and that is Mobahala verse in Ale-Imran Sura, which goes, 

двТ  ϸЛϠ дв йтТ ШϮϝϲϝв  Иϸж ϜмЮϝЛϦ ЬЧТ аЯЛЮϜ дв Ш̭ϝϮ- ϝж̭ϝжϠϒ  м аЪ̭ϝжϠϒ м

д аϪ аЪЂУжϜ м ϝжЂУжϜ м аЪ̭ϝЂж м ϝж̭ϝЂжϞ ЬлϦЬЛϮжТ дтϠϺϝЪЮϜ сЯК  йжЛЮ  

(And whoso disputes with you after the knowledge that has 

come to you, say, ñCome, now, let us call our sons, and your 

sons, our women and your women, our relatives and your 

relatives and then let us invoke and lay the curse of Allah on 

those who lie.)
3 

 

   According to the commentators, the above-mentioned 

verse, known as óMubahala Verseô was revealed at the time 

of the holy Prophetôs disputes with the heads of Najran 

Christians due to their obstinacy. The holy Prophet (peace 

be upon him and his descendants) took Ali Ibn Abi talib, 

Fatima, Imam Hasan, and Imam Hussein (a.s) under the 

Divine decree to make mutual cursing. 

   Observing the Prophetôs companions, the Christian 

                                                 
3- Ale-Imran Sura, verse no. 61 
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heads feared their lives and asked the Prophet (peace be 

upon him and his descendants) to renounce cursing. He 

accepted their proposal and concluded a peace treaty with 

them. 

   Since both the Shia and the Sunnite scholars firmly 

believe that Ali Ibn Abi Talib, Fatima, Hasan and Hussein 

(a.s) had accompanied the Prophet (peace be upon him and 

his descendants), it is proven that the termд̭ϝжϠϜϜ  [our 

children] includes Imam Hasan and Imam Hussein (a.s). 

It is noteworthy to mention that the commentators have also 

expressed their commentaries in this regard, including, 

A. Jalal Din Soyuti quotes Hakim Ibn Morodiyeh, and Abu 

Naeem as they quote it from Jabir Ibn Abdollah 

аЪЂУжϜм ϝжЂУжϒ :  ЬмЂϼ)Ј ( ϝжϚϝжϠϜ м ̪ сЯК м : м дЂϲЮϜдтЂϲЮϜ 

ϝж̭ϝЂжм :йвАϝТ   4 

   The term ϝжЂУжϒ [our selves] signifies Ali Ibn Abi Talib, and 

the term ϝж̭ϝжϠϒ [our sons] denotes Hasan and Hussein, and the 

term д̭ϝЂжϜ  [our women] connotes Fatima. 
 

B. In his commentary, Fakhr Ul-Din Razi believes, 

 аЯКϜм  ϣтϜмϼЮϜ иϺк дϜФУϦвЮϝЪ сЂУϦЮϜ ЬкϜ дтϠ ϝлϦϲЊ сЯКϼ ϨтϸϲЮϜм   5 

(Know that this is a tradition, which the men of hadith 

unanimously agree on its authenticity.) 
  

Then, he continues, 

аЮϜЀϣЮϜ  ϣЛϠϜϼЮϜ :иϺк  дтЂϲЮϜ м дЂϲЮϜ дϒ сЯК ϣЮϜϸ ϣтъϜ)И ( ЬмЂϼ сжϠϖ ϝжϝЪ

 )Ј ( ϜмКϸт дϜ ϸКми̭ϝжϠϜ йтжϠϜ дмЪт дϜ ϞϮмТ дтЂϲЮϜ м дЂϲЮϜ ϝКϸТ   

6 

                                                 
4- Dur Ul-Manthur, vol.2, P.39, Beirut edition, below the verse. 

 
5- Mafatih Ul-Ghayb, the Commentary, Vol.2, P.488, first edition, Egypt, 1308 year 

of Hijra. 

6- Ibid. 
7- Al -Jame Ul-Ahkam Ul-Quran, Vol.4, P.104, Beirut edition 
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(The fourth matter: the mentioned verse bears witness to the 

fact that Hassan and Hussein (a.s) were the Prophetôs 

offspring, because the Messenger of God (a.s) had promised to 

summon his children, and then he called Hasan and Hussein.) 

 

C. Abu Abdollah Qurtabi in his Commentary cites: 

]ϝж̭ϝжϠϒ[ ЬтЮϸ ϞЮϜ ̭ϝжϠϜ дϒ сЯКдмвЂт ϤϜд  ̯Ϝ̭ϝжϠϜ   7 

(The term ϝзϠϜϝж̭  [our children] in the mentioned verse 

signifies that the children of oneôs daughter are regarded as 

oneôs own children, too.) 
 

3. The Prophetôs words are the most evident testimony that 

Imam Hassan and Imam Hussein (a.s) are his children. 

Below are two of the prophetôs statements: 

дϜϺк йϠϲϒ дв рϝжϠϖа ϜϸЧТ сжϠϲϒ 

(Hasan and Hussein are my two children; whosoever loves 

them has indeed loved me.) 

дϖ ϝтжϸЮϜ дв сϦжϝϲтϼ дтϺк сжϠϜ 

(These two children of mine are two Basils (a kind of flower) in 

the world.) 

 

Question no. 23 

 

   Why do the Shia consider the Caliphate as Tansisi? 

 

The answer: 
    It is evident that Islam is a universal and eternal religion, 

and that the Prophet (peace be upon him and his 

descendants) plays a crucial role of the Omma leadership 

during his lifetime, but the leadership position must be 
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passed to the most competent and virtuous members of the 

society as soon as he is passed away. 

    There exist two views on the fact that whether the 

leadership of Omma is Tansisi (that is chosen by the Divine 

decree and the specification of the Prophet (peace be upon 

him and his descendants)) after the Prophet (peace be upon 

him and his descendants) or elective? 

   The Shia believe that the leadership is a Tansisi position, 

and it is Allah, who appoints the Prophetôs successors, while 

the Sunnite believe that this position is elective, and the 

Muslim nation must elect a person after the Prophet (peace 

be upon him and his descendants) to run the community. 

 

The social considerations bear witness on the Caliphate 

via Tansisi (appointment): 

   The Shia scholars have presented many reasons on the 

exigency of the Caliphate appointment in their works, but 

what is presented here is the analysis of the conditions of the 

Prophetôs age, which proves the authenticity of the Shia 

standpoint. 

   When studying the Islam national and foreign policy at the 

time of the Prophet (peace be upon him and his 

descendants), we come to the point that the Prophetôs 

successors had to be appointed by Allah and the Prophet 

(peace be upon him and his descendants), because the 

Islamic community was always threatened by the enemies, 

including, Roman Empire, Iran Empire, and the hypocrites. 

Besides, the nationôs interests necessitated that the 

Prophet (peace be upon him and his descendants) unites 
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the whole community against the foreign enemies through 

the appointment of a political leader and defuse the 

enemiesô plots, fortified by the internal conflicts. 

 

The explanation: 

   The Roman Empire was one of the angles of this 

hazardous triangle. This superpower had been located on the 

north of the peninsula, and it had fully occupied the 

Prophetôs mind, and he never felt at ease with the Roman 

threat up to the last moments of his life. 

   The first military conflict between the Muslims and the 

Roman Christian army occurred in Palestine in the 8
th
 year 

of Hijra. This conflict resulted in the martyrdom of three 

commanders of Islam, called Jafar Tayar, Zeid Ibn Hares, 

and Abdollah Ibn Ravaha, and as a result the Muslims were 

bitterly defeated. The defeat of the Islam army encouraged 

the Caesar army so that the Muslims were subject to be 

attacked thereto forth in different regions. Thus, the Prophet 

(peace be upon him and his descendants) prepared an 

equipped army and moved towards the borders of Syria to 

lead personally any kinds of military clashes in the ninth 

year of Hijra. 

   The Muslim army then managed to regain its long honor 

and renovate its political life despite all pains and sorrows. 

The Prophet (peace be upon him and his descendants) did 

not suffice this partial victory, and some days before his 

demise, he commissioned the Islam army, commanded by 

Osamah, to settle in Syria. 

   Iran Empire was the Muslimsô second main 

enemy. It was so that Khosro Parviz, the king of Iran, tore 

up the Prophetôs letter furiously and expelled his messenger 
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and then ordered the governor of Yemen to arrest the 

Prophet (peace be upon him and his descendants) and then 

kill him if he did not abstain from such acts. 

Although Khosro Parviz passed away at the time of the holy 

Prophet (peace be upon him and his descendants), the issue 

of Yemen independence- the colony of Iran for years- was 

not away from the minds of the Iranian kings, and the 

arrogance of the Iranian politicians never allowed them to 

stand the existence such a power. 

   On the other side, the threat of the hypocrites as the fifth 

party, who played havoc nonstop with the Muslimsô unity, 

was the third threat. They had planned to assassinate the 

Prophet (peace be upon him and his descendants) on the 

way from Tabuk to Medina. They were of the opinion that 

the Prophetôs assassination would put an end to the Islamic 

movement, and they could live a life of ease.
3
 

   The holy Quran bewares the Muslims of the hypocritesô 
destructive power in Ale-Imran, Nesa, Maedeh, Anfal, 

Toubeh, Ankabut, Ahzab, Muhammed, Fath, Mojadeleh, 

Hadid, Monafeghin, and Hashr Suras. 
4
 

   Thus, does it sound logical to leave such a newly built 

community with no successor as the religious and political 

leader while the enemies had lain in wait? 

   The social considerations decree that the Prophet (peace 

be upon him and his descendants) had to prevent any kind of 

disputes among the Muslims and ensure the Islamic unity 

through the appointment of a competent leader. He, in fact, 

was about to avoid a catastrophe and mischief that 

would occur in the society after him, such as the claim 

of every group or tribe in taking the leadership in their 
                                                 
3- Tur Sura, verse no. 30 

4- Excerpted from óFrough Abadiyat, Jafar Sobhani. 
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hands. These social considerations prove that the Prophet 

(peace be upon him and his descendants) has taken an 

appropriate decision on the leadership appointment. 

 

The evident testimony of the Messenger of God: 

   Based on the social ground and other reasons, the Prophet 

(peace be upon him and his descendants) had expressed the 

key issue of his successorship from the first days of his 

prophethood to the last day of his life- when invited his kins 

to disclose his prophethood in the early days till he was 

turning from the last Hajj pilgrimage in Gadir Khom in the 

last days of his life. 

   When considering the aforementioned social status in the 

advent of Islam and also referring to the holy Prophetôs 

decision on appointing and introducing Imam Ali (a.s), it is 

clearly comprehended that the issue of the leadership 

appointment was vital. 

 

Question no.24 

 

   Is swearing on beings other than Almighty God 

considered as polytheism?  

 

The answer: 
       The real concepts of the terms monotheism and polytheism 

should be interpreted according to the holy Quran verses 

and the traditions, because it is the holy Quran and the 

Prophetôs practices that are the best criteria for the 

distinction of right and wrong, and likewise, 

monotheism and polytheism. 
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   Therefore, it is worthy to evaluate any thought and 

behavior through reference to the wake conscience with no 

prejudice as well as the Logic of revelation and the 

Prophetôs practice. 

   Now, we point to some of our evident proofs, specifying 

the permissibility of swearing on none-God from the view 

of the holy Quran and the Prophetôs traditions: 

1- The holy Quran swears on some of the phenomena, such 

as the Prophetôs life, mansô soul, the pen as the symbol of 

writing, the sun, the moon, the stars, night and day, the 

heaven, the earth, the time, the mounts, and the seas in some 

of its eternal verses, including, 

аЛЮϼШ  сУЮ алжϜЀ дмлвЛт алϦϼЪ  1 

(Verily, by our life, in their intoxication, they were wandering 

blindly.) 

 

м  ϝлтϲЎ м ЀвІЮϜϼвЧЮϜм  м ϝлтІПт ϜϺϜ ЬтЯЮϜм ϝлтЯϮ ϜϺϜ ϼϝлжЮϜ м ϝлтЯϦ ϜϺϜ

 м ϝлтжϠ ϝв м ̭ϝвЂЮϜЌϼъϜ ϝлтмЂ ϝв м ЀУж м ϝлтϲА ϝв м  м ϝкϼмϮТ ϝлвлЮϑТ

ϝлтмЧϦ2    

(I swear by the Sun and its spreading light. And by the Moon, 

which follows the sun. And by the Day when it manifests the 

light of the sun. And by the Night when it covers the day. And 

by the Sky and the One, who has built it. And by the Earth and 

the One, who has expended it. And by the Soul and the One, 

who created ité.) 

м рмк ϜϺϜ аϮжЮϜé3   

(I swear by the star when it disappears.) 

                                                 
1-Hejt Sura, verse no.12 

 
2- Shams Sura, verse no.1-8 

3-Najm Sura, verse no.1 
4- Galam Sura, verse no. 1 

5- Asr Sura, verse no. 1-2 
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д дмϼАЂт ϝв м аЯЧЮϜм ̪          

   

(Nun, I swear by the pen and what they writ with it.)
4 

ϼЊЛЮϜм      ϼЂ϶ сУЮ дϝЂжъϜ дϜ  

(I swear by the era, that man will be indeed in a grave loss.)
5 

ϼϮУЮϜм        ϼІК ЬϝтЮ м 

(I swear by the down. And by the ten Nights [the first ten nights 

of Zihhajeh month].)
6 

м  РЧЂЮϜ м ϼмвЛвЮϜ ϤтϠЮϜ м ϼмІжв Фϼ сТ ϼмАЂв ϞϝϦЪ м ϼмАЮϜИмТϼвЮϜ 

   ϼмϮЂвЮϜ ϼϲϠЮϜ м     

(I swear by the Tur Mount. And by the Book, which is 

[revealed] and written in a published parchment, by the Bait-

Ul-Mamur, and by the lofty roof of the heaven, and by the sea, 

which is filled with fire.)
7   

 

   Also, swearing on the worldly phenomena is witnessed in 

Nazeat, Morsalat, Boruj, Taregh, Balad, Tin, and Zoha 

Suras. 

   It is beyond doubt that if swearing on none-God is as 

polytheism, the holy Quran as the book of monotheism 

never does this, while its verses are but a rebuttal to these 

charges. 

2- The Muslims throughout the world have adopted the holy 

Prophet (peace be upon him and his descendants) as their 

role model, and his way of life and practice are counted as 

their criteria for the distinction between right and wrong. 

                                                 
 
 
 
6-Fajr Sura, verse no. 1-2 

7- Tur Sura, verse no. 1-6 
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The Muslim researchers and writers have also narrated 

many cases in which the holy Prophet (peace be upon him 

and his descendants)has sworn on none-God. 

   Ahmad Ibn Hanbal, the head of Hanabeleh sect, quotes 

from the Messenger of God as saying, 

рϼвЛЯТ Ϥ дъϤϤЪЂϦ дϜ дв ϼт϶ ϼЪжв дК слжϦ м РмϼЛвϠ аЯЪ  

(I swear by my soul, it is better to enjoin to good and forbid 

from evil than being quiet.)
8 

 

   In his book, entitled óSahihô, that is considered ad one of 

the six authentic books, Moslem Ibn Hajaj has narrated as 

such: 

 сϠжЮϜ сЮϜ ЬϮϼ ̭ϝϮ) Ј (̬ϜϼϮϜ аДКϜ йЦϸЊЮϜ рϜ  ЬмЂϼ ϝт ЬϝЧТ ЬϝЧТ :

 ШтϠϜ м ϝвϜйжϝϠжϦЮ  ЬвϝϦ м ϼЧУЮϜ сІ϶Ϧ ϱтϲІ ϱтϲЊ ϤжϜ м ФϸЊϦ дϜ

ϝЧϠЮϜ̭é9 

(One asked the holy Prophet (a.s), he replied, ñI swear by your 

father that you will know it, and that is to pay charity when you 

are healthy and greedy and continue your life with the fear of 

poverty and hope of a long life.)  

 

   How those who consider the majority of Muslims all over 

the world as polytheists due to swearing on none-God 

justify the Prophetôs act? 

3- In addition to the Divine Book and the Prophetôs practice, 

the manner of the Prophetôs disciples bears witness to the 

permissibility of swearing on none-God. 

In some of his sermons, Ali Ibn Abi Talib (a.s) swears on 

his own soul. For instance: 

 

                                                 
8- Mosnad, Ahmad, vol.5, p.224 & 225 
9-Sahih, Moslem, section 3, Egypt edition the book of Zakat, chapter charity, p.93-

94 
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 аЪЮ дУЛЎтЮ рϼвЛЮмйтϦЮϜ ϝТϝЛЎϜ рϸЛϠ дв   

(I swear by my life, your deviation will be multiplied after 

me.)
10 

 

   And somewhere else, he stated: 

 дК ИϾжϦ аЮ дъ рϼвЛЮмМШжмϠЯАт ЬтЯЦ дК алжТϼЛϦЮ ШЦϝЧІ м Шт11 

(I swear by my life, if you do not abandon your deviation and 

adversity, you will recognize the ones who are looking for 

you.)
12 

   It is evident that no reasoning or justification can stand 

against these authentic and proofs, and no other claims can 

bring a charge against the holy verses of the Quran, or the 

Prophet (peace be upon him and his descendants) and his 

close disciplesô practice, such as Imam Ali (a.s) or accuse 

them to polytheism of dualism. 

 

Conclusion: 

   From the holy Quran verses, the Prophetôs practice, and 

the firm believersô standpoint, it is clarified that swearing on 

none-God is a certain principle and has no inconsistency 

with monotheism. 

   Therefore, if any tradition implicitly contradicts what has 

been already proven, it should be interpreted so that it agree 

the certain principles of the holy Quran and traditions. 

   Now, let us make a reference to one of those ambiguous 

traditions and then answer to it: 

и м ϼвК ЙвЂ  ЬмЂϼ дϜм  ЬмЧт :сϠϜ м . аЪϝлжт  дϜ ЬϝЧТдϜ  ϜмУЯϲϦ

ϤЪЂт мϜ ύϝϠ РЯϲтЯТ ϝУЮϝϲ дϝЪ дв м аЪϚϝϠϝϠ 13   

                                                 
10- Nahjul Balaghah (Mohammad Abdah ), sermon no. 161 

11- Ibid, letter no. 9  

12- For further study, refer to sermons no. 198,182,187 and letters no. 6 &54 
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(The holy Prophet (peace be upon him and his descendants) 

heard Omar swearing by his father. The Prophet (peace be 

upon him and his descendants) said, ñVerily Allah has banned 

you from swearing on your fathers, and he who swears, should 

swear by Allah or remain quietò.) 

 

   Although the authenticity of this tradition cannot be 

compared with the holy Quran verses and the evident 

traditions in this regard, however, it can be answered as 

such: prohibiting Omar and other persons from swearing by 

their fathers is due to the fact that their fathers were 

idolaters or pagans, and the pagans or idolaters do not 

deserve to be sworn by. 

 

Question no.25 

   Is it polytheism or heresy to invoke the Divine guardians 

(for assistance)? 

 

The answer: 

    Supplication is to resort to an intermediary to act between 

man and God in order to elevate his soul. 

In his book, entitled óLesan Ul-Arabô, Ibn Manzur writes: 

Ϥ ̪ϜϺЪϠ йтЮϜ ЬЂмϦϼЦϐ йвϼϲϠ йтЮϜ ϞЈйтЯК йУАЛϦ иϼ 1   

(To supplicate him through so and do means he managed to 

hold one close to him through respect and what could attract 

his attention.) 

 

   The holy Quran in this regard says: 

мЧϦϜ мжвϐ дтϺЮϜ ϝлтϜ ϝт Ϝ  ϞϜмϤ ϜмК   ЬтϠЂ сТ ϜмϸкϝϮ м йЯтЂмЮϜ йтЮϜ

                                                                                                                   
13- Sonan Ul-Kobra , vol. 10, p.29; Sonan Nesaee, vol.7, p. 4 -5 

 
1- Lesan Ul-Arab, vol, 11,p.724 
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дмЯϲУϦ аЪЯЛЮ    
(O you who have belief! Be in awe of Allah and seek the means 

of nearness to him, and strive hard in His way so that you may 

be prosperous.)
2
 

 

   Juhari in his book, óSahah Ul-Loggahô defines the term 

ómeansô as such: 

сПЮϜ сЮϜ йϠ ϞϼЧϦт ϝв йЯтЂмЮϜϼ  

(The term ómeansô signifies what we hold ourselves close to the 

other one through it.) 

 

   Thus, the worthy means through which we can hold 

ourselves close to God is whether our own good deeds and 

sincere worship or the reverend individuals who are held in 

high esteem and great honor before God, the Almighty. 

 

The Kinds of Supplication: 

   The Supplication falls into three categories: 

1- Supplication to good deeds; as Jalal Ul-Din Suyuti writes 

in the commentary of the above-mentioned verse: 

сЮϝЛϦ йЮмЦ сТ иϸϝϦЦ дК: )ϞϜ мϤйЯтЂмЮϜ йтЮϜ ϜмО( ЬϝЦ :ИϝАϠ  сЮϜ ϜмϠϼЧϦϤ м и

йтЎϼт ϝвϠ ЬвЛЮϜ   

(With regard to the verse м ϞϜϤйЯтЂмЮϜ йтЮϜ ϜмО Ghatadeh says, it 

means to hold one close to the Lord through obeying Him and 

performing the deeds that pleases Him.) 
3
 

 

2- Supplication to the sincere prayers of the pious men of 

God; as the holy Quran with regard to Josephôs brothers 

states: 

 мк йжϜ сϠϼ аЪЮϼУПϦЂϓЂ ЬϝЦ дтϚАϝ϶ ϝжЪ ϝжϜ ϝжϠмжϺ ϝжЮϼУПϦЂϜ ϝжϝϠϜ ϝт ϜмЮϝЦ

                                                 
2- Maedeh Sura, verse no, 34 
3- Dor Ul-Manthur, vol.2. p.280, Beirut edition, below the verse. 

4-Yousef Sura, verses no.7-8 
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атϲϼЮϜ ϼмУПЮϜ 4    

(Jacobôs sons said to their father, ñO father! Ask forgiveness 

for us for the sins we have committed, because we were surely 

sinnersò. He answered, ñNearly, I shall ask forgiveness for you 

from my Lord; verily, He is the Merciful, the Forgivingò.) 

 

   The above-mentioned verse clarifies that Jacobôs sons 

supplicated their father for forgiveness and knew it as the 

best means for their forgiveness. In this condition, Jacob not 

only did not object to their supplication, but also vowed that 

he would ask for their forgiveness. 

3- Supplication to the reverend nobilities who are held in 

high esteem by Allah in order to achieve the Divine 

nearness. 

   It is noteworthy to say that the Prophetôs disciples had 
adopted this kind of supplication at the advent of Islam. 

Now, let us study the reasons of this fact under the auspices 

of the traditions, the Prophet and the Islam nobilitiesô 

practice as follows: 

   Ahmad Ibn Hanbal quotes Othman Ibn Hanif as such: 

 йтЯК  сЯЊ сϠжЮϜ сϦϜ ϼЊϠЮϜ ϼтϼЎ ыϮϼ дϜ}йЮϐ м {  ИϸϜ ЬϝЧТ аЯЂ м

̪сжтТϝЛт дϜ ЬϝЦ:  дϜЄ дϜ м ШЮ ϤмКϸ ϤϚЄ̪ϼт϶ млТ ШϜϺ Ϥϼ϶Ϝ ϤϚ ЬϝЧТ :

йКϸϜ .р иϼвϝТϤ алЯЮϜ ̪ϝКϸЮϜ ϜϺлϠ мКϸт м дтϦЛЪϼ сЯЊтТ йϚмЎм дЂϲтТ ϝЎм

ϸвϲв ϝт йвϲϼЮϜ сϠж ϸвϲв ШтϠжϠ ШтЮϜ йϮмϦϜ м ШЯϚЂϜ сжϜ  сЮϜ ШϠ ϤлϮмϦ сжϜ

сТ йЛУІ алЯЮϜ сЮ сЎЧϦТ ̪иϺк сϦϮϝϲ сТ сϠϼ     

 

(Once, a blind man came to the Prophet (peace be upon him 

and his descendants) and implored him as saying, ñask God to 

cure meò. The Prophet (peace be upon him and his 

descendants) replied, ñI pray for you right now if you want. 
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But if I postpone it to some other time that is better for youò. 

He asked the Prophet (peace be upon him and his descendants) 

to do it now. The Prophet (peace be upon him and his 

descendants) ordered him to take ablution carefully and then 

perform a two-Rakat prayer and then pray as such: ñO, my 

God! I ask you and resort to you under the auspices of 

Mohammed, the Prophet of lenience. O, Mohammed, I 

supplicate God through you to grant my need. O God, make 

him my intercessor.)
5
 

 

   The narrators have all agreed on the authenticity of this 

hadith so that Hakem Neishaburi in his óMostadrakô 

describes it as a sound hadith, and Ibn Majeh quotes Abu 

Ishaq as saying, ñthis is an authentic hadithò. Also, Tirmizi 

in his book, óAbvab Ul- Asiyehô, believes that the 

authenticity of this hadith is beyond doubt. In this regard, 

Mohammed Nasib Refaee in óAl-Tavasulel Haghight Ul-

Tavasulô writes as such: 

ϨтϸϲЮϜ ϜϺк дϜ ШІ ъ ϱтϲЊ ϼмлІв мé ыϠ йтТ ϤϠϪ ϸЦ м  Ϟтϼъ м ШІ

 йтЯК  сЯЊ  ЬмЂϼ ̭ϝКϸϠ свКъϜ ϼЊϠ ϸϜϸϦϼϜ}йЮϐ м {йЮ аЯЂ м   

(No doubt, this is a sound and famous traditioné and in it, it 

has been proven that a blind man regained his eyesight by the 

Prophetôs prayer.)
6 

 

   The mentioned tradition clearly proves the permissibility 

of supplication to the holy Prophet (peace be upon him and 

his descendants) in order to grant our needs. Moreover, the 

Prophet (peace be upon him and his descendants) obliged 

                                                 
5- Mosnad, Ahmad Ibn Hanbal, vol, 4, p.138, section of Othman Ibn Hanifôs 

narrations. 
6- Ibid, p. 158, first edition, Beriut 
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the blind man to pray and implore Godôs blessing through 

putting the Prophet (peace be upon him and his descendants) 

as an intermediary between him and God. This is considered 

as the real meaning of supplication to the Divine guardians. 

2- Abu Abdollah Bokhari also writes: 

 дϠ ЀϝϠЛЮϝϠ сЧЂϦЂϜ ϜмАϲЦ ϜϺϜ дϝЪ йжК  сЎϼ ϞϝА϶ЮϜ дϠ ϼвК дϜ

ЬϝЧТ ϞЯАвЮϜϸϠК : аЛϠ ШтЮϜ ЬЂмϦж ϝжϜ м ϝжтЧЂϦТ ϝжтϠжϠ ШтЮϜ ЬЂмϦж ϝжЪ ϝжϜ алЯЮϜ

ФЂϝТ ϝжтϠжддмЧЂтТ ЬϝЦ Ϝ  

(Whenever there occurred a draught, Omar Ibn Khatab asked 

Abas Ibn Abdul Motaleb, the Prophetôs uncle, to supplicate to 

God for rain. He then said, ñO, God! We used to supplicate to 

God through the Prophet (peace be upon him and his 

descendants) in his lifetime, and You always sent us the rain of 

mercy. Now we supplicate to the Prophetôs uncle for your 

blessings.) 
7 

 

3- The issue of supplication to the Divine guardians at the 

advent of Islam was so prevalent that the Muslims even in 

their poems introduced the Prophet (peace be upon him and 

his descendants) as an intermediary between their selves and 

God. 

   Sawad Ibn Ghareb has composed an ode to the Prophet 

(peace be upon him and his descendants) wherein he says, 

  иϼтО Ϟϼ ъ дϜ ϸлІϜ м ϞЮϝО ЬЪ сЯК дмвϝв ШжϜ м

  йЯтЂм дтЯЂϼвЮϜ сжϸϜ ШжϜ мъϜ дтвϼЪъϜ дϠ ϝт  сЮϜ ϞϚϝА

(I bear witness that there is no god save Allah, and you are 

trustworthy to all secrets and hidden, and I bear witness that 

you- O, the son of the pure- are the closest means to Allah 

amongst the other Divine prophets.)
8 

 

                                                 
7- Sahih, Bokhari , Section 20, a book on Friday, chapter Estesgha , p.27 Egypt 

edition. 
8- Aldorar Ul-Saninah,, Seyed Ahmad Ibn Zeini Dahlan, p.29,quoted by Tabarani  
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   Although the Prophet (peace be upon him and his 

descendants)  heard this poem from Savad Ibn Ghareb, he 

neither criticized him, nor accused him of polytheism or 

heresy. 

   Shafei also points to this fact in the following couplet as 

saying: 

рϼϺ сϠжЮϜ ЬϜИсϦ      сϦЯтЂм йтЮϜ ак

 ϜϸО сАКϜ алϠмϮϼϜ  сϦУтϲЊ дтвтЮϜ рϸтϠ  

(The Prophetôs descendants are my means toward Allah, and I 

hope to receive my book of deeds in my right hand on behalf of 

them.) 
9
 

 

   Although there exist an abundant number of traditions on 

the permissibility of supplication to the Divine guardians, 

this issue has been also specified in the Prophet and his 

disciplesô practice as well as the great Islamic scholars, and 

there is no need for further discussion. As a consequence, 

the baselessness of this claim, i.e., supplicating to the Divine 

guardians is polytheism and heresy, is proven. 

 

Question no. 26 

 

   Is the celebration of the Divine guardiansô birthday 

anniversaries considered as polytheism or heresy?  

 

The answer:  

   From the wise menôs standpoint, the celebration of the 

memorial of the reverend servants of God, such as holding 

their birthday celebrations is a sensible issue; however, 

                                                 
9-Al -Savaeq Ul-Moharaghah, Ibn Hejr Asghalani) , p.178, Cairo edition. 
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to cast light on it, we present the reasons for its legality as 

follows: 

1- Holding ceremonies gives expression to our affection:  

   The holy Quran invites the Muslims to love the Prophet 

(peace be upon him and his descendants) and his household. 

Ϝ ъ ЬЦЀсϠϼЧЮϜ сТ иϸмвЮϜ ъϜ ϜϼϮϜ йтЯК аЪЮϜ   1 
(Say, I do not ask you for any favor, save love for my close 

kins.) 

 

   There is no doubt that celebrating the Divine guardiansô 

anniversaries is to embody the peopleôs affection toward 

them, and the holy Quran has adopted this fact. 

2- Holding ceremonies is a tribute to the Prophet (peace 

be upon him and his descendants): 

   In addition to our advocacy of the Prophet (peace be upon 

him and his descendants), the holy Quran considers the 

tribute to the Prophet (peace be upon him and his 

descendants) as the criterion for salvation and prosperity: 

 ак ШϚЮмϜ йЛв ЬϾжϜ рϺЮϜ ϼмжЮϜ ϜмЛϠϦϜ м имϼЊж м имϼϾК м йϠ Ϝмжвϐ дтϺЮϝТ

дмϲЯУвЮϜ  2 

(So those who believed in him, glorified and advocated him, 

and followed the light that has been revealed to him are 

prosperous.) 

 

   It is fully comprehended from the above-mentioned verse 

that the glorification of the Prophet (peace be upon him and 

his descendants) from the Islamic viewpoint is 

praiseworthy, and glorifying his esteem brings about the 

Divine pleasure, because according to this verse, 

                                                 
1- Shura Sura, verse no.23 
2- Araf Sura, verse no.157 
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there should be four attributes for oneôs prosperity:  

A. Faith: Ϝнзвϐ етϻЮϜ  [those who believed in him]. 

B. Following the Light:   рϻЮϜ ϼнзЮϜ ϜнЛϡϦϜ м

Йв ЬϿжϜи [and followed the light that had been revealed to 

him]. 

C. Supporting him:  имϽЋж м [and advocated him].  

D. Glorifying and honoring him: имϼϿК м  [and glorified 

him].  

   Therefore, the glorification of the Prophet (peace be upon 

him and his descendants) and homage to him in addition to 

faith, advocacy, and obedience of his commandments is 

essential.  

3- Holding ceremonies is to obey the Divine 

commandments: 

God, the Almighty, dignifies the honored Prophet (peace be 

upon him and his descendants) in the holy Quran where He 

says,  

ШϼЪϺ ШЮ ϝжЛТϼ м   

(And exalted your esteem) 
3
 

   This verse denotes that Allah has willed to elevate the 

Prophetôs status and dignity throughout the world, and due 

to this fact, He Himself glorifies him in the holy Quran. 

To follow the commandments of the holy Book, we 

acknowledge his Excellency as the role model of virtue and 

perfection through holding magnificent commemorations 

and expressing our obedience to the Lord of the worlds. 

   Now, it becomes quite plain that the Muslimôs ultimate 

goal of holding ceremonies is none, save to exalt the 

Prophet (peace be upon him and his descendants).  

                                                 
3- Inshereh Sura, verse no.4 
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4- The descent of revelation is no less than the descent of 

the table: 

   The holy Quran narrates from Jesus Christ (a.s) as such: 

 ϜϸтК ϝжЮ дмЪϦ ̭ϝвЂЮϜ дв иϸϚϝв ϝжтЯК ЬϾжϜ ϝжϠϼ алЯЮϜ атϼв дϠϜ сЂтК ЬϝЦ

дтЦϾϜϼЮϜ ϼт϶ ϤжϜ м ϝжЦϾϼϜ м Шжв йтϜ м ϝжϼ϶Ϝ м ϝжЮмъ 

(Jesus, the son of Mary, said, ñO, Allah, our Lord! Send down 

to us a table from the heaven to be a festival for us and a sign 

from You, and provide us with sustenance, for You are the best 

of Providers.) 
4
 

 

   Jesus implored God to provide them with a heavenly table 

so that they could celebrate by feasting.  

   Now, let us pose this question that while a Divine prophet   

celebrates by feasting a day wherein the heavenly table- that 

is the cause of bodily enjoyment- is sent down to him, why 

is the Muslimôs celebration on the Prophetôs birthday, the 

cause of human salvation and manôs spiritual revival, 

considered as polytheism or heresy? 

5- The Muslimsô practice: 

   Since time immemorial, the follower of Islam religion 

have held ceremonies for the commemoration of the holy 

Prophet (peace be upon him and his descendants). 

   In his book, óTarikh Ul-Khamisô, Hussein Ibn Mohammed 

Diyar writes as such: 

Ͼт ъ мϜ м аϚъмЮϜ дмЯвЛт м аыЂЮϜ йтЯК иϸЮмв ϼлІϠ дмЯУϦϲт аыЂъϜ ЬкϜ Ь

 сТ дмϸтϾт м ϼмϼЂЮϜ дмϼлДт м ϤϝЦϸЊЮϜ ИϜмжϝϠ йтЮϝтЮ сТ дмЦϸЊϦт

р м атϼЪЮϜ иϸЮмв йϚϜϼЧϠ дмжϦЛт м ϤϜϼϠвЮϜД ЬЎТ ЬЪ йϦϝЪϼϠ дв алтЯК ϼк

атвК5 

(The Muslim communities all over the world always 

celebrate by feasting the month, in which the holy Prophet 

                                                 
4- Maedeh Sura, verse no. 114 
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(peace be upon him and his descendants) was born, and give 

charity on its nights. They also give expression to their 

contentment and make many benefactions, and they recite 

some odes to him on the occasion of his birthday. Then, his 

limitless mercy and blessings are revealed to all.) 
5 

 

   As a result, the permissibility of holding ceremonies for 

the commemoration of the Divine guardiansô memorial is 

classified according to the holy Quran and the Muslimsô 

practice, because heresy is a belief or act that is generally or 

specifically contrary to the teachings of the holy Quran and 

the traditions while the general verdict of the issue under 

discussion is extracted from the holy Quran , the traditions, 

and the Muslimsô practice.  

   Furthermore, holding these ceremonies is solely to pay 

them as the servants of the Lord of the worlds; thus, it has 

no inconsistency with the principle of monotheism. 

   Consequently, the claim of those who consider the 

commemoration of the Divine guardians as polytheism is 

groundless. 

 

 

Question no.27 

 

   Why do the Shia perform their five daily prayers in three 

times a day? 

 

The answer:  

   To begin with, the views of the jurisprudents are 

presented in this regard: 

                                                 
5- Tarikh Ul-Khamis, Vol, 1, p. 233, Beirut edition. 
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1- The whole Islamic sects agree that one can perform his 

noon and afternoon prayers all at once during noontime one 

after the other on the day of Arafeh. He also can perform his 

dusk and Isha prayers one after the other all at once at the 

time of Isha in Mozdalafeh. 

2- According to the Hanafi, the performance of noon and 

afternoon prayers and that of dusk and Isha all at once are 

only permissible in Arafeh and Mozdalefeh, and it is not 

permitted in other cases. 

3- The Hanbali, Maleki, and Shafeôe are of the opinion that 

in addition to the two mentioned cases, the performance of 

noon and afternoon prayers as well as dusk and Isha prayers 

is permissible when traveling. Some of these sects also 

believe that the performance of two prayers together in 

urgency cases, such as illness, fear, rain, etc. is permissible. 

4- The Shia believe that each of the noon and afternoon 

prayers as well as dusk and Isha ones have a special time 

and a common time: 

A: The specific time of noon prayer begins from the midday 

(the time of noon Azan) and continues for a while in which 

one can perform a four-Rakat (unit) prayer. In this short 

time, one can only perform his noon prayer. 

B. The specific time of afternoon prayer, that is a short time 

up to sunset, and one can only perform his afternoon prayer.  

C. The common time between noon and afternoon prayers, 

which begins from the end of the specific time of noon 

prayer to the beginning of the specific time of afternoon 

prayer. 

The Shia believe that one can perform noon and 

afternoon prayers together during the common time while 

the Sunnite believe that the specific time of noon prayer 
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starts from the midday (the time of Azan) up to the time 

when the shadow of things is equal to their length, and one 

is not permitted to perform his afternoon prayer in this time. 

From this time onwards up to sunset is allocated to 

afternoon prayer, and as a result, one is not allowed to 

perform his noon prayer then. 

D. The specific time of dusk prayer, which starts from dusk 

Azan until the time when one can perform a three Rakaat 

(unit) prayer, and one can perform his dusk prayer during 

this time.  

E. The specific time of Isha prayer, and that is a short time 

up to the legal midnight that one can perform a four Rakaat 

(unit) prayer. 

F. The common time between dusk and Isha prayers, 

starting from the end of the specific time of dusk prayer to 

the beginning point of the specific time of Isha prayer. 

   The Shia believe that one can perform his dusk and Isha 

prayers together during the common time, while the Sunnite 

believe that the dusk prayer must be performed from the 

beginning of sunset until the fade of the evening twilight, 

and one is not permitted to perform his Isha prayer during 

this time. Also, one ought to perform his Isha prayer from 

the fade of the evening twilight until the legal midnight, and 

one cannot say his dusk prayer then. 

   As a consequence, according to the Shia, one can perform 

his afternoon prayer immediately after the noon prayer or 

postpone the noon prayer until a short time before the 

specific time of the afternoon prayer. Then, one 

can perform both his noon and afternoon prayers 

together. It is noteworthy to mention that it is recommended 

to perform the noon prayer soon after the noon Azan and the 
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afternoon prayer when the shade of things turns out equal to 

their length. This is the case about the dusk and Isha 

prayers. 

This is the Shia standpoint, whereas the Sunnite do not 

legalize it to perform noon and afternoon prayers or dusk 

and Isha ones together at all times and places. Thus, the 

issue under discussion is whether the performance of two 

prayers together at all times and places, such as Arafeh and 

Mozdalefeh, is permissible. 

   The whole Muslims unanimously agree that the holy 

Prophet (peace be upon him and his descendants) performed 

his prayers one after the other, but there are two different 

interpretations about this narration: 

A. The Shia is of the opinion that one can perform the 

afternoon prayer immediately after the noon prayer after 

noon Azan, and likewise, perform Isha prayer soon after 

dusk prayer after dusk Azan, and this generally includes all 

conditions with no concern to any particular time or place. 

B. The others state this narration signifies the performance 

of noon prayer at the end of its time and afternoon prayer at 

the beginning of its time, and likewise, it includes dusk and 

Isha prayers. 

   Now to clarify this issue, we study the traditions in his 

regard in order to prove the Shia view, i.e. the performance 

of both prayers together in the common time and not the 

performance of one at the end of its time and the other at the 

beginning of its time. 

 

The traditions: 

   Ahmad Ibn Hanbal, the head of the Hanabeleh, quotes 

Jabir Ibn Zeid as saying, 
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ϼϠϝϮ сжϼϠ϶Ϝ ϞЬмЧт ЀϝϠК дϠϜ ЙвЂ йжϜ ϸтϾ д :  сЯЊ  ЬмЂϼ Йв ϤтЯЊ

 йтЯК)йЮϐ м (Ϩ аЯЂ ма ϝт йЮ ϤЯЦ ЬϝЦ ϝЛтвϮ ϝЛϠЂ м ϝЛтвϮ ϝтжϜϜ йжДϜ ̭ϝϪЛІЮϜ ϝϠ

ШЮϺ дДϜ ϝжϜ м ЬϝЦ ̭ϝІЛЮϜ ЬϮК м ϞϼПвЮϜ ϼ϶Ϝ м ϼЊЛЮϜ ЬϮК м ϼлДЮϜ ϼ϶Ϝ  

(Jabir Ibn Zeid quotes as hearing from Ibn Abas, ñI performed 

eight Rakaats of noon and afternoon prayers as well as seven 

Rakaats of dusk and Isha prayers together along with the 

prophet (peace be upon him and his descendants)ò. Then, I 

said to Abu Shatha, ñI suppose the Prophet (peace be upon him 

and his descendants) postponed his noon prayer and performed 

his afternoon prayer earlier together and did the same with his 

dusk and Isha prayersò, and he confirmed me.)
1
 

 

   Hence, it becomes obvious that the holy Prophet (peace be 

upon him and his descendants) had performed his noon 

afternoon prayers as well as his dusk and Isha prayers 

together. 

   Ahmad Ibn Hanbal quotes the following tradition from 

Abdollah Ibn Shaqiq, 

 ФЯК м амϮжЮϜ ϤϸϠ м ЀвІЮϜ ϤϠϼО сϦϲ ϼЊЛЮϜ ϸЛϠ ϝвмт ЀϝϠК дϠϜ ϝжϠА϶

мЯЊЮϜ йжмϸϝжт ЀϝжЮϜЬмЧт ЬЛϮТ атвϦ сжϠ дв ЬϮϼ амЧЮϜ сТ м и : имЯЊЮϜ

НТ ЬϝЦ м имЯЊЮϜЌϝϠ сжвЯЛϦϜ ЬϝЦ ϞЬ йтЯК  сЯЊ йЮϜ ЬмЂϼ ϤϸлІ ̬йжЂ} м

йЮϐ { ϤϸϮмТ ϸϠК ЬϝЦ ̭ϝІЛЮϜ м ϞϼПвЮϜ м ̪ϼЊЛЮϜ м ϼлДЮϜ дтϠ ЙвϮ аЯЂ м

йЧТϜмТ йϦЮϝЂТ иϼтϼк ϝϠϜ ϤтЧЯТ ϝϚтІ ШЮϺ дв сЂУж сТ  

(After the afternoon prayer, Ibn Abas made us a speech until 

the sunset and the stars appeared and the people called for 

prayers; there was a man among them from Bani Tamim tribe 

who repeatedly shouted the term óprayer, prayerô.  It made Ibn 

Abbas angry. He then addressed the man as saying, ñAre you 

going to teach me the Prophetôs practice? I 

witnessed the Prophet (peace be upon him and his 

descendants) performed his noon and afternoon prayers 
                                                 
1- Masnad, Ahmad Ibn Hanbal, vol.1, p.221 
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together as he did it to his dusk and Isha Prayer. Abdollah then 

said ñI was in doubt about this statement; later in a meeting 

with Abu Harirah I asked about it, and he confirmed itò.) 
2
 

3. Malik Ibn Anas- the head of the Malekieh- in his book, entitled 

óMovataô wites as such, 

  ЬмЂϼ сЯЊ)Ј (ЙтвϮ ̭ϝІЛЮϜ м ϞϼПвЮϜ м ̪ϝЛтвϮ ϼЊЛЮϜ м ϼлДЮϜ Рм϶ ϼтО сТ Ϝ

 ϼУЂъ м 

(The Messenger of God (peace be upon him and his 

descendants) performed his noon and afternoon prayers 

together and did the same with his dusk and Isha prayers even 

if he was not traveling nor with the fear of the enemy.)
3
 

4. Malik Ibn Anas quotes Maôaz Ibn Jabal as saying, 

  ЬмЂϼ дϝЪТ)Ј ( ̭ϝІЛЮϜ м ϞϼПвЮϜ м ̪ϼЊЛЮϜ м ϼлДЮϜ дтϠ ЙвϮт

(The Messenger of God used to perform his noon and 

afternoon prayers as well as dusk and Isha prayers one after 

the other.)
4
 

5. Malik Ibn Anas quotes Nafe as he quotes it from Abdollah Ibn 

Omar as follows: 

  ЬмЂϼ дϝЪ)Ј (ϝІЛЮϜ м ϞϼПвЮϜ дтϠ ЙвϮт ϼтЂЮϜ йϠ ЬϮК ϜϺϜ ̭

(Whenever being in a hurry to go somewhere, the Prophet (a.s) 

performed his dusk and Isha prayers all together.)
5
 

6. Malik Ibn Anas quotes this narration from Abu Herireh as saying, 

 ЬмЂϼ дϜ-  йтЯК  сЯЊ}йЮϐ м {аЯЂ м-  сЮϜ иϼУЂ сТ ϼЊЛЮϜ м ϼлДЮϜ дтϠ ЙвϮт дϝЪ

 ШмϠϦ

(On the way to Tabuk [battle], the Prophet (peace be upon him 

and his descendants) performed his noon and afternoon 

prayers together.)
6
 

7. Malik narrates from Nafe in his óMovataô as such: 

ϜϼвъϜ ЙвϮ ϜϺϜ дϝЪ ϼвК дϠ ϸϠК дϜ ̭аЮϜ сТ ̭ϝІЛЮϜ м ϞϼПвЮϜ дтϠАалЛв ЙвϮ ϼ  

                                                 
2- Ibid, p. 251 
3- Movata, Malik, the book on prayer, p.125, hadith no.178 
4- Ibid, p.134, hadith no. 174 
 
 
 
5- Ibid, p.125, hadith no.177 
6- Ibid, p. 125, hadith no. 175 
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(When it happened to be raining, the Emirs used to perform 

their dusk and Isha prayers together, and Abdollah Ibn Omar 

did the same.)
7
 

8. Malik Ibn Anas wirtes as he quotes Ali Ibn Hussein: 

 ЬмЂϼ дϝЪ-  йтЯК  сЯЊ}йЮϐ м {аЯЂ м-  ϼтЂт дϐ ϸϜϼϜ ϜϺϜр м ϼлДЮϜ дтϠ ЙвϮ йвм

ϼтЂт дϜ ϸϜϼϜ ϜϺϜ м ϼЊЛЮϜ йЯтЮ ϝІЛЮϜ м ϞϼПвЮϜ дтϠ ЙвϮ ̭

(The Prophet (peace be upon him and his descendants) 

performed his noon and afternoon prayers whenever he was 

going somewhere during the day, and likewise, he performed 

his dusk and Isha prayers whenever he was about to go 

somewhere at night.)
8
 

9. In a commentary on óMovataô, Mohammed Zarghani quotes Abi 

Sahtha as saying,  

 сЯЊ ЀϝϠК дϠ дϜϞ ЀтЮ ̭ϝІЛЮϜ м ϞϼПвЮϜ м ̭сІ ϝвлжтϠ ЀтЮ ϼЊЛЮϜ м ϼлДЮϜ иϼЊϠЮϜ

 ̭сІ ϝвлжтϠ

(Abdollah Ibn Abbas performed his noon and afternoon 

prayers together in Basra, as there was no pause among them, 

and likewise, he did it to his dusk and Isha prayers.)
9
 

10. Zargani quoted the following tradition from Tabarani as he quoted 

it from Ibn Masud: 

 йтЯК  сЯЊ сϠжЮϜ ЙвϮ}йЮϐ м {Ϝ дтϠ аЯЂ мЬ ЬтЧТ ̭ϝІЛЮϜ м ϞϼПвЮϜ дтϠ м ϼЊЛЮϜ м ϼлД

ЬϝЧТ ШЮϺ сТ йЮ :сϦвϜ ϬϼϲϦ ыϚЮ ϜϺк ϤЛжЊ 

(The holy Prophet (peace be upon him and his descendants) 

performed his afternoon prayer immediately after the noon 

prayer as he did do for his dusk and Isha prayers. He was 

asked about the cause, and he replied, ñso that my nation are 

not put in troubleò.)
10

 

11. Moslem Ibn Hajaj quotes Abu Zoeir and Saeed Ibn Jobayr directly 

as they narrate it from Ibn Abbas, 

                                                 
7- Ibid, hadith no.175  
8- Ibid, hadith no. 181   
9- Zarghaniôs Commentery on Movata, Section 1, p.294, Egypt edition. 
10- Ibid, p. 294. 
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 ЬмЂϼ сЯЊ-  йтЯК  сЯЊ}йЮϐм {ï  м Рм϶ ϼтО сТ йжтϸвЮϝϠ ϝЛвтϮ ϼЊЛЮϜ м ϼлДЮϜ

ϼУЂ ъ11 

(The Prophet (peace be upon him and his descendants) 

performed his noon and afternoon prayers with no dread of the 

enemy while he was in Medina.) 

   Then, Ibn Abbas added, ñthe Prophetôs object was not to put his 

nation in troubleò.
12

 

12. In his óSahihô, Moslem quotes Saeed Ibn Jobayr as he narrates 

from Ibn Abbas: 

 ЬмЂϼ ЙвϮ-  йтЯК  сЯЊ } йЮϐ м {аЯЂ м- ϼЊЛЮϜ м ϼлДЮϜ дтϠ ̪ ̭ϝІЛЮϜ м ϞϼПвЮϜ

 м Рм϶ ϼтО дв ̪йжтϸвЮϜ сТ ϼАв ъ

(The holy Prophet (peace be upon him and his descendants) 

performed his afternoon prayer immediately after the noon 

prayer as well his Isha and dusk prayers with no dread of 

enemy or rain while he was in Medina.)
13

 

   Then, Ibn Saeed said that he had asked Ibn Abbas about the cause, 

and he replied, ñBecause the Prophet (peace be upon him and his 

descendants) did intend to spare his nation as much trouble as 

possibleò.
14

 

13. Abu Abdollah Bokhari has allocated a special chapter to this issue 

under the title of óThe postponement of noon prayer to the time of 

afternoonô. This title in itself is the most evident testimony that one 

can postpone his noon prayer and then perform his noon and afternoon 

prayers together
15

. Then, Bokhari stated as such: 

сϠжЮϜ дϜ-  йтЯК  сЯЊ}йЮϐ м {аЯЂ м- Ϩ м ϝЛϠЂ йжтϸвЮϝϠ сЯЊаϝтжϜ ̪ϼЊЛЮϜ м ϼлДЮϜ ̪ м

 ̭ϝІЛЮϜ м ϞϼПвЮϜ

(The Prophet (peace be upon him and his descendants) 

performed seven Rakaats (dusk and Isha prayers) as well as 

eight Rakaats (noon and afternoon prayers) in Medina.)
16

 

                                                 
11- Sahih, Moslem, Section 2, p. 151, Egypt edition. 
12- Ibid, below the mentioned narration  
13- Ibid, p.152  
 
 
14- Ibid, below the mentioned narration 
15- Sahih, Bokhari , section 1, p.110, the book on prayer, Egypt edition,1314 year of 

Hijra. 
16- Ibid. 
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   From this narration, it is comprehended that not only one can 

postpone his noon prayer and then perform it with afternoon prayer 

together, but also he can follow the Prophet (peace be upon him and 

his descendants) as doing that about his dusk and Isha prayers. 

14. Bokhari somewhere else in his óSahihô states:  

 алжК  сЎϼ ЀϝϠК дϠϜ м ϞмтϜ мϠϜ м ϼвК дϠϜ ЬϝЦ : йтЯК  сЯЊ сϠжЮϜ сЯЊ}йЮϐ м {

  ̭ϝІЛЮϜ м ϞϼПвЮϜ аЯЂ м

(Abdollah Ibn Omar, Abu Ayub Ansari, and Abdollah Ibn 

Abbas have narrated that the Prophet (peace be upon him and 

his descendants) performed his dusk and Isha prayers one after 

the other.)
17

 

15. In his óSahihô, Moslem Ibn Hajaj writes as follows: 

ЬϝЦ аϪ ϤЪЂТ имЯЊЮϜ ЬϝЦ аϪ ϤЪЂТ имЯЊЮϜ ЬϝЦ аϪ ϤЪЂТ имЯЊЮϜ ЀϝϠК дϠъ ЬϮϼ ЬϝЦ : ъ

  ЬмЂϼ ϸлК сЯК дтϦыЊЮϜ дтϠ ЙвϮж ϝжЪ м имЯЊЮϝϠ ϝжвЯЛϦϜ ШЮ аϜï  йтЯК  сЯЊ} м

йЮϐ { аЯЂм

(Ibn Abbas reacted with a sense of outrage a man who repeated 

the term óHurry up to prayerô for four times [he meant it was 

the time of prayer] as saying, ñAre you going to teach me the 

prayer while we performed both prayers together along with 

the Prophet (peace be upon him and his descendants)ò?)
18

 

16. Moslem narrated, 

  ЬмЂϼ дϜï йтЯК  сЯЊ}йЮϐ м {аЯЂм-  имϾО сТ ϝкϼТϝЂ иϼУЂ сТ иыЊЮϜ дтϠ ЙвϮ

ϝв ̪ЀϝϠК дϠъ ϤЯЧТ ϸтЛЂ ЬϝЦ ̭ϝІЛЮϜм ϞϼПвЮϜ м ̪ϼЊЛЮϜ м ϼлДЮϜ дтϠ ЙвϮТ ШмϠϦ аϲЬ и

ЬϝЦ ̬ШЮϺ сЯК :ϸϜϼϜ йϦвϜ Ϭϼϲт ъ дϜ.19 

(The holy Prophet (peace be upon him and his descendants) 

performed his noon and afternoon prayers as well as dusk and 

Isha prayers together when he was setting off for Tabuk battle. 

Then, Saeed Ibn Jobayr asked Ibn Abbas about the cause of 

this act, and he replied, ñThe holy Prophet (peace be upon him 

and his descendants) was going to spare his nation as much 

trouble as possible.) 

                                                 
17- Ibid. p. 113 
18-Sahih, Moslem, section2, p.153 
19- Ibid, p.151, Egypt edition 
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17. Moslem Ib Hajaj narrated Maaz as follows: 

 йтЯК  сЯЊ  ЬмЂϼ Йв ϝжϮϼ϶}йЮϐ м {ШТ ШмϠϦ имϾО сТ аЯЂм м ϼлДЮϜ сЯЊт дϜ

 ϝЛтвϮ ̭ϝІЛЮϜ м ϞϼПвЮϜ м ϝЛтвϮ ϼЊЛЮϜ

 

(We were setting off for Tabuk battle along with the Prophet 

(peace be upon him and his descendants) as he performed his 

noon and afternoon prayers together, and he did the same to 

his dusk and Isha prayers.)
20

 

18. Malek Ibn Anas in his book, óMovataô, writes: 

 ϸϠК дϠ аЮϝЂ ЬϝЂ йжϜ ϞϝлІ дϠϜ дК :ЬϝЧТ ̬ϼУЂЮϜ сТ ϼЊЛЮϜ м ϼлДЮϜ дтϠ ЙвϮт Ьк :

ыЊ сЮϜ ϼϦ аЮϜ ̪ШЮϺϠ ЀϝϠъ аЛжи Ϟ ЀϝжЮϜИ̬йТϼ 

 

(Once Ibn Shahab asked Salem Ibn Abdollah, ñ can one 

perform his noon and afternoon prayers together while 

traveling?ò He answered, ñYes, have you not seen that the 

people perform their prayers one after the other in Arafat?ò)
21

 

   It is noteworthy to say that the whole Muslims know it permissible 

to perform their afternoon prayer immediately after the noon prayer on 

the day of Arafat in Arafat region.    In accordance with this fact, 

Salem Ibn Abdollah believes that the people can perform their other 

prayers with no pause. 

19. In his book, entitled, óKanz Ul-Ammalô, Mottaqi Hindi writes as 

such: 

ϸϠК ЬϝЦ  :  ЬмЂϼ ϝжЮ ЙвϮ)Ј ( м ϞϼПвЮϜ м ̪ϼЊЛЮϜ м ϼлДЮϜ дтϠ ϼТϝЂв ϼтО ϝвтЧв

ϼвК дϠъ ЬϮϼ ЬϝЧТ ̭ϝІЛЮϜ : сϠжЮϜ рϼϦ аЮ ) Ј (ЬϝЦ ̬ШЮϺ ЬЛТ : дϜ йϦвϜ Ϭϼϲтъ дъ

ЬϮϼ ЙвϮ  

(Abdollah Ibn Omar said, ñthe holy Prophet (peace be upon 

him and his descendants) performed his noon and after prayers 

together while he was not yet travelingò. Then, a man asked 

him, ñwhy the Prophet (peace be upon him and his 

                                                 
20- Ibid, p.152 
 
 
 
21- Movata, Malik, p.125, hadith no.180, the third edition 
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descendants) did soò? And he replied, ñBecause he did intend 

to spare his nation as much trouble as possibleò.)
22

 

20. It is also studied in óKanz Ul-Ammalô that: 

сϠжЮϜ дϜ ϼϠϝϮ дК- йтЯК  сЯЊ}йЮϐ м {аЯЂ м-  дтϦвϝЦϜ м дϜϺϝϠ ϼЊЛЮϜ м ϼлДЮϜ дтϠ ЙвϮ

(Jabir says, ñThe holy Prophet (peace be upon him and his 

descendants) performed his noon and afternoon prayers with 

one Prayer Call (Azan) and two Eqama.)
23

 

21. Also, it is narrated in óKanz Ul-Ammalô that: 

 

 ЬмЂϼ дϐ ϼϠϝϮ дК-  йтЯК  сЯЊ}йЮϐ м {аЯЂ м-  ϝвлжтϠ ЙвϮТ йЪвϠ ЀвІЮϜ йЮ ϤϠϼО

ЀϠϼР  24 

(Jabir Ibn Abdollah says, ñWhen the sun set, the holy Prophet 

(peace be upon him and his descendants) was in Mecca, but 

when he reached óSarfô 
25

, he prayed his [dusk and Isha] 

prayers together.) 

22. In óKanz Ul-Ammalô, it is quoted form Ibn Abbas as saying, 

 ЬмЂϼ ЙвϮ-  йтЯК  сЯЊ}йЮϐ м {аЯЂ м-  ̭ϝІЛЮϜ м ϞϼПвЮϜ м ̪ϼЊЛЮϜ м ϼлДЮϜ дтϠ

ЬϝЦ ̪ϼАв ъм ϼУЂ ϼтО сТ йжтϸвЮϝϠ :И дϠъ ϤЯЦЬϝЦ ̪ШЮϺ ЬЛТ иϜϼϦ аЮ ̪ЀϝϠ : йЛЂмϦЮϜ ϸϜϼϜ

йϦвϜ сЯК  

(While Setting in Medina, the holy Prophet (peace be upon him 

and his descendants) performed his noon and afternoon 

prayers one after the other as well as his dusk and Isha ones, 

even when it was raining. ñThe narrator goes on as saying that 

he had asked Ibn Abbas about the cause, and he replied, 

ñbecause the Prophet (peace be upon him and his descendants) 

did not intend to cause difficulty for his nation and facilitate 

the ritual for them.)
26

 

 

                                                 
22- Kanz Ul-Amal, the book on prayer,vol.8, p.246, first edition , 1391 year of 

Hijra. 
 
23- Ibid. p.247 
24- Ibid 
25- Sarf is a region, about 25kms away from Mecca. 
 
 
26- Kanz Ul-Amal, the book on prayer , Chapter 4, vol.8 
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Conclusion: 

    To sum up, we present the evident proofs on the performance of 

two prayers together, specifying the Shia point of view as follows: 

1. The performance of two prayers at one time in order to 

facilitate it and spare the people as much trouble as possible: 

   The generality of narrations bear witness to this fact that performing 

prayers separately causes toil for the Muslims, and thus, the Prophet 

(peace be upon him and his descendants) made it permissible to 

perform the prayers at one time. Refer to narrations no.10, 16, 19, and 

22. 

   If the aforementioned narrations signify that one can postpone his 

noon prayer and then perform it with his afternoon prayer at its legal 

time (until the shadow of things turn out equal to their length) as the 

Sunnite believe, it spares not the believers but makes more difficulty 

for them. Then, it is deduced that the believers can perform both 

prayers whether at the beginning or the end of the common time. 

2. The performance of two prayers at one time in Arafat proves 

the authenticity of this claim: 

   The whole Islamic Sects unanimously agree on the legality of 

performing noon and afternoon prayers at one time in Arafat, and 

some of the mentioned narrations testify this fact. On the other hand, 

some other narrations generalize this idea as saying that the 

performance of noon and afternoon prayers at one time not only in 

Arafat but also in everywhere else is permissible. In this regard, refer 

to narration no.18.  

   As a result, a Muslim can perform his prayers together everywhere 

as he does his noon and afternoon prayers together in Arafat. 

3. The performance of two prayers at one time while traveling 

proves its authenticity: 

   Although the jurisprudents of Hanbali, Maleki, and Shafee have 

only legalized the performance of two prayers at one time when 

traveling, the other narrations in this regard specify that there is no 

difference between traveling and being at home as the holy 

Prophet (peace be upon him and his descendants) performed his 

prayers together whether traveling or being at home. Refer to 

traditions no.3, 11, 13, 19, and 22. 
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   In accordance with this fact, as one can perform the two prayers at 

one time while traveling (as the Shia believes), accordingly he can do 

so while at home. 

4.The performance of two prayers at one time when one is in 

distress proves its authenticity: 

   An abundant number of the authentic traditions bear witness to this 

fact that the holy Prophet (peace be upon him and his descendants) 

and his disciples performed their prayers in urgency cases at one time, 

as the Shia believe, such as illness, the dread of the enemy, and rain. 

Due to this fact, many of the jurisprudents of different Islamic Sects 

have issued a decree on the legality of performing two prayers 

together, while the mentioned traditions specify that there exist no 

difference between the urgency and ordinary cases. In this regard, 

refer to narrations no.3, 11, 12, and 22.  

5.The practice of the Prophetôs disciples prove the authenticity of 

performing two prayers at one time: 

    According to the mentioned narrations, a number of the Prophetôs 

disciples used to perform their two prayers at one time. Abdollah Ibn 

Abbas used to postpone his dusk prayer until the sky got dark and the 

stars appeared. He then neglected the one who called repeatedly for 

prayer and finally performed his dusk and Isha prayers at one time. In 

response to those who raise objections to him, he said, ñI witnessed 

that the Prophet (peace be upon him and his descendants) did soò, and 

then, Abu Harireh confirmed him. In this regard, refer to narrations 

no. 2, 7, 9, and 15.  

   There is no doubt that Ibn Abbas performed his prayers at one time, 

as the Shia believes. 

6.The Prophetôs practice proves the authenticity of performing 

two prayers at one time:  

   From the narration no.21, it is fully comprehended that the holy 

Prophet (peace be upon him and his descendants) was in Mecca at 

dusk. He postponed his dusk prayer until he reached to Sarf, a region 

located about 9 miles away from Mecca, and then performed both 

his dusk and Isha prayers together. Taking it into 
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consideration, the low means of transportation and that the Prophet 

(peace be upon him and his descendants) had left Mecca at dusk, he 

surely arrived in Sarf after a part of night had elapsed. 

    From the mentioned narrations, extracted wholly from the Sunnite 

sources of sound and supported narrations, the authenticity of the Shia 

belief regarding the legality of performing two prayers at one time and 

the fact that it can be performed so in all places and times is proven. 

 

 

Question no.28 

 

   What are the Shia jurisprudential sources? 

The answer: 

    To follow the Book of God and the Prophetôs traditions and to 

comprehend the religious commandments, the Shia resort to the four 

essential sources as follows: 

1. The Divine Book  

2. The Prophet and the Infallible Imamsô traditions  

3. Consensus  

4. Reasoning  

   Among the four mentioned sources, the Divine Book and the 

Prophet and Imamsô traditions are the most fundamental sources of the 

Shia jurisprudence, and we will discuss them in brief. 

The Divine Book; The holy Quran: 

   The followers of the Shia school regard the holy Quran as the main 

source of their Jurisprudence and the criterion for the Divine 

commandments, because the Shia leaders have introduced this 

heavenly Book as the most sublime reference for extracting the 

jurisprudent laws, so that any theory is adopted if it is in consistent 

with its teachings of the holy Quran and vice versa. With regard to this 

fact, Imam Sadeq (a.s), the sixth Imam of the Shia, says,  

ФТϜмт ъ Ϩтϸϲ ЬЪ м ϴϾ млТ  ϞϝϦЪϼР 

(Any speech, which is not in accordance to the holy 

Quran is groundless.)
1
 

                                                 
1- Osul Kafi, vol.1 hadith no.3 
2- Ibid, hadith no. 5 
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   Also, Imam Sadeq (a.s) quotes the holy Prophet (peace be upon him 

and his descendants) as saying, 

ϝжϝТ  ϞϝϦЪ ФТϜмт сжК аЪ̭ϝϮ ϝв ЀϝжЮϜ ϝлтϜ аЪ̭ϝϮ ϝв м йϦЯЦ йЯЦϜ аЯТ  ϞϝϦЪ РЮϝ϶т  
2 

(O, people! If any statement that is attributed to me is in 

accordance with the Divine Book is of mine, and vice versa.) 

   From the abovementioned hadiths and the Shia standpoint, it 

becomes obvious that the heavenly Book is the primary source from 

which the Muslims infer the lawful commandments. 

The Prophetôs tradition: 

   The Prophetôs tradition, which is the second source of the Shia 

jurisprudence, signifies the Prophetôs words and practice. The Imams, 

who are the Prophetôs descendants, are the transmitters of his 

traditions and knowledge. Furthermore, the Prophetôs words if 

transmitted through the reliable sources are accepted by the Shia. 

   Now, we study this issue from two aspects: 

1. The reasons for adhering to the Prophetôs tradition:  

   In addition to the holy Quran, the Shia leaders have 

recommended the Prophetôs traditions to their followers and 

considered traditions to their followers and considered them 

as two compliments Imam Sadeq (a.s) says,  

ϸϮмТ Ϩтϸϲ аЪтЯК ϸϼм ϜϺϜ  ЬмЂϼ ЬмЦ двмϜ  ϞϝϦЪ дв ϜϸкϝІ йЮ аϦ)Ј ( рϺЮϝТ ъϜ м

 йϠ сЮмϜ йϠ аЪ̭ϝϮ 

(Whenever a hadith is narrated to you, confirm its authenticity 

after you find its evidences in the holy Quran and the 

Prophetôs traditions. Otherwise, youôd better neglect it.)
3
 

   In addition, Imam Baqir (a.s) regarded the adherence to the 

Prophetôs traditions as the fundamental criterion for the Jurisprudents 

as he says, criterion for the jurisprudents as he says,  

ϝтжϸЮϜ сТ ϸкϜϾЮϜ йтЧУЮϜ Фϲ йтЧУЮϜ дϜ ̪ШЂвϦвЮϜ ̪иϼ϶ъϜ сТ ϞОϜϼЮϜ ϞсϠжЮϜ йжЂ 

 (The actual jurisprudent is he who avoids the extreme worldly 

enjoyment, shows enthusiasm to the overworldly life, and 

                                                                                                                   
 
 
3- Ibid, hadith no. 2 
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adheres to the Prophetôs tradition.)
4
 

   The grand Shia leaders consider any opposition to the 

Divine Book and the Prophetôs traditions as blasphemy. 

With regard to this fact, Imam Sadeq (a.s) says, 

 ϸвϲв йжЂ м  ϞϝϦЪ РЮϝ϶ дв ) Ј (ϼУЪ ϸЧТ 

(He who opposes the holy Quran and the Prophetôs traditions 

is an unbeliever.) 
5
 

   As a result, it is clarified that the Shia acknowledges the 

Prophetôs traditions more than any of the Islamic Sects, and 

thus, it proves the claims of those, accusing the Shia of 

being heedless to the Prophetôs traditions, totally unfounded. 

2. The reasons for adhering to the Ahlul-Baitôs traditions: 

   To clarify the Shia standpoint in this regard, we are obliged to 

discuss the following: 

A: The essence of the infallible Imamsô traditions.  

B: The reasons for the authenticity and exigency for adhering to the 

Prophetôs household.  

   Now, let us discuss these aspects through resorting to the evident 

proofs in brief: 

The essence of the infallible Imamsô traditions:  

   From the Shia viewpoint, it is only Allah, Who has the right to 

legislate and then commission the Prophet (peace be upon him and his 

descendants), as the intermediary between God and man, to 

communicate the Divine commandments to man. Therefore, if the 

Shia considers the Imamôs traditions as a jurisprudence source, it does 

not mean that he is regardless to the Prophetôs traditions, but, on the 

contrary, the credibility of these traditions is due to the fact that they 

take origin from the Prophetôs traditions. 

   Consequently, the Shia infallible Imams do not have a voice of their 

own and what they say is, in fact, the Prophetôs tradition. 

   To elaborate on this issue, it is worthy to present some of the 

                                                 
4- Ibid, hadith no.8 
5- Ibid hadith no.6 
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Imamsô traditions: 

1. Imam Sadeq (a.s) in response to a man who asked him some 

questions said, 

а  ЬмЂϼ дК млТ ̭сІϠ йтТ ШϦϠϮϜ ϝвк)Ј ( ̭сІ дв ϝжтϜϼϠ ЬмЧж ϝжЂЮ

(What I said in response to your question was from the holy 

Prophet (peace be upon him and his descendants), for we do 

not express a word of our own.)
6
 

   And somewhere else, he said, 

ϰ сϪтϸϲ Ϩтϸϲм ̪дтЂϲЮϜ Ϩтϸϲ рϸϮ Ϩтϸϲ м ̪рϸϮ Ϩтϸϲ сϠϜ Ϩтϸϲ м ̪сϠϜ Ϩтϸ

аЮϜϼтвϜ Ϩтϸϲ дЂϲЮϜ Ϩтϸϲ м ̪дЂϲЮϜ Ϩтϸϲ дтЂϲЮϜϔаЮϜϼтвϜ Ϩтϸϲм ̪ дтжвϔ Ϩтϸϲ дтжв

  ЬмЂϼ)Ј (ЬϮ мϾК  ЬмЦ  ЬмЂϼ Ϩтϸϲм  

(My word is that of my father (Imam Baqir) and that of my 

father is my grand fatherôs (Imam Ali Ibn Hussein) and the 

word of my grand father is that of Hussein Ibn Ali, and the 

word of Hussein is that of Ali Ibn Abi Talib, and the word of 

Ali is that of the Prophet (peace be upon him and his 

descendants), and the word of the Prophet is the Word of God, 

the Almighty.) 
7
 

2. Imam Mohammed Baqir (a.s) said to Jabir, 

  ЬмЂϼ рϸϮ дК сϠϜ сжϪϸϲ)Ј ( ЬтϚϼϠϮ дК)И (ϸϲϜ ϝвЯЪ м ̪ЬϮмϾК  дКϨ Ш

 ϸϝжЂъϜ ϜϺлϠ

(My father narrated me from my grandfather, the Messenger of 

God (peace be upon him and his descendants), as he had 

quoted it from Gabriel, who had quoted it from Allah, the 

Almighty, and what I narrate to you is from this chain of 

transmission.)
8
 

The reasons for the credibility and exigency for adhering to the 

Prophetôs household: 

   The Shia and the Sunnite narrators are of the opinion that the 

Messenger of God has left two invaluable things after himself and 

then invited the whole Muslims to follow them that their adherence to 

                                                 
6- Jame Ul-Ahadith Ul-Shia, vol.1 p.129 
7- Ibid, p.127 
 
 
8- Ibid, p.128 
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them will result in their guidance and prosperity; one of them is the 

Divine Book and the other one is the Ahlul Bait (a.s). 

   We point to some of these traditions as follows: 

1. In his book óSahihô, Tirmizi narrates from Jabir Ibn Abdollah 

Ansari as he narrated it from the holy Prophet (peace be upon him and 

his descendants) as such: 

ϜмЯЎϦ дЮ йϠ аϦϺ϶Ϝ дϜ ϝв аЪтТ ϤЪϼϦ ϸЦ сжϜ ЀϝжЮϜ ϝлтϜ ϝт: м  ϞϝϦЪ сϦтϠ ЬкϜ сϦϼϦК

(O, people! I leave behind two things. You will not be deviated 

until you adhere to them: the Divine Book and my household.)
9
 

2. Also, Tirmizi writes in the same book as follows: 

Ь йϠ аϦЪЂвϦ дϜ ϝв аЪтТ ШϼϝϦ сжϜ аЯЂ м йтЯК  сЯЊ  ЬмЂϼ ЬϝЦ рϸЛϠ ϜмЯЎϦ д

Ϝϸϲϼ϶ъϜ дв аДКϜ ϝвк : сϦтϠ ЬкϜ сϦϼϦК м ЌϼъϜ сЮϜ ̭ϝвЂЮϜ дв ϸмϸвв ЬϠϲ  ϞϝϦЪ

 мЬϝвлтТ сжмУЯ϶Ϧ РтЪ ϜмϼДжϝТ ̪ ЌмϲЮϜ сЯК Ϝϸϼт сϦϲ ϝЦϼϦУт д 

(The Prophet (peace be upon him and his descendants) said, ñI 

will leave two invaluable things behind; you will never go 

astray if you adhere to them: one of them is superior to the 

other, and that is the Divine Book, which is as a joining string 

between the heaven and the earth, the other is my household, 

and they never come to separation until they come again to me 

beside Kauthar Pond. So see how you will treat them after 

me.)
10

 

3. In his óSahihô, Moslem Ibn Hajjaj has mentioned a tradition from 

the Prophet (peace be upon him and his descendants) as saying, 

 ϝвлЮмϜ дтЯЧϪ аЪтТ ШϼϝϦ ϝжϜ м ϞтϮϝТ сϠϼ ЬмЂϼ сϦϝт дϜ ШІмт ϼІϠ ϝжϜ ϝвжϝТ ЀϝжЮϜ ϝлтϜ ъϜ

 ϞОϼ м  ϞϝϦЪ сЯК ϨϲТ йϠ ϜмЪЂвϦЂϜ м  ϞϝϦЪϠ ϜмϺ϶Т ϼмжЮϜ м рϸлЮϜ йтТ  ϞϝϦЪ

ЬϝЦ аϪ йтТ : сТ  аЪϼЪϺϜ сϦтϠ ЬкϜ сТ  аЪϼЪϺϜ сϦтϠ ЬкϜ сТ  аЪ ϼЪϺϜ сϦтϠ ЬкϜ м

сϦтϠ ЬкϜ11 

(O, people! Verily, I am a man, and soon the angel of death 

will come to me, and I will submit myself to his call. I leave 

behind two invaluable things: the Divine Book, which is the 

light and guidance, so adhere to it. He then went on, and my 

                                                 
9-óSahihô,Tramazi, Almanaqeb, vol.5, p.662, hadith no.3786, Beirut edition. 
10- Ibid, p.663, hadith no.3788 
 
 
11- Sahih, Moslem, Section 7, p. 122- 23, Egypt edition. 
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household, and my household, and my household.) 

4. A number of narrators have narrated the holy Prophet (peace be 

upon him and his descendants) as saying, 

 ЌмϲЮϜ сЯК Ϝϸϼт сϦϲ ϝЦϼϦУт дЮ ϝвлжϜм сϦтϠ ЬкϜ м  ϞϝϦЪ дтЯЧϪЮϜ аЪтТ ШϼϝϦ сжϜ

(I leave behind two invaluable reminders; one is the Divine 

Book and the other is my household. They never come to 

separation until they join me near Kauthar Pond on the Day of 

Resurrection.)
12

 

   It is noteworthy to say that there are an abundant number of 

traditions in this regard that cannot be dealt with in this writing, just to 

mention that Seyed Mir Hamed Hussein, the grand scholar, has 

accumulated the documents of these traditions in a six-volume book, 

entitled óAbaghat Ul-Anwarô. 

   Under the auspices of these traditions, it becomes evident that the 

adherence to the Prophetôs household along with the obedience of the 

Divine Book and the Prophetôs traditions is of fundamental issues in 

Islam, and their negligence ends in manôs deviation and adversity. 

   Now who are the Prophetôs household that we have to obey them? 

   To elucidate this issue, we infer to some of the traditions with regard 

to the Prophetôs household: 

Who are the Prophetôs household? 

   From the aforementioned traditions, it is deduced that the holy 

Prophet (peace be upon him and his descendants) recommended the 

whole Muslims obey his household and introduced them as the 

religious source after himself alongside the holy Quran, stating that, 

ñthe holy Quran and my household will never come to separationò. 

   In accordance with this fact, the Prophetôs household are the ones, 

who enjoy the status of infallibility; otherwise, they will separate from 

the Divine Book. As the holy Prophet (peace be upon him and his 

descendants) stated, ñthey will never separate from each other until 

they come to me beside Kauther pondò. 

   Accordingly, the exigency of quest for the immense 

knowledge of the Prophetôs household and their high 

                                                 
12- Mostadrak, Hakim, section 3, p.148;  Al-Savaeq Ul Moharaghe , section 11, 

chapter1, p.149; Mosnad, Ahmad, section 5, p. 182 & 189 
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attributes is known. Now, we endeavor to present some evidence 

under the auspices of the narrations of the great Islamic narrators: 

1. After reciting Saqlayn hadith, Moslem Ibn Hajjaj said, 

ñYazid Ibn Hayan asked Zeid Ibn Argham, ñWho are the Prophetôs 

household? Are they the Prophetôs wivesò? And he answered, 

 аϪ ϼкϸЮϜ дв ϼЊЛЮϜ ЬϮϼЮϜ Йв дмЪϦ иϜϼвЮϜ дϜ  атϜм ърмЦ м ϝлтϠϜ сЮϜ ЙϮϼϦТ ϝлЧЯАаϝк. 

сϠ ЬкϜϤЬЊϜ ии  иϸЛϠ йЦϸЊЮϜ Ϝмвϼϲ дтϺЮϜ йϦϠЊК м

(No, by God, a woman accompanies her husband for a while, 

and the man is permitted to divorce her during which she 

returns to her family. The Prophetôs household signifies the 

ones, who are banned from receiving charity after the Prophet 

(peace be upon him and his descendants) and have deep roots 

of kinship with him.)
13

 
 

   This tradition bears witness to the fact that like the adherence to the 

holy Quran, adherence to the Prophetôs household is mandatory; the 

Prophetôs household are of both physical and spiritual connection with 

him. They also enjoy some sublime attributes that make them 

paramount with the holy Quran and one of the main religious sources 

for the Muslims all over the world. 

2. The holy Prophet (peace be upon him and his descendants) did not 

only point to the Ahlul-Baitôs attributes, but also clearly announced 

their number, that is twelve. 

   Moslem quotes Jabir Ibn Samareh as saying, 

 ЬмЂϼ ϤЛвЂ-  йтЯК  сЯЊ}йЮϐ м {аЯЂ м-  сжϪϜ сЮϜ ϜϾтϾК аыЂъϜ ЬϜϾтъ ЬмЧт

йУтЯ϶ ϼІК .ЄтϼЦ дв алЯЪ ЬϝЧТ ̬ЬϝЦ ϝв сϠъ ϤЯЧТ ̪ϝлвлТϜ аЮ йвЯЪ ЬϝЦ аϪ 

(I heard the Prophet (peace be upon him and his descendants) 

saying, ñIslam will never decline, and it will keep its esteem by 

twelve Caliphsò. He then said some words I did not 

comprehend well, so I asked my father and he said, ñThey are 

all from the Quraysh tribeò.)
14

 

   In addition, Moslem Ibn Hajjaj quoted the Messenger of God (peace 

be upon him and his descendants) as saying,  

                                                 
13- Sahih, Moslem, section 7, p.123, Chapter on the attributes of Ali Ibn Talib. 
 
14- Sahih, Moslem, vol,6. p.3, Egypt edition 
15- Ibid. 
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ϝтЎϝв ЀϝжЮϜ ϼвϜ ЬϜϾт ъ ыϮϼ ϼІК ϝжϪϜ алтЮм ϝв  

(As long as the twelve men reign over the peoples, their affairs 

are run properly.)
15

 

   These two narrations clearly prove the truthfulness of the Shia claim 

as saying that the twelve Imams of Shia are the true leaders of the 

peoples after the holy Prophet (peace be upon him and his 

descendants), because in Islam, the twelve caliphs, who have managed 

the Muslimsô affairs are none, save the twelve Imams, who are from 

the Prophetôs household. If we put aside the four Caliphs, so called 

óRashedinô, other caliphs from Bani Omayeh and Bani Abbas, as the 

history testifies caused shame for the Islamic community. 

   Consequently, the Ahlul-Bait (a.s), whom the Prophet (peace be 

upon him and his descendants) introduced them as the mate of the 

holy Quran as well as the Muslimsô leading source, are the twelve 

Imams; the preserver of the Prophetôs traditions and the bearer of his 

Divine Knowledge. 

3. Ali Ibn Abi Talib (a.s) also knows the Muslim leaders from Bani 

Hashem tribe [a branch of Quranysh tribe] that is another clear proof 

on the truthfulness of the Shia claim as saying, 

дАϠЮϜ ϜϺк сТ ϜмЂϼО ЄтϼЦ дв йвϚъϜ дϜ-  ъ м акϜмЂ дв сЯК ϱЯЊϦ ъ аІϝк сжϠ дв

 акϼтО дв иъмЮϜ ϱЯЊϦ

(The Imams from Quraysh tribe are from Bani Hashem, and 

others do not deserve to rule over the people, and as a result, 

their guardianship is unfounded.)
16

 
 

Conclusion: 

   The aforementioned traditions elucidate two facts: 

1. Like the obedience of the holy Quran, adherence to the 

Prophetôs Ahlul-Bait (a.s) and their obedience is obligatory. 

2. The Prophetôs Ahlul-Bait (a.s), who are the mate of the holy 

Quran and the Muslimsô leading source, have the following 

criteria: 

A. They all belong to Quraysh tribe and Bani Hashem clan. 

B. They all have a blood-kinship with the holy Prophet (peace be 

                                                 
 
16- Nahjul Balaghah, Sermon no.144 
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upon him and his descendants) so that giving charity to them is 

prohibited. 

C. They all are infallible; otherwise, they would have been separated 

from the holy Quran, whereas the Prophet (peace be upon him and his 

descendants) said, ñThey would never separate from each other until 

they meet me beside Kauthar Pondò. 

D. They are all twelve, who are appointed as the Muslimsô guardians 

one after the other after the Prophet (peace be upon him and his 

descendants). 

E. These twelve Caliphs are the cause of esteem and dignity for the 

Religion. 

   When considering the stated facts in this regard, it is clarified as day 

that the Prophetôs household are, in fact, the twelve Imams, the Shia is 

recommended to obey and adheres to them in recognizing the 

jurisprudent commandments and is proud of them. 

 

Question no.29 

 

   Was Abu Talib a believer that the Shia visit his shrine? 

The answer: 

    Abu Talib was the son of Abdul Mottalib, the father of Imam Ali 

(a.s), and the holy Prophetôs uncle. From the Shia viewpoint, he was a 

firm believer in the Prophetôs prophetic mission and therefore 

supported him in all the hardships and straits in the advent of Islam.  

Abu Talibôs family background: 

   He was born in the family of Abdul Mottaleb, the Prophetôs 

grandfather and one of the steadfast followers of the Prophet 

Abraham. As the history of the Arabian Peninsula has recorded, he did 

not desist from his monotheistic beliefs even a moment in the most 

critical conditions throughout his life. When Abraha prepared an 

equipped army of elephants and moved toward Mecca, aiming at 

demolishing óthe Kabaô, he confiscated some of Abdul 

Mottalibôs camels. When Abdul Mottalib went to restore his 

camels, Abraha asked him surprisingly, ñWhy donôt you ask me to 

withdraw my army and desist form demolishing the Kabaò? Abdul 

Mottalib rejoined him with a spirit of faith in God, 
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Ϝ йЛжвт Ϟϼ ϤтϠЯЮ м ЬϠъϜ Ϟϼ ϝж}йтвϲт{ 

(I am the owner of my camels, and this house- the Kaba- has 

an Owner, who surely will protect it.)
1
 

 

   Then, he moved to Mecca and went to Kaba and implored to God 

while holding the handle of its door as such, 

ъ Ϟϼ ϝт   ϝЪϜмЂ алЮмϮϼϜϝвϲ алжв ЙжвϝТ Ϟϼ ϝтШ Ϝ

  ϝЪϜϸϝК дв ϤтϠЮϜ мϸК дϜϝжТ ϜмϠϼ϶т дϜ алЛжвϜ ϝЪ  

(O, God! I have hope to no one, save You. O, God! Safeguard 

Your holy sanctuary from the enemies; the enemies who are, in 

fact, in clash with You. Prevent them from demolishing Your 

House.)
2
 

   These eloquent statements bear witness to Abdul Mottalibôs firm 

belief in monotheism. Due to this fact, Yaqubi writes about Abdul 

Mottalib in his history book as such, 

ЬϮмϾК  ϸϲм ̪ аϝжЊъϜ иϸϝϠК ЌТϼ  3 

(He [Abdul Mottalib] refused to worship idols and instead 

believed in the only God.) 

   Now letôs see what this god-fearing father thinks of his son- Abu 

Talib: 

Abdul Mottalibôs view on Abu Talib: 

   It has been written in the historical books that some of the illuminate 

predictors had informed Abdul Mottalib of the holy Prophetôs bright 

future and his prophethood. 

   When Seif Ibn Zi Yazan held the reins of government in Abyssinia, 

Abdul Mottalib met with him at the head of a delegation and made an 

eloquent speech. Then, the Abyssinia ruler gave Abdul Mottalib glad 

tidings that a grand prophet will be born in his family and described 

some of his attributes as such: 

ϸвϲв йвЂϜ-  йтЯК  сЯЊ } йЮϐ м {аЯЂ м- йвК м иϸϮ йЯУЪт м йвϜ м имϠϜ Ϥмвт  4 

                                                 
1- Kamil Ibn Athir, vol, 1. p. 261 , Egypt edition  
 
3-Yaqubi, the History, vol.2. p.7, Najaf edition. 
 
 
 
4- Sireh Halabi, vol.1, p.136-37, Egypt edition, p.114-15, Beirut edition 
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(His name is Mohammed (peace be upon him and his 

descendants); his father and mother die soon and his 

grandfather and uncle will take his guardianship.) 

Then, he went on, 

ϸт м двϲϼЮϜ ϸϠЛтЌϲ дϝϪмъϜ ϼЂЪт м дϜϼтжЮϜ ϸв϶т м дϝАтІЮϜ . ЬϸК йвЪϲ м ЬЊТ йЮмЦ

АϠт м ϼЪжвЮϜ дК слжт м йЯЛУтм РмϼЛвЮϝϠ ϼвϝт мйЮ 

(He worships God, the beneficent, and renounces Satan and 

puts off the fires and breaks down the idols. His words are the 

criterion for the distinction between right and wrong, and his 

judgment is based on justice. He enjoins the people to 

goodness, and he practices it. He also forbids them from evil 

and cleanses all impurities.)
5
 

Then, he addressed Abdul Mottalib as saying. 

 ЩжϜЬ ϞϻЪ ϽуО ϟЯГгЮϜϹϡК ϝт иϹϮ

(Verily, you are his grandfather.)
6
 

   After hearing these glad tidings, Abdul Mottalib prostrated as 

thanksgiving and described the blessed child as saying, 

йϦϮмϾ сжϜ м ϝЧтЦϼ йтЯК м ϝϠϮЛв йϠ ϤжЪ м дϠϜ сЮ дϝЪ йжϜ-  йжвϐ свмЦ аϚϜϼЪ дв йвтϼЪ

 ϝжϜ йϦЯУЪ м йвϜ м имϠϜ Ϥϝв Ϝϸвϲв йϦтвЂТ аыПϠ Ϥ̭ϝϮТ иϼкϾ дϠϜ Рϝжв ϸϠК дϠ Ϟкм ϤжϠ

 йвК м}ϞЮϝА ϝϠϜ сжЛт{ 

(I had a son, whom I loved him very much. I arranged his 

marriage to an honored lady, called Amaneh, the daughter of 

Wahab Ibn Abd Manaf. She then gave birth to a son, whom I 

named him Mohammed. After a while, his father and then 

mother departed this life and as a result, his uncle and I took 

his guardianship.) 
7
 

   From these statements, it is deduced that Abdul Mottalib had been 

aware of the orphan sonôs bright future, and therefore, he decided to 

give over his guardianship to his dearest son, Abu Talib, and deprive 

others this great honor [the guardianship of the Prophet.] 

   It becomes evident that Abu Talib was so elevated in 

character and mind that his god- fearing father knew him worthy 

                                                 
5- Ibid. 
6- Ibid. 
7- Ibid. 
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to take the Prophetôs guardianship.
8
 Now, we present some of the clear 

proofs, signifying Abu Talibsô faith: 

1. Abu Talibôs literary and scientific works: 

The Islamic scholars and historians have narrated some attractive 

odes, denoting his true faith. Here are some: 

 Ϝϸвϲв дϜ ЀϝжЮϜ ϼϝт϶ аЯЛтЮ атϼв дϠϜ ϱтЂвЮϜ м сЂмвЪ сϠж

ϝϦтϜ ϝв ЬϪв рϸлϠ ϝжϝϦϜ  йϠ         Йт м рϸлт  ϼвϝϠ ЬЪТЈ а

(The honored men should know that Mohammed (peace be 

upon him and his descendants) is a Prophet as Moses and 

Jesus and enjoys the same heavenly light as they had. 

Therefore, the whole Divine prophets enjoin the people to good 

and forbid them from evil at the behest of God.)
9
 

 

 Ϝϸвϲв ϝжϸϮм ϝжϜ ϜмвЯЛϦ аЮϜ ϞϦЪЮϜ ЬмϜ сТ А϶ сЂмвЪ ъмЂϼ

 йϠϲв ϸϝϠЛЮϜ сТ йтЯК дϜ м ъ мϰ ϞϲЮ ϝϠ  йЊ϶ двтТ Рт

(Do you not know that Mohammed (peace be upon him and his 

descendants) is a Prophet as Moses as it has been stated in the 

Scriptures? The people do love him, and transgression against 

he, whom God has put His affection in the Peoplesô hearts is 

blameworthy.)
10

 

Ϝ ϸЧЮ  Ϝϸвϲв сϠжЮϜ  аϼЪ  ϸвϲϜ ЀϝжЮϜ сТ  ФЯ϶ аϼЪϝТ

  йЯϮтЮ йвЂϜ дв йЮ ФІ мϜϸвϲв ϜϺк м ϸмвϲв ЄϼЛЮϜ мϺТ 

(God, the Almighty, has revered His Prophet, Mohammed. 

Based on this fact, Ahmad is the most honored creature of 

God. He has derived his name from His own to glorify him. 

Therefore, the Creator is Mahmud (the praiseworthy) and His 

Prophet is Ahmad (the worshipper).
11

 

                                                 
8- For further information, refer to Sireh Halabi, vol.1, p. 134, Egypt edition; Sireh 

Ibn Heshem, vol.1, p.189, Beriut edition; Abu Talib, a Quraysh believer, p.109, 

Beirut edition, The great levels, vol.1, p.117, Beirut edition 
9- Al - Hojah, p.57; Mostorak Hakem, vol.2, p.623 
10- The history of Ibn Kathir , vol.1, p.42; A commentary on Nahjul Balaghah (Ibn 

Abi Hedid ), vol.14, p.72, 2
nd

 edition 
 
 
11- A commentary on Nahjul Balaghah (Ibn Abil Hadid), vol,14, p.78, 2

nd
 edition; 

the history of Ibn Asaker, vol., p.275, The history of Ibn Kathir, vol.1, p.266; The 

history of Al-Khamis, vol. p. 254. 
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 алЛвϮϠ ШтЮϜ ϜмЯЊт дЮ  м         ϝжтТϸ ϞϜϼϦЮϜ сТ ϸЂмϜ сϦϲ

ϝЎО ШтЯК ϝв ШϼвϝϠ ИϸЊϝТЌи       ϝжмтК ШжвϼЦ м ШЮϺϠ ϼІϠϜм

ϱЊϝж ШжϜ ϤвЯК м сжϦмКϸ мр        ϸЧЮ мϸ ϝжтвϜ ак ϤжЪ м ϤмК

 ϸвϲв дтϸ дϝϠ ϤвЯК ϸЧЮ м)Ј(       ϞЮϜ дϝтϸϜ ϼт϶ двϼ ϝжтϸ йт

(O, Messenger of God, the enemies cannot hurt you till I am 

laid to rest at my grave, so do not fret and reveal what you have 

to fulfill as mission and give glad tidings to people and 

enlighten them. You enjoined me to your religion, and I know 

that you are benevolent to me. You are also firm and 

outstanding in your call, and I confirm that Mohammedôs 

religion is the best of religions in the world.)
12

 

И  ϸкϝІ ϝт  ϸлІϝТ сЮ ϸвϲϜ сϠжЮϜ дтϸ сЯК сжϜ

               рϸϦлв сжϝТ дтϸЮϜ сТ ЬЎ дв

(O, Godôs evidence to me! Bear witness to my faith in 

Mohammed (peace be upon him and his descendants), the 

Messenger of God; I am guided, no matter that other are 

deviated.)
13

  
 

   In the last days of his fruitful life, Abu Talib recommended the 

Quraysh nobilities to advocate the Prophet (peace be upon him and his 

descendants) in his holy objects in the following verses: 

 ϼЊжϠ сЊмϜϞж йЛϠϼϜ ϼт϶ЮϜ р    ϝЂϝϠК амЧЮϜ ϵтІ м ϝтЯК сжϠϜ

Ϝ иϾвϲмйϦЧтЧϲ свϝϲЮϜ ϸЂъ         дмϸ ϜϸмϺϦ дϜ ϜϼУЛϮ мр  ϝЂϝжЮϜ

аϜ аЪЮ ̭ϜϸТ ϜмжмЪр  ϤϸЮм ϝв м   ϝЂϜϼϦϜ ЀϝжЮϜ дмϸ ϸвϲϜ ϼЊж сТ 

(I recommend four persons to advocate the Prophet: my son 

Ali; Abbas, the prominent figure of our tribe; Hamzeh, Godôs 

lion, who has been supporting the holy Prophet; and Jafar (my 

son). May my soul be sacrificed for you, shield the Prophet 

                                                                                                                   
12- Khazenatul Adab Baghdadi, vol.1, p.261; The history of Ibn Kathir, vol.3, p.42; 

the Commentery on Nahjul Balaghah (Ibn Abil Hadid), vol.14, p.55; Fath Albari , 

vol.7, p.153-54 é 
 
 
13- A Commetary on Nahjul Balaghah (Ibn Abil Hadid), vol, 14, p.78, 2

nd
 edition; 

Abu Talib Divan p.75 
14- Motashabehat Ul-Quran, (Ibn Shahr Ashub Mazandarani), in the commentary of 

Hajj sura, below the verse. 
 




