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Preface

Those who are aware of the prevailingnditions in the Islamic
world well know that today the Islami@ation has appeared to be split
and divided intonations with a miscellany of ideologies. As a
consequence, Islamic communities have constantly been ruled by
groups of [opportunist] peoplewho always seek their hegemony in
fanning the fire of disunity. These opportunist rulers have fully
invested and employed various means in order to achieve their
ominous hegemonic goals throughout the history.

Undoubtedly, there exists diversity ofinjpns among the Islamic
sects, though most of such differences are rooted in theological issues
(Kalaam) created by Islamic theologians. Generally, ordinary
Muslims do not know much about these theological differences.

Despite all the existing area$ difference, there are some common
Pivotal views among the Islamic sects t
which keep the whole Islamic community close to each other.

It is remarkable that the number of common viewpoints among
Islamic sects conderably exceeds that of controversial issues, but
unfortunately, the opportunists have exploited these very few
differences to boost up the clashes between the Islamic sects. They
have always refrained from posing tigared thoughtof the Islamic
sects hat exist both in their main and secondary principles.

I n one of the conferences held by the
Approxi mation of |l sl amic Sectso, I  was
on the Jurisprudential views of different Islamic sects with egar
O6personal affairsé (including marriage,
was much surprising for the participants at that seminar to learn that
Shiite Jurisprudence shares the same perspectives regarding the above
three issues with the other four Suerschools of thought. It is a fact
that the opposition groups have not, indeed, identified the true nature
of Shiism, and wrongly conceigé as a separated sect. They
constantly make unjust propaganda against the oppressed sect of Shia

in their mass medi This unfair approach towards Shiism is not but



serving the common enemies of Muslims and enhancing their ominous
plots.

| wish hereby to notify these unaware people that the establishment
of close relationships with the Shia scholars will remdwee \teils of
ignorance from their eyes, and they will realize that Shia are their full
blood brothers, whom they were awaiting for long centuries.

In this way, we may fulfill what the Almighty asks us in the
following verse: A Mp 22K Iplvgebk F mikb b B F

(Verily this, your nations are one nation, and | am your Lord,

so worship Me.)

One of the old plots, applied by the colonizers against the Islamic
nations, is to instill doubts in order to harm the glorious Islamic
Revolutionof Iran. This is an old method, which has been prevalent in
the Middle East and some other areas of the world in different forms.

Once, at the time of Hajj Pilgrimage, some pilgrims of other
countries who had acquainted with the Islamic Revolutiorrari
posed a lot of questions. They were Muslim people, whose minds
were infected by the ill propaganda against the Shia.

The generality of abovmentioned queries, mostly in religious and
cultural fields, are being collected in this book, and oueessed
scholar, Mr.Sayyid Riza Hosseini Nassgbhas made efforts to
arrange these questions and answers under my directions. We have
made our best to explain the answers as much as possible; at the same
time, extra explanations have been avoided in otdeprepare as
much summarized responses as possible. More elaboration on the
answers shall be postponed to some other time.

We hope Imam Mahdi (a.s) grants this little work.

Jafar Sobhani

Islamic Seminary, Qom
6 1995



The Transl atoros Not e:

Due to the high importance 6 The Shi a,| &emnedtonds 6
necessary to translate it in order to provide the grounds for the
readerso better understanding of the Sh
the Englishspeaking world and answer to the instilled misgivings and
misrepresentations in this regard. The besekks to give the readers

some reasonable grounds to study the Shia with appreciative analysis.

To achieve this end, | put a lot of efforts into the work for
about three successive months night and day, hoping that it
can deliver me on the Day of Remsagtion. In addition, |
have attempted to give as transparent and as fair translation
of the book, yet still it is not devoid of faults, and | am
responsible for anything in the translation that is amiss. |
should be very glad to hear from the readersguthe book
who find mistakes, or who have comments or suggestions of
any kind. Please write me mtghasemi@ahul-bait.org.

As the last word, it is clear as day that the creation of any
work usually involves the cooperation and efforts of a
variety of persons. This work is no exception. To my
intimate friends, Mr. Hushang Bakhtiyari, Mehdi
Hassanzadeh, and Massud Meshki, | express my deep
appreciation. Besides, | am grateful to Mr. Ziya Javaheri for
giving me the idea of translating this book.

In addition, | owe my wife a debt of gratitude for freeing
me from many of |l i febdbs daily dem
translate freely. | also express my gratitude to my parents,
who always prayed God, th&lmighty, for my success in
this way. Surely, withoutheir support, this translation
simply would not exist.

Mehdi Ghasemi,



February 2004

Question no. 1

Which one is accounted as the authentic phfas&aglayn hadith]:
i p b(End my household) oc b »ahdvimy tradition)?
In their Hadith books, the narrators have recorded Saglayn hadith,
which is of high credit, in two versions, and now, we are about to find out
the authentic one:
Ist cch? HMm c H@gGpldbBs Book and my househol d)
2nd. cbxhm ( GodppsbBook and my tradition)

The answer:
The Prophetodés true and authentic hadith
phrase ¢ b T 3 (abdk iy hwusehold), and the authenticity of its
documentey sources is beyond doubt, while the documents, presented for
¢ b x(@nd my tradition) seem unsound.

The evidence of the phrase ¢ b ™Bndbry Rousehold):
Two grand narrators have narrated the following text:

-1 n hi s book, Mosleant narrateefibm Beffla hi h 6,
Ibn Argham that once the Prophet (peace be upon him and
his descendants) delivered a sermon next to Khum, a pool in
a region between Mecca and Medina, in which he praised
God and admonished the people as saying,
AKEBTLLpfhpMU ThFTC D bvifp chyraFLll mrpl pke® . EF XKOF FnTF B F

UF bb difeK FaucblbB b BF M UFbD3 FMM3T _ pwM™
_ cbtT® bkF T abp bBMFbE LU cabXr 91 bK FM @pI ™
"lebbkF cT abp bMF

(O, people! Verily, | am a man, and soon the angel of death
will come to me, and | will submit myself to his call. | leave
behind two invaluable thinggthe Divine Book, which is the

light and guidance, so adhere to it. He then went on, and my

household, and my household, and my household.)

" Sahih, Moslem, vol.4, p. 1803, no. 2408



Darami in his 6Sonandé Hhasdteecorded th
authenticity of these two documentary sources is beyond doubt.
2-Tirmizi has also narrated this hadith with the phraséy T 24w F ¢ b p
(and myhousehold) as follows,
b3c : phepHbas aJKF FBkpcF _ppbN3a FmaAYb gl
_KmMcIOF cdK FppTt cbhc FlUpbYT a4l . cht1?
FNTT cxXxMYA3b PTDb FwmMm
(I leave behind among you two things. YoulWwever go astray
if you hold fast to them; and one of them is greater than the
other: the Book of Allah, which is a string from the heaven to
the earth, and my household (AhltBait). They will never be
separated from each other until they join me atethpond.

Beware how you will treat my trusts.)

This proves the authenticity of our assertion that Moslem and
Tirmizi, the authors of 6Sahi hé and 0S¢
phrasec b T ®(mphousehold), and its authenticity is beyond doubt.

The evidence of the phrase ¢ b(&nt my tradition):
The tradition, having applied the phraséy »ahdmmy tradition), is a
fake, and in addition to its unsound documents, it is bedidtat the
Umayyad agents have faked it:
-1 n his OMostadrak?o, Hakem Neishaburi
tradition from the following narrators:
Abbas Ibn Abi Ovays narrated from Abi Ovays from Thur Ibn
Zeidul Deilami from Akramah from Ibn Abas that thelyr Prophet
(peace be upon him and his descendants) said,
"hTEK M FPBFEbBEMAYDb aAT W3 abeBlhKF agF _ &
(O, people! I leave behind two things; you will never go astray
i f you hold fast to them: the Book ¢

tradition.)

Ishmael Ibn Abi Ovays and ABOvays, the father and the son, two

" Vol.2, p. 43132
" Vol.5, p.663, no. 37788
" Mostadrak, vol.1, p. 93



of the narrators of this hadith, are not only unreliable, but also charged

of forgery and lie.

The geneal ogi stsd views on them:

Hafez Mazi, a geneal ogi cal schol ar, i n
Kamal 60 wrlshmaelsandéaib father as such:

AYahya | bn Moedben (one of the great

geneal ogy) believes that Ab i Ovays and
has been narrated as saying that they have committed breach of trust

about the hadiths. Wit r egard to Abi Ovayso6 son, F
unreliabl eo, and Nesaee believes that A
untrustworthy. Abul Qasem VLal kaee said
assertions against him such as, Ahi s
abandonedo.

Besides, Ib A d i (the genealogist) says, Al bn
number of queer traditions from Malek, his uncle, that nobody

believes in themo.

l bn Hejr i n the preBarcied oli ashi &s sheorotke d¢

AOne cannot rely ons, bebanse Ndsaece ay ay s O nar |
reprimanded hi mo.

I n his book, caAll 2@, oWaftdhai| Seypd k AJH mad
Sediqg quoted Salmat Ibn Sheid that he had heard from Ishmael Ibn

Abi Ovays saying, AWhen the people of |
opinion about smething and fall in two groups, | fake some
traditionso.

Thus, Ishmael Ibn Abi Ovays in accused of faking hadiths, and Ibn

Moebdben has ascribed the mendacity to hi
have never been recorded aihn h@nyysound
both Moslem and Tirmizi.

Moreover, Abu Hatam Razi in o6Jarh and

hadiths have been recorded in some of the books, but no one relies on

Tahzibul Kamal, Hafez Mazi, vol.3:,l-9. 127.
" Fath UFBari, Ibn Hejr Asghalani, the preface, p.391, Darul Marefah edition.
" Fathul Molk UFAla, Hafez Seyed Ahmad, p.15



them in his debates, beTbatadtiens,t hey are n
narrated bythem, are unsound and in cases, contradict the sound and
authentic ones.
It is worthy to mention that the hadith transmitter, i.e., Hakem
Neishaburi, has rectified the lack of authenticity of the hadith
narrators, so he has not endeavored to redtif@m the contrary, he
has presented evidence, proving the authenticity of the hadith content,
but this evidence adds invalidity to it, and here is his unsound

evidence:

The second evidence of the phrase b x(&nd my tradition):
Hakem Neishaburi lsnarrated the following as Marfu hadith
from Abu Hurirah,
cAK FppTt chc FEHpbFAZ2APMAYDObE® BTCTHF BD
“K mo HOF
Hakem has narrated this hadith with the following chain

of transmission:

Alzabi narrated from Sah Ibn Musa AlTalhi from Abdul Aziz Ibn
Rafi from Abi Saleh from Abi Hurirah.
Like the previous one, this hadith is a fake. Saleh lbn Musd #ha

is one of the narrators, and below are
him:

Yahya | bn Moleem Istarys MudidBai s not rel i a
Hat am Razi reprimands him as saying, A h

and he ascribes some invalid statements to the trustworthy individuals.

Nesaee believes, fhis narrations ought
I n O0ThaTamibbd,UIll bn Hejr refers to | bn F
ASal eh I bn Mo s a ascribes S 0ome stat eme
individual s, whil e they have no confor
then adds, Ahis narrations are not rel

believes that his meations should not be trusted, because he always

Jarh and Tadil, Abu Hatam Razi, y0j. 5, p.92
“ The hadith, the narrator of which does not ascribe it to the Infallible.
” Hakem, Mostadrak, vol. 1, p.93

" Tahzib UtKamal, Hafez Mazi, vol.13,.p6
" Tahzib UFTahzib, Ibn Hejr, vol.4, p.355

™ Taghrib, Ibn Hejr, n0.2891



narrated nul | and Alswolbnd Hejnam r ati onso.
6Taqgmiri@ es, Ahis narrations are aband
6Kashedps, fAHis narrations are unreliat
UI-E t e dhas lgbted the abovenentioned tradition, asserting that it

was one of Salihdéds invalid traditions.
The third evidence of the phrasec b »@adimy tradition):

| bn Abdul Be thas recorded The same dadition with
the following chain of transmissio
Abdul Rahman Ibn Yahya narrated from Ahmad lbn Saeed from
Mohammed Ibn Abraham Aldabili from Ali Ibn Zeidul Faraezi, from
Al-Honaini from Kathir Ibn Abdollah Ibn Amro Ibn Ouf from his
father from his grandfather.

With regard to Kathir Ibn AbdollaH, mam Shaf fee sai d, A He
of the pill arAsbuofDameundd aaclistoy dGasserted, ft
l i arso. l bn Haban stated, AAbdol Il ah | bn
traditions from his father and grandfather which is a fake from the
base, and any egrption from the book or narration from Abdollah is
prohibited, save fTor criticism or rebut

Nesaee and Darul Ghatna are of the opinion that his narrations are

unreliable, and Imam Ahmad confirms that his narrated hadiths are

unsound and therefr e , rejected, and Il bn Moeben
opinion.

't is a wonder-Ttahgahtr ilbbdn hHiesj ro nilny GsAIlf f i ¢
describe him as Ounsoundd and has <call e

with mendacity as extravagant, whereas the leaders of ggpdaoe
accused him of mendacity and f ake; as

invalid and unfoundedo.

The narration with no evidence:

" Kashef, Zahabi, no.2412

" Mizan Ul Etedal, Zahabi, vol.2,P.302

” Al-Tamhid, vol.24, p.331

™ Tahzib utTahzib, Ibn Hejr, vol.8, p.377, Darulfikr edition : TabdJI-Kamal,
vol. 24, p.138

" Ibid.



I n hi-Mova@aAlao, Mal e k has narrated t his
evidence or chain of transmission, and it is evident thah s
tradition is of no credit.This study clearly proves that the mendacious
narrators or the Umayyad agents through imitating the real hadith
have faked this hadith. Due to this fact, the mosque speakers and
preachers have to abandon this tradition,ciwiias not been narrated
by the Messenger of God, and instead, acquaint the people with the
sound tradition; the tradition, which Moslem has recorded in his
0 Sa hichHT Bngboudehold) and Tirmizias bT 39 bKnfy m c bpbhK
household and AhluBait). Moreover, the seekers of knowledge
should study the hadith science so as to distinguish the sound hadiths
from the unauthentic ones.
It is noteworthy to mention that what the Prophet (peace be upon
him and his descendants) meant by the phraseh T 2wab ki
household, such as Fatima, Hasan, and Hussein (a.s), because Moslem
in his @&@mMa&ahiThdmazi 1 havehquaed fioBio nan 6
Ayesha as saying,
abxK pk MBEHDMPEH TIMAKT ¢ 9X¥HEF ¢ AK wtbvF u1 MK
MATAKT c i - wBAP aF dtbx R TEtpHBR T NAb
bLEX PR T P 3 cH M FRsai Tpafe Mpe MWBAFTT a4 BmiO6
FT anfls gpwBavpwn A evA T tapROFY KaFk K: Mk MF T cbhT
PT> CcHF 9%F bw Lk fF b pc AK 9

(The verse FpT/anAbh abpnAT M CGTpAPRB Xk F ETpK
(Allah only desires to keep away the uncleanliness from you, O,

People of the house! And to purify you a thorough

purification)was revealed in the house oddmme Salameh.

Then, the holy Prophet (peace be upon him and his

descendants) covered Fatima (a.s), Hasan, and Hussein under

the cloak while Ali was behind him. He also covered Ali with

the cloak and said, i O, my Lor d! Th

" Al- Movata, Malek, p.889, hadith noks3

" Sahih, Moslem, vol.4, P. 1883, hadith no.2424.
™ Sonan, Tirmizi, vol.5, P.663



Remove from tbm t he i mpurity and puri fy
Omme Salameh asked the Prophet (peace be upon him and his
descendant s) , AAmMm | considered as y
Prophet (peace be upon him and his descendants.s) replied,

AStay i n your pl ateclogkDywuareoohn come und

the way of goodnesso.)

The concept of Saglayn hadith:
Two conclusions are drawn from the fact that the holy Prophet
(peace be upon him and is descendants) mentioned his household
alongside the holy Quran, and then called botthefn as the Divine
authority over his nation:
1-Li ke the holy Quran, the words of the
as the Divine authority, and they must adhere to them in the religious
affairs. Although the Muslims were divided into two groups on the
issueofCal i phate and the management of the
after the Prophetds demise and each of
there remains no room for any difference among them on the-Ahlul
Bait (a.s) as the religious authority, because all of tagnee on the
validity of Thaglayn hadith, which calls for the holy Quran and the
Prophetds household as the source of 10
evident that if the Islamic nations act in accordance with this hadith,
their differences will be less dress, and as a result, they will reach
to unity.
2- The holy Quran is immune from the error, because it is the Word
of God, and He describes it as such,

"bTBC afbEY@AB bHEFCb M NTPT AT AF
(No falsehood finds way to it in the psent or future; the

descending of it is by the Source, the Wisdom, the Praised.)

If the holy Quran is immune from the error, its mate should be so,
because it is not sensible that thé&llible or sinful  persons

accompany the Divine Book. 14

" Foselat Sura, verse no. 42
Ale-Imran Sura, verse no. 42



Thistrad t i on certifies the infallibility
but it is noteworthy to mention that infallibility is not always
accompanied with prophecy. There are some infallible persons who
are not the prophets. In accordance with the verse,
ALTBIF JTKOF  F Bhx ¢ dK WfF YABFEMm LW,
(Allah has chosen you and purified you and has preferred you
over the women of the worldthe holy Mary is pure from

sins, but not the prophet.

Question no.2

Wh a t does the term 6Shiad mean?

The answer:

The term oO0Shiad in the Arabic | anguage
holy Quran in this regard saya, T K Fp 21 (@Abdhamisgre g F ™
of the followers of Noaj. But in the Muslimsoé ter mi
term 6Shiad is applsiwhabelieve tha thggr oup of \Y,
Prophet of Islam (peace be upon him and his descendants) had
appointed his successor and the Musl i ms
life in some special occasions, among which happened to be -on Zil
Hajah, 18, the 1D year of Hijrah, known as Ghadir, in a big
congregation, i n whi ch h e i ntroduced
scientific, and religious leader. It is noteworthy to say that after the
Prophet s demi se, Mohajerin (the Migran
were divided into two groups
A group was of the opinion that the Prophet (peace be upon him and
his descendants) had not neglected the issue of Caliphate and thus had
appointed his successor, and that is Ali Ibn Abi Talib (a.s), the first
believer after him.

This group, consisd of some of Mohajerin (the Migrants) and
Ansar (the Helpers), headed j&the BaniHashem nobilities and

some of the brilliant disciples of the Prophet (peace be upon him and

" Safat Sura, verse n83



his descendants), such as Salman, Abuzar, Meghdad, Khabab Ibn
Arat, etc. They remined steadfast on this belief and were entitled as
Al i 6s Shi a.

The honored Prophet (peace be upon him and his descendants), of
cour se, applied this title to Alids f ol
referred to Ali Ibn Abi Talib (a.s) as:

"WBFTUYIOF amMT AmBCg HOK pRMIOFMb /T

(By Allah, Whom my life is in His hand, he [Ali (a.s)] and his

followers are prosperous on the Day of Resurrection.)

Therefore, the term O6Shiaé is applied
were secalled due to thir belief that God appoints His caliphs. This
group has already remained believing [
Ahlul-Bait (a.s).

This fact clarifies the Shia point of view, and therefore, the
basel essness of the biast@hgthat i gnor ant
Shiism came into existence after the Prophet (peace be upon him and
his descendants) is proved. For further study on the history of Shiism,
refer to the books OS#Morameand, thedopr.i
O0AyashuUbhaod.
The other group behled that the Caliphate position is elective;
therefore, they swore allegiance to Abubakr, and later they were
entitled as the Sunnites. Consequently, in spite of a lot of common
points in their principles, major discrepancies occurred to both sides
on thei ssue of t he Caliphate and t he Pr
Mohajerin (the Migrants) and Ansar (the Helpers) were the

preliminary sources of forming both groups.

Question no.3

Why is Ali Ibn Abi Talib (a.s) the successor to the Prophet (peace be

upon himand his descendants)?

16

The answer:

™ Jalal Udin Suyuti, Dur UManthur, vol. 6, on the commentary of Bayaneh Sura,
the 7" verse



As stated before, the Shia is steadfast in his belief that Caliphate is
Oappointed by Goddéd. They also believe t
(peace be upon him and his descendants) resembles prophethood in
some aspds. Like the Prophet (peace be upon him and his
descendants), it is Allah, who appoints

The chronicle of the Prophetds I|ife be:

he has introduced Ali (a.s) as his successor in various cadadjngc

1- At the advent of his prophetic mission:

When being commissioned to invite his relatives to
monotheismn accordance with the vergetr 2p Ub F WhpT1TI K p M
(And warn your tribe and near kinsmen)the Prophet (peace
be upon him and his descendaraddressed them as saying,
AWhosoever assists me I n t his W

mi ni ster, and executoro.

The Prophet (peace be upon him and his descendants) phrased his
words as saying,
RRbaorTtbbmMm M chYTHd3> ™M ppT1TCECmM ™M c3F gmbt A
(Who does assist me in this way to be my brother, minister,

executo, and successor among you?o0)

The only one who responded positively to this heavenly
proclamation was Ali (a.s), the son of Abu Talib.
Then, the Prophet (peace be upon him asdlbscendants) went on,
"MUMNTARNIBMBEO abTT chYTH> ™M cT
(He [Ali] is my brother, executor, and successor among you;

|l i sten to his words and foll ow hi mo.

2- In Tabuk battle:
The Prophet (peace be upon him and his descendantg)lit¢éds),
“pbH>» pixF BF cHBMB A4B AMpPF K iIOCxB

" Shoara Sura, verse no. 214 17

" Tarikh Tabari, vol.2, p. 683; Tarikh Kamel, vol.2, p.4@1; Mosnad Ahmad,
vol.1, p.111; A Commentory on Nahjul Balagh#n Abil Hadid, vol.13, p.2142.
™ Sireh, Ibn Hesham, vol.2, p.520; AlsavaeghMitihareghah, Ibn Hejr, section 9,
chapter 2, p.121



(AAre you not pleased to know that vy

Mo s e s, except that there wildl exi st

It denotes that as Aaron was the immediate succefddoses, Al

(a.s) was the Prophetds successor, too.

3-In the 10" year of Hijrah:

When returning from his last pilgrimage to Mecca, the Prophet
(peace be upon him and his descendants) introduced Ali (a.s) as the
Musl ims and bel iregerosng guwdd cidam Ghmdar K
a big congregation as saying,

mnosmB cHAK FMAT unubmB

(AhHenceforth, Al i I's the guardian of
guardi ano.)

To begin with, the Prophet (peace be upon him and his descendants)
stated,

abhYXF aogB ab3 ck

(AAmM | not superi or Abhddhe Mwslimy sel ves t
stood up confirming him unanimously. Therefore, the terentOm B

(guardian) in this hadith signifies the superiority and the guardianship

over the believers. From this statement, it is deduced that the Prophet

(peace be upon him and his descerslartighlighted the same

guardianship position of himself for Ali (a.s). It occurred on the same

day that Hasan Ibn Thabet versified the historical movement of

6Ghadird and composed the following poe

FTEp OB 2b®B BFM a anTIK pTEL

F T B FRMPIOFT LdrKXx eV mE vakfalisle 4B T bF UT

FTHFK T BbMIOF oK™ xFamme F &b Ba KM K
FTDPFK ™M FBF BFApRTp JC7 KO sibTALMATLY p

F DIBF Mg 2BF 1K FmxmibOm FMAT wnbw

‘FTPFNB FTAK ppbF K :FpKips KFpkxE M a n S

Ghadir hadith is one of tA&Islamic successive hadiths,

" Al Managhib, Kharazmi Maleki, p.80; Tazkerah Khas@na, Sebt Ibn Jozi
Hanafi, p. 20; Kefayatul Talib, Ganji Shafei,lP7 , é



which, in addition to the Shia illuminate figures, has been narrated by
about 360 Sunni Scholars (for instance, refertoe b ook -6 Savaeq Ul
Mohar aghaho, | bn Hajr, Section 9, Chapt
the document s, which show the approval
disciples. Besides, 26 brilliant learned have written separate books
concerning the documents, provitlge authenticity of this hadith.

Abu Jafar Tabari, the famous Muslim historian, has collected the
documents, dealing with this theme in two thick volumes. For further

i nformati on, r-efi®adai t®@. t he book oAl

Question no.4

Who are the6Bhia 01l mam
The answer:
In his lifetime, the holy Prophet (peace be upon him and his
descendants) specified that twelve persons would rule as Caliphs after
him, and that they all would be from Quraysh tribe. He also added that
t he 1 sl ambés ¢ ltadundertharChliphatb.e pr ot ec
Jabir Ibn Samareh said,
aldO wedADb brl a¥X wYTHAN )pl K bawiopF ddI®H FCT C
CTtpl pgwFaAAbbFL FB c?Ib d9At
(I heard the Prophet (peace be upon him and his descendants)
saying, Al sl am wil | be revered by
| e a d Ard shen. said a phrase | did not hear, so | asked my
fat her , and he replied, ARThe Prophet

his descendants) said that they al/l

In the history of Islam, the twelve Caliphs as the protectors of
| sl amo sre, qndleed; the taelve Imams, in whom the Shia
believes, because the twelve Caliphs, the Prophet (peace be upon him
and his descendants) introduced, were soon appointed as Caliphs after
him.

Now, who are these tvvehi@persons?

" Sahih, Moslim, vol. 6, p.2.



Apart from the four Calip s , known as ORashedindé in
terminology, the other caliphs were not an honor to Islam. The history
of the Umayyad and Abbasid Caliphs certifies this fact, but, on the
contrary, the twelve Imams of Shia have always been the symbol of
piety and wvitue in their own eras and thereafter. As a consequence,
they preserved the Prophetds tradition
disciples, followers, and the next generations. The historians have
certified their 1 mmense knowledge and a
They are a follows:
1- Ali Ibn Abi Talib
2- Hasan Ibn Ali (Mujtaba)
3- Hussein Ibn Ali
4- Ali Ibn Hussein (Zein WAbedin)
5- Mohammad Ibn Ali (Bagqir)
6- Jafar Ion Mohammed (Sadeq)
7- Musa lbn Jafar (Kazim)
8- Ali Ibn Musa (Reza)
9- Mohammed Ibn Ali (Taqi)
10- Ali Ibon Mohammed (Naq;i)
11- Hassarlbn Ali (Askari)
12- Imam Mahdi (Ghaem).

The Islamic narrators have narrated a successive number of
traditions, called o6Mahdi , the Promised
be upon him and his descendants). For further study on the lives of
these honored lears, whose names have been stated by the Prophet
(peace be upon him and his descendants), refer to the following books:

1
2
3
4

TazkeratulKhavas
KefayatulAthar

Vafiyatul-Ayan

Ayan Ul-Shia (by Seyed Mohsen Amin Ameli), which is more
comprehensive than the abewentioned books.
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Question no.5



Why do the Shia send their regards both to the Prophet (peace be
upon him and his descendants) and his descendants as gayhtg, a 1 A OF
bece b6 wm (OB &ed, seadc down Your blessings on

Mohammed and his househol@)

The answer:
It is evident that the Prophet (peace be upon him and his
descendants) himself taught the Muslims the way of sending regards.
When the verse
FBTEATbh NFMKIOFMAHK F MxBUBS bpsTaMMOF F nTF F T
(Surely, Allah and his angels bless the Prophet, O, you who
believe, call for Divine blessings on him with a salutatiomas
revealed, the Muslims asked the Prophet (peace drehipm and his
descendants) how they could do so, and the Prophet (peace be upon
him and his descendants) answered,
“RHtOF WM AHIOF ¢ 9K FwmSAH
(Never send me incomplete regardShey repeated their question,
and he r eppslciedd ,m [pdbx #D, SEIKsend down

Your blessings on Mohammed and his household)

The status of -Bdaiet Praophletids Hdl bl gh th

in his famous poem says:
i IOGBEHR g@aslLKBdBC bvmbp 913 b
MK WA b aba BKF bgHrYOFO aiBAK 4B

(O, the Prophet 0 sffeciortowardsyodsat s , havin
religious commandment, and Allah has revealed it in the holy

Quran.

" Ahzab Sura, verse no.56
™ 2-Al-Savaegh UMohareghah, Ibn Hijr, the second edition, section 11, chapter 1,
p.146. Also in Dur UIManthur, vol.5, the commentary on the verse 56 Ahzab Sura
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" Ibid, section 11, chapr 1, p.148; Also Athaf, Shiravi, p.29; MosharegAsivar,

Hamzavi Maleki, p.88; AMavaheb, Zarghani; and Msaf, p.119.

" Mostadrak, Hakem, section 3, p. 148:@dvaegh UMoharaghah, section 11,

chapter 1, p. 149. Also, this concept is seen in KbAmal, section 1, chapter

6Adherence to the Book and Tradit8on6; and in M



Your position is so elevated that there is no regard for he

who does nbsend his regards to you.)

Question no. 6

Why do the Shia account their Imams as infallible?

The answer:
There exist various proofs for the infallibility of the Shia
| ma ms, the Prophetdés Ahl ul Bait
according to bothhe Shia and Sunnite scholars, the Prophet
(peace be upon him and his descendants) in the last days of
his life asserted,
cAK FppT cbhbc fFlUpbYT oK FBAXF ™M ¢
K mc IOF
(I leave behind two worthy things, the Book of Allah and my
household, and these two would not be separated until they join

me at the Pond.)

It is noteworthy to say thdahe holy Quran, beyond doubt,
is immune from any error, because Allah is its sender, the
angle of revelation is its bearer, and the Prophet (peace be
upon him and his descendants) is its recipient. They are
wholly infallible, and the whole Muslims affirnthe
infallibility of the holy Prophet (peace be upon him and his
descendants) in receiving the Word of revelation, its
protection, and propagation. Moreover, it is apparent that
when the holy Quran enjoys firm i
Ahlul Bait (a.s)are away from error and deviation, too. Due
to this fact, like two wingsoo f a bird, t he Pr o




Ahlul-Bait in this hadith have been equally conceived as the
holy Quran for the nationso | eader
In other wrods, there is no room for tfadlible persons to
be counted as the affiliation of the holy Quran.
The most apparent evidance on the infallibility of the
Ahlu-Bait (a.s) is the Prophetds sta
KMc lOF cHRBYIFpptO cb

(They would not be separated until they join me at the pond.)

If they had erred, they would be separated from the holy
Quran, which is definitely away from error, and the honored

Prophet (peace be upon him and his descesyiahas

negated the issue of hisAhBlai t 6 s fal |l i bility.
Il n additi on,-Baihted tiercm uddhehsl unot t h
Prophetds descendant s, because, n

wholly immune from sin. Therefore, only a special group of

his household attaed the state of immunity from sin and

error, known as AhluBait (a.s), who have been the

illuminators for the people and the protectors of the
Prophet 6s tradition and t he Di vi
history.

Question no.7

Why do the Shia say cHapH gFpi F (1 testify that Ali is
the Divine guardian )in the Prayer Call (Azan) and certify
the guardianship of Ali (a.s)?

The answer:
To answer this questigzGthe followings should be

considered:



1- The Shia learned have specified irithjurisprudential
books, including reasoning, etc. that attestation to the
guardianship of Ali (a.s) is not a part of the Prayer Call
(Azan), and no one is allowed to count it as a part of it.
2- In the Quran outlook, Ali (a.s) has been deemed as the
Divine guardian, and his guardianship Over the believers
has been specified, where it states:
M WMBCHOF gmbmMt M WMAHKWLOF amBTUT
AMNbFp acx
(Verily, Allah is your guardian and His Messenger and those

who believe, those who perform prayers and pay the pade

when bowing down (in prayer).

The Sunnite sand traditions have also certified that the
above mentioned verse was revealed on the occasion that
Ali (a.s) donated his ring to the poor while bowing down.

Then, Hesan Ibn Sabet versified this event as:

NWBbF p EgutYax Ffllih parm 4 HOF NBF p
MTFpl IOF df_ BbcB c_ T F NOXF 3T BIM

(You are the one, who donated when bowing down; May my
soul be sacrificed for you, O, the best of bowers. So to you
Allah sent down the most paramount guardianship cstated
it in His firm Laws [the holy Quran]).
3- The holy Prophet (peace be upon him and his
descendants) once saifl,F T X IOF J MapB K bdFe g§dBsKkFar e

indeed measured by his intentions.)

According to this statement, wh a

guadianship as a principle, specified in the holy Quran, and

" Maedeh Sura, verse no. 55

™ The concerned documents on the r2¢klation of this verse are abundant ; among
them

a) Tabari, the Commentary, vol5186

b) AkhamulQuran, vol.2, p.542

¢) Bayzavi, the Commentary, vol.1,p.345

Dur Ul-Manthur, vol.2, p. 293



not as a part of the Prayer Call (Azan)? And if adding a
phrase or a statement to the Prayer Call is unbecoming, and
owing to this fact, the Shia is criticized, how the two
following points are jusfied:
1- The authentic history testifies that the phrasp T 3 ¢ AK c ¢

b EHUMQkip to perform the best deedklas been a part of
the Prayer Callwhile it was deleted from it at the behest of
the second Caliph, and it remained so due to the fact that the
people when hearing it considered prayer as the best de
and never participated in Jihad.
2- At the time of the Prophet (peace be upon him and his
descendants), the statemena m X FOF g ePerfprming Wm A HIOF
prayer is worthier than sleepingjvas not a part of the Prayer
Call and was added to it lateTherefa e , Shafeed in h
book, c@md egsit &tAé s :

" mp bMTUFa ) bW @WMIOGFM E Bc DT B p WM A Hbh

(I am reluctant to say the phrasea # 3 OF e B Oy >3 UH A RIOF

in my Prayer Call, because Aba Mahzureh (one of the

narrators) has not narrated it in hisl{ook of ) hadith.)

Question no. 8

Who is Mahdi (a.s), and why are the Shia waiting for his

reappearance?

"Kan Zul Amal, the book on prayer, vol.4,p.266;
p.4245; Motan Malek, vol.1,p.93

" Kanzul Erfan, vol.2, i.58; Sharh UlTajreed, Ghoshji, Imamate section, p.484;

Seratul Mostaghim Va Javaher-@khbar Val Athar, vol.2, p.192

" Kanzul Amal, the book on prayer, vol.4, p.270
“"Quot ed fDal@ehutSte daglh, dpartpp.97 3, 2



The answer:

One of the common issues of the whole heavenly religions
Is the issue of the universal savior, who reappears at the end
of the Time. Not only the Islamic society, but Jewish and
Christian communities are waiting for this savior to come.
This fact is clarified when refering to the books of the Old
and New Testaments.

In this regard, the Prophet (peace be upon him and his
desendants) has some hadiths, narrated by the Muslim
narrators, including,

BbbK KbBTCHZ2bKFaB LIt  SJTHawr bRpk[dEns PPHa@tO
Fpmt dC4ds
(God will send a man from my household to fill the earth with

justice after it has been filled wh injustice even if there is only

one day remained of the world.)

As stated before, the whole heavenly religions are in full
agreement in the reappearance of such a savior, and also
there exist an abundant number of traditions regarding
OMahde, Saviord in the Sunnite
books. In addition, the Islamic narrators and researchers
(both of the Sunnite and the Shia) have written excessive
number of books on him.

These traditions, which specify his signs and
characteristics, clely verify that he is the son of Imam

Hasan Askari (a.s), the eleventh Imam of Shia.

" The Ancient Times:Bvi d6s Psal ni®97;thp Boak ohDamieh the 9 6
prophet, section 12. The Modern Times : Mattew, section 13; Luke, section 21

" Sahih Ibn Davood, Egypt section,-MotbaatutTaziah, vol.2, p.207 and Yanabiul
Mavadah, p.432, and Noor44bsar,segt@gn 2, p. 154

S

o



Apropose of these traditions, he is the twelfth Imamio
has been called after the holy Prophépeace be upon him
and hi s descendant s) a nsd S one
grandsons.” Mahdi, the Promised, was born in the year
255 of Hijra, and now, like the other men, he is still living
among us but unanymously. It is noteworthy to say that such
longevity is neither compatable with science nor logic. The
science inthevor | d today is about to inc
span and firmly believes that human beings have potential to
live longer if they manage to anticipale the calamities and
then take steps to prevent them happening. The history has
recorded the names of some indials, who have had long
lives.

Concerning Noah, the prophet, the holy Quran states:

FBFK AT hHB> BF WXhH PF

( So he lived among them for nine hundred and fifty years).

And about Joseph, it says,
‘aMXN2AAIMT TcBRA aTcI3PBIOF g
(Had it not been that he invoked to Allah for accepting his
repentance, he wuld have surely remained in the belly of the

crocodile up to Day of Judgment.)

Besi des, according to the hol 'y

outlook, Elias (a.s) and Jesus (a.s) are still living.

" Yanabi UFMavadah, p. 443

" Sahih, Tirmizi, Delhi publication, 1342, vol.2, p.46; Masnad Ahmad, Egypt
publication, 1313, vol.1, p.376

™ Yanabi UtMaradah, p.432
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" Safat Sura, Vers no. 144



Question no.9

Why is the Shia a small minority if it is rigltf and why

do not the generality of the world Muslims believe in it?

The answer :
One cannot distinguish between the wrong and the right
way via the scant or large number of their followers. In the
world today, the number of Muslims in proportiom the
nonMuslims is one fifth or sixth, and the majority of the
Far East inhabitants are idolators, cattigrshippers, etc.
China with more than one billion population is considered
as the center of atheist communism, and the idolators and
cattle worshippers cover the major parts of India, which
consists of nearly one billion people.
As a consequence, the majority is not always right. The
holy Quran often blames the generality and, on the contrary,
praises the minority. For instance,
nTpbFl akpXbF ptt
(You will not find in most of them any gratitude.)
“amBANT b akpXbF pagbOm gmu

(No man can be its custodians, except the pious, but most of

them do not understand.)

“pMmbl IOF W F 2K a4B bT
(But very few of my worshippers are greatful.)

Therefore, the scant or | arge nu
makes the realistic man neither afraid nor proud. This calls

for one to refer to his mind and rensog
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" Araf Sura, verse no. 18
" Anfal Sura, verse no. 34
” Saba Sura, verse no. 13



Once upon a time, someone addressed Imam Ali (a.s) and asked
hi m, AHow is it possible that your oppo
whil e they are in majorityo? And | mam r
bAFF) PpKF _ it Ak F6OPHOHT holidelGEA PMEBFIOFp M B E IOF [
nAk F Pphnb
(The right and wrong are not recognized with the mumber of
their followers; you will know who is right if you recognize the
truth, vice versa.)
It is obligatory for a Muslim to analyze this issue via research and
reasoning and applies ghQuran verse, which goes
"adK @Rs WROYEDLM
(And do not involve yourself with that which you have no

knowledge of)that in order to enlighten his way.

From another angle, it is clearly eeitt that the Shia is less than the
Sunnite in number, i.e., if any precise census is taken, it will be
revealed that one fourth of the world Muslims are Shia, and they have
settled in different regions throughout the world.

Besides, there have beemnse famous scientists, writers, poets, etc.
counted among the Shia. Worthy to mention that the founders of the

Islamic sciences have been mostly from the Shia, for instance,

T Abul Asvad Dueli, the founder of 06Synt
T Khal il |l bn Ahmad,dytthe founder of OPros
T Maaz I bn Moslem I bn Abi Sare Kufi, t h

Gr ammar 6

1 Abu Abdollah Mohammed Ibn Imran, Katib Khorasani

(Mar zbani), one of the hertal ds in O6Rhet
name just a few. For further study on the abundant works of the

Shiasci entists and | earnedZariamef er to the
Ela Tasanif EiShia (A study on the Shia writings); also for further
information on the greal3hiSehd.a TThegur es,

hi story of Shiism can ke Shefadrred to in

" Asra Sura, verse no. 36 28
" For further study, refer to Ayan t8hia, vol. 1, p.194

"Ref er t oShié (the Shiasounddtion ), Seyed Hasan Nasr.



Question no. 10

What does the termit N1+ (pRGFj] a bt ) me an, and why do
believe in it?
The answer:
Theterni 1t méOkns oéreturnd i n Arabic, and it

of a group of human beings after their death and before #yeoD
Resurrection to the world anew, synchronized with the occurrence of
the universal movement of Mahdi, the Promised, and this fact is
neither inconsistent with logic nor mind.

From the I slamic viewpoint and the ottt
essenceconsists of his abstract soul,-sa | | e d O0hi s sel f o, W
continues existing eternally after his body is annihilated.

Furthermore, God, the Almighty, as also specified in the holy Quran,
is Omnipotent, and no one is able to circumscribe His Omnipatence

This brief introduction clarifies that the issue of returning, based on
| ogi c, i s feasible, because the o6returr
easier than their creation for the first time. The Creator, who has
created them with no means, is able tomethem anew to the world.

Listed below are just a few examples o
nations, presented in the holy Quran:

aXomp Axb abxF M 1WUKF HBIOF @ bh™eEgrTT WA L

‘nmMpblh abANO abbhme pN73
(And remember when some of you said
never believe in you unti/l we see Al
thunderbolt seized yowhile you were beholding and waiting
for some responses. Then, We raised you to life after you were
dead, so that you may come to your senses and become
thankful.)

In Ale Imran Sura, verse no. 49, it says about Jesus Christ:
30 AMF3 cbhbMBKF ccF 1

" Bagara Sura, verses no.-56
Naml Sum, verses no. 823



And wi | | bring to |ife the dead by A

The holy Quran endorses the possibili-
approves its occurrence after mands dea
holy Quran refers implicitly to the returning of a group of peagdter

their death and before the occurrence of the Resurrection:

AaMXLUMT B FXbFTF %Fhvoapatd Epist VAL EF alhils A bHT
"AMKCMT anT FXbFTF?3 WMbT paBB Ft
(And when our command comes against the disbelievers, We
shall bring out from the earth a gigantic beast to tal& them;
because they had no faith in our Revelation and Signs. On the
Day that We shall gather from every nation those who
disbelieved in our signs and miracles; they shall be kept in

ranks.)

Now to clarify the discussion on this issue, consider dtiewing

points:

1- The Islamic commentators are of the opinion that these two verses
allude the issue of Resurrection; but the former declares one sign of
the preResurrection. As Jalal Ul Din Soyuti in his commentary book
6 Dor-Malhlt hur 6 n dn Ak Shibah fronr tdamifah, the
appearance of the gigantic beast is one of the incidents, occurring
before the Resurrection
2- There is no doubt that, the whole human beings and not a special
group will be resurrected on the Day of Resurrection. Ig tbgard,
the holy Quran says:

EFXIOF W MmeBTB amrt
(This is a Day on which the people will be gathered.)

And in Kahf Sura, verse no. 47, it notes,

FpbcF ammgl ppbmNYCpA® KpbF ppb ™M bF-

(And remind them of the Day that We remove the mountains
31

" Dor Ul-Manthure, vol.5, p. 177, in the commentary of Naml Sura, verse no.82
” Hood Sura, verse no. 103
™ Dor Ul-Manthure, vol. 3, p. 349 has interpreted this day as Doomsday.



and set them in motion; and you can see the earth utterly
leveled. And We shall gather all mankind together, and We will

not leave out any of them.)
3- The following verse specifies the resurrection of a particular group
of men, and not the whole. It says,

€EFXbFTF?3 UMbTyuagaeTF MmMT #iBF

(On the Day that We shall gather from every nation those who
disbelieved in our signs and miracles; they shall be kept in

ranks.)

This verse is quite explicit about the resurrection of some human

beings.

Conclusion:

The three abovenent i oned points explicitly r

resurrection of those disbelieving the divine signs occurs before the

happening of the Resurrection, because

of Resurrection includes the whole peog .

This explanation proves that our claim is true, and this phenomenon
is known as O6returningbo.

Wi t h regard to this-Bditgas) as theh e
authentic commentators of the Divine revelation has had some

remarks, including: Imam Sed (a.s) said,

Prophet

WB F T YHKF a al Wik @1 Wik Kok M B Moy Xibl X
(The Divine days are three: t he Day

the Day of Returning, and the Day of Resurrection.)

And somewhere else, he said,

FXxHp 1830 mes fFxB ETIO

(He who believes not in our returning to the world is not of our

disciples.)

Now, consider the following points:

1- The philosophy 01326 returningo:

Reflecting on the motives of Oreturnin

phenomenon are clarified; first, tlilemonstration of Islam grandeur
as well as the disgrace of unbelief, and second the reward of the



believers and pious as well as the punishment of the unbelievers and

sinners.

2T he sal i ent di stinction bet ween (
Ometempsychosi s6:

It is noeworthy to say that from the Shia point of view the issue of
0returningé i s not affiliated wi t h t h
because the latter is based on the negation of Resurrection and
considers the worldly life in a continual circulation; each cirsléhe
repetition of the previous one.

This theory is based on the supposed passing of the soul at death into

another body, either human or animal. Therefore, if the soul belonged

to a pious man in the past, it will be passed to a body that enjoys the

time and vice versa. This passing of the soul into another body is

considered as his Resurrection! while those believing in the issue of
6returningd believe in Resurrection and
metempsychosis feasible.

They believe that onlg group of men return to this world before the
Day of Resurrection and then turn back to their eternal abode after the
Divine interests are achieved, and they will be resurrected once again
along with the others, andrbodgeds soul i

after it is separated from the original body.

Question no. 11

What does o6intercessiond mean, and why

The answer:
Intercession is one of the evident principles of Islam, accepted by
all the Islamic sects due tibs presentation in the holy Quran

and the traditions, though tt'%%ave diversity of opinions on the

"SadrUIMut aal ehin in his |9 sestion 8, chaptel e g3 6 Asf ar 6, V O
negates the issue of metempsychosis.



result of it. Intercession specifies that the holy men, who enjoy a
speci al status before God, ask Him for
transgressionsrdheir soul elevation.

The holy Prophet (peace be upon him and his descendants) in this

regard said,

‘chBb FNnbp3p¢ FrmMHUKEY | OF dT AKF
(1 was granted with five qualitieseé.

to me, and | stored it for my nation.)

The limitation of intercession scope:

The holy Quran rejects the idea of the absolute and unconditional
intercession. According to the holy Quran, the intercession works
when:
Firstly, the intercessor has been permitted to intercede by Allah. Only
a speial group of human beings who, in addition to their spiritual
connection with Allah, have been permitted by Him are able to
intercede. The holy Quran in this regard says:

FpbnK aBCcplOF pxK Md3bF aBbF

(No one has the power of intercession save those who have a

covenant with Allah.)

And somewhere else, it says:
"ML N0 cYp M aBCcplOKTHIO AMF AaB1
(On that Day, no intercession is accel save of him who has

Al l ahés permission and whose word he

Secondly, he who is interceded must deserve to enjoy the Divine
grace. In other words, he should have not cut his spiritual connection
with Allah and the intercessors. Therafpthe unbelievers, having no

belief in Divinity, as well as some of the Muslim sinners, such as

" Masnad Ahmad, vol.1, p. 301; Sahih, Bokhari, vol. 1, p.91, Eqypt edition.
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" Maryam Sura, verse no.87
Maryam Sura, verse no.87



those performing not their prayers, and the murderers, who do not
hold any spiritual connection with the Divine intercessors, do not
deserve the intercession.
With regard to this fact, the holy Quran says,
MTNTFI IOF wKfFY!l anny
(No intercession of any intercessor will benefit them.)

And concerning the transgressors, it says,
"MFAT WTYl Db pMB aTBC AB [
(The disbelievers swallow their angeinse there is no intimate
friend to talk to about their distress and no intercessor to help

them by listening to their complaint.)

The philosophy of intercession:
Like repentance, intercession is considered as the ray of hope for
those who can forsakineir own sins and turn back to the straight
direction after they have been deviated. And there after, they really
change t o become Al l ahods obedi ent ser
whenever the sinner feels that he can attain this opportunity in some
specialconditions (and not in every condition), he endeavors to adjust
himself to the conditions.

The result of intercession:

The commentators have diversity of opinion on the result of
intercession, whether it causes the for
about the elevation of oneds rank; howe
(peace be upon him and his descendants), the former is approved. The

Prophet (peace be upon him and his descendants) said,

‘chBF agB pGCF?2bIOF bkb WBFTL

" Moddassir Sura, verse no.48
Momen Sura, vessno.18
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(My intercession on the Day of Resurrection will even include

those who have committed the mortal sins.)

Question no. 12

Is it polytheism to beg the real intercessors for intercession?
The answer
To answer the question, it should be stated that intercession belongs
only to Allah; as stated in the holy Quran:
TNTetT wWKFY!IWOF 0 b
(Say: Ato All ah belongs all of the i

Therefore, begging intercession, which is no more than His due, of
others is indeed an act of worshipping ngoels and totally
incompatible with monotheism.

The term Oo6polytheismd is not to attri
Essence, His Creative Power, or His Will but polytheism in
worshipping Him.

It is evident tlat the elaboration of this issue needs a precise
interpretation on the concept of worship and servitude, and every one
of us clearly knows that any kind of submission or request from the
people is not deemed as servitude.

As stated explicitly in the hgl Quran, the angels prostrated to
Adam:

nMNBTF an@b piybChul BIHF FMT®T ccmp aB WTT

(After | fashioned him and breathed a spirit from My Presence

into him, then you all bow to him. The angels all bowed down
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to him.)

But the essence of this prostration was not an act of worship;
otherwise, Allah would never order the angels to do that.
Also, we all know that Jacob and his sons prostrated to Joseph:
"FptH WK Fmp> M EpJ/IIOF ¢ AK
(Joseph placed his father and mothen the throne and they

all bowed to him.)

If such a state of prostration was really an act of worship to Joseph,
neither Jacob, the Divine and infallible prophet, would do it, nor he
woul d be contented with his sonsé act
must draw a clear distinction between the concept of worship and
humility. The reality of worship signifies that man conceives One as
God and then worships Him, because He has the strongegtoidr
and is Omnipotent to forgive the sins. But, on the mogt the
homage to other men is a sign of reverence when we conceive them
neither as God, nor as the Omnipotent.
To answer the question, if we believe that the right of intercession
has been submitted to the real intercessors, and they can intercede
unconditionally and, as a consequence, forgive our transgressions,
such a belief is, no doubt, accounted as polytheism, because we have
begged nongods what only and only God can do. But if we believe
that God has permitted a number of His infallible setyahe right of
intercession in a certain frame without having the sole possession or
control of it, we have never thought of those pious as God, but we
have begged them for what they deserve
lifetime, the sinners frequently beggédn for forgiveness, but he
never accused them of polytheism. As quoted from the Prophet (peace
be upon him and his descendants):
PHx ba3pt aF.afKF okQuitep Mk F T FbkpAW), _ wAT AKOF
FnAkKkF B FXANTTbREFAdpbVMpF WKpMBWOWFF LT PXM
adbe bbb ck brflU
(Do you know what Allal37bestowed upon me tonight?

" Sonan, Ibn Majah, vol.2, section Zekr-Shafaa, p.58
” Nesa Sura, verse no.64



We repliadd HARAEIlI MMBssenger know the b
on, AHe empower ed me t o choose bet

whether half on my nation enter the heaven, or the right of

Il ntercessi on; and I chose the |l at t e

Messenger ! As k Hi m f arhe saidr I nterce:

Al ntercession wil/l be for every Musl
I n t his hadit h, t he Prophet 6s di sci pl

intercession #pAs hepnl $ah,é)é
The holy Quran in this regard says,
Bb RprMOVpEROHEFv  RpYHFTLLfT aifveied, MF  vatOmk F
iz
(If they had come to you when they have wronged themselves

and had begged Al | aeéssengeronadyi veness,
begged forgiveness for them, indeed, they would have found

that Allah is the Merciful Repentance Accepter.)

And somewhere el se, it says as quoting

MTCAF> FXb FXF FXIMXM F xl
(They sai d, !AsSkdor uspfargiveness frameAflah

against our sins:; verily, we have be

And Jacob (a.s) promised them the Divine forgiveness and never

accused them of polytheism.

"aTcplOF pMYMIOF MKk #WxF c?3p a
(Jacob sai d, kilmywiQrleag@mon aad Nurtu

forgiveness for you; verily, Allah i

Question no.13
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Is appealing to other beings than Almighty God construed as

polytheism?

The answer:

Apropos of the Word of logic and revelation, the fambeings
like the whole phenomena in the worldeed God not only for their
creation, but also in all facets of their lives. With regard to this fact,

the holy Quran states,

b T BOEOPF M M CclOF _ FpUYIOF &

(O, men! You are all in need of Allah and Allah is the

prai seworthy I ndependento.)

And somewhere else, it ascribes all the triumph to Allah, the

Almighty, as saying,

“aT bEHOF pGKK B BF pHXIOF F

(And indeed, there is no victory except from Allah, the Source

Wisdom Supreme Power.)

According to this Islamic indisputable principle, the Muslims recite

the following verse in all their daily prayers:

AT Nbhbhx WFTFM p3AX

(Youalone do we worship, and Your aid alone do we seek.)

Now, to clarify the question, it should be stated that asking others
for help is of two distinctive types:
1- The first type is to consider an individual or a phenomenon free
from want and independe of God and then beg for his blessings.
This type of plea for mercy from someone is, no doubt, polytheism,
and the holy Quran rebuts it as saying,
avMb nae anioh fmBM eB® Fyeackp &% asbebHl T
FpTHxbM FTIOM

" Fatir Sura, verse no. 15 39
Ale-Imran Sura, verse no. 126
" Hamd Sura, verse no. 5

" Ahzab Sura, verse no. 17

p MK



(Say, AWho can shelter you against
Allahés Will to punish you or to bes
can bar His command to be fulfied; and they, the people

cannot find any guardian and support

2-The second type is to consider an indi
entirely dependent on him and then beg him for help, owing to the fact
that God has bestowed him this g&ffto as t o solve some of
problems.

According to this view, he to whom we plead for assistance is,
indeed, the intermediary God, the Almighty, has appointed as a means
to fulfill some of their needs. This kind of seeking for help, one, in

fact, asksfor the Divine mercy, because it is he, who has dedicated

this potential to and enabled him to fu
These means principally |l ay the founda
without t hem, manodos | ife iaterdisturbed.

from this angle, we clearly see that this kind of plea has definitely no
inconsistency with monotheism.

If a godfearing farmer makes use of some factors, such as the land,
water, light, etc to produce higfuality crops, he, in fact, has made an
appeal to God for help, because it is He, who has granted him with
power, talent, and the natural factors. It is evident that this kind of plea
for help is entirely compatible with monotheism. With regard to this
fact, the holy Quran orders man to pleamns phenomena, such as
prayer and resistance, for help when it says,

"WMAHIOFM pOHIOF 2 FMXT
(And seek my help with perseverance and prayer.)

As a consequence, man can keep his patience and perseverance as a
means to achieve his end, and it has no inconsistency with the verse,
which goes,
AT/NTbhx WFTFM

(And Your ad alone do we seek.)
4Q

” Bagarah Sura, verse no.45



Question no. 14

Does calling upon somebody necessitate his worship?

What cause this question to arise are some of the verses of the holy
Quran, which apparently prohibit us from appealing to others, save
God:
"bcF N PFMKPBHIORITAF M
(The mosques are worshipping places for Allah; so do not
worship others besides Allah at all.)
"WpYT b M WAYXTDH FB aoMp
(And do not worship instead of Allah those that neither profit
you nor harm you. If you do @ you shall certainly be of those

who do wrong.)

Under the pretext of these verses, some ones have regarded the call
upon the Divine guardians and the pious men after their demise as

polytheism and the act of worship to them.

The answer:

To answetthis question, it is necessary to clarity the meaning of the
terms F K&nd v p F 3 /1 HOF

There is no doubt that the tegmKipn Ar abi c signi fies 6to
thetermm p d 3 MIOF es Ot o worshipdé; therefore,
and one cannot say that to call is an act of worship, because:

Firstly, the termmi K pas been employed for several times in the
holy Quran, but it never means Oworship

PpwmbtPav L, AmMKp cxF up brf U
(Noah said, A Aruly, mgalledC mye pedple by
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night and day constantlyo.)

Does Noah mean that he has worshippisdnation night and day?
Therefore, the terrn K Ball] andu p fwyprBhiPFare not synonyms,
and when someone pleads with the Prophet (peace be upon him and
his descendants) or the infallible Imams (a.s) for help, in fact, has not
worshipped them.

Secondly,the termf Kirp these verses implies a special invitation
and can be accompanied by the term 0w
verses as a whole were revealed about the idolaters who knew the
idols as their small gods.

There is no doubt thatthed ol at er s supplicated the id
and mercy, as they had been entitled as the possessors of the
intercession right, forgiveness, etc. They also know them as the
absolute in the worldly and oveworldly affairs, and evidently, this
type of supptation to the idols is a service of worship. The following
verse is the most evident testimony to the fact that they called upon
the idols to help them as their divinities:

"B 4B oMb aAB AMKpPpT chWOF ant

(And their gods upon whom they called except Allah, did not
avail them aught.)

Hence, the verses at hand are irrelevant to our subject, which mainly
i's about a mands appeeawshimmeitharmot her f or
God, nor as the Absolute in his worldly and ewsorldly affairs but
as the Divine reverend servants whom Allah has pledged to fulfill
their prayers about other servants. The holy Quran in this regard says,
“FBTCpVMPBMEOH bMPp P YA F @MY FM Fme A4MF  a
(If they had come to you when they had wronged themselves
and had begged All ahdés forgiveness
begged forgiveness for them, indeed they would have found
that Allah is the Mercful Repentance Accepter.)

Thirdly, the aforementioned verses clearly testify the fact that the

term nu@WF s i g n invitgtion to avorship God. Due to
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this fact, in the following verse, the holy Quran employs the term

d p[woysKip] after theterm ¢ x HoKijvdke], which belongs to
the family of the terfiH K(ipvitation).

ATp3FAaxptD chpfF 3K aAK amp3bbbHT 4T MIOF |
(And vyour Creator has stated, Al nvol
your invocation by fulfilling what you have prayed for. But
those who out of vain arrogance avoid worshipping Me, they

wi | | surely enter the Hell while the

The employment of the terms ¢ b gng 3 K x sty fhat the
idolaters called upon the idols which had beearked with Divine

features.

Conclusion:

It is concluded that the main purpose in these verses is to prohibit
the invitation of the idolaters, who kn
and intercessors. They i mplored the id
them for their needs due to the fact that their small gods could fulfill
the Divine accomplishment. They also believed that God has taken
over a part of their worldly and ovarorldly affairs to the idols.

What is the relationship between these versekhmseeching to a
pure spirit, who is counted as All ahos

According to the holy Quran,

FpcF B FMKpb bwIT O pt

(The mosques are the worshipping places for Allah; so do not

worship others besides Allah atlgl

It prohibits the Arabs at the Age of Ignorance from worshipping
idols, angels, Jinnee, or the galaxies, and instead, invites them to
worship God, the Almighty. There is no relationship between these
verses and i mploring eonsperhmands prayer
All ahds reverend and honored servant an

One may assert that callingupon the Divine guardians is
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permitted when they are alive, but after they have passed away, it is
polytheism.

Below are printed the answer toslyuestion:
Firsty, we i mpl ore the holy spirits of All aft
as the Prophet (peace be upon him and his descendants) and Imams
(a.s), for assistance (and not their corpses). And if we seek help from
them when visiting their tombst is because this status causes our
more attention to their holy spirits. In addition, as stated in the Islamic
traditions, they grant our prayers.
Secondly,their life or death cannot be a criterion for polytheism or
monotheism. Our topic is about theiterion for the distinction
between polytheism and monotheism, as the usefulness or uselessness
of our supplications to them is not related to our discussion, and this

issue will be discussed in detail later.

Question no. 15

What does the term b B&la] mean, and why do the Shia believe

init?

The answer:

The term_ F ) Bl a 6 ] i n Arabic signifies o6t
revel ationo, and in the Shia terminol of¢
natur al course of someonpedeningesti ny wund
good deeds. The issue ofE P Badad] , which has its or

Word of revelation and intellectualism, is one of the fundamental
teachings of the Shia school of thought.

According to the holy Quran, man is not always helpless toward his
destiny, knowing that the pearlyate of prosperity is open to him, and

he can alter the course of his life through returning to the way of truth
and performing good deeds. It represents this issue as a constant and

general principle as follows:

a nz%y)p( B 3 F nvapviHiipr H Tc thack

" Rad Sura, Verse no.11



(Verily, Allah will not change the good and bestowed condition

of a people until they change what is in them.)

Or somewhere else, it says,
'KpbFM _ fFBPBIOF g8 FM%ppbgBRIOmIONE KAK FPBkc b Y |
(And if the people of the towns had believed and tried to be
pious, We would have opened upon them gates of blessings

from the heaven and the earth.)

With regard to the change of Jonahoés d
"PMT amvmT & fEGIRR D A@BT I XF
(Had it not been that he invoked to Allah for accepting his
repentance, he would have surely remained in the belly of the

dolphin up to Day of Judgment.)

From this verse, it is deduced that Jonah seemed destined to remain
in the belly of that dlphin forever, but his good deeds, such as
glorifying Allah, changed the course of his life and delivered him.

This fact has been approved in the Islamic traditions, too. With

regard to this fact, the holy Prophet (peace be upon him and his

descendanjssaid,
"PIAOF BF pBJ/IOF ¢cT pTCOEPNOPCFHP IBF ptOF pp Y
(Due to his persistence in committin

cut short, and nothing can change this decree, save prayer for
forgiveness, and nothing can prolong hisifé span, save
benevolence.)
From the abovenentioned tradition, one is forced to the conclusion
t hat mands persistence in committing s

from the Divine blessings and vice versa.

Conclusion:

:*Araf Sura, Verse no. 96
Safat Sura, Verse no.1434 43
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From the verses of the hofguran and the traditions, it is
deduced that manos bad deeds may
destiny, and if he continues his deeds, the Divine guardians,
such as the Prophetpdace be upon him and his
descendanjsand the Imams (a.s), may admonish him of the
unpleasant consequences of his deeds in advance. Then, if
he alters his way of life through showing signs of

repentance, he has, in turn, made a change in his destiny.
This fact which has its origin in the Word of revelation, the
Prophet 6s thecammon semse is knavm dsb p Ba d a 6 ]
in Shia terminology.
It is noteworthy to mention that this term does not only belong to the
Shia, but also is observed in the writings of the Sunnite and the
Prophetdéds words. For instance, the Prop
descendats) has employed this term in the following tradition
anTAB26D BCK
It must be stated that the issue o6 p Ba d a 6 ] does not signi
alteration in the Divine omniscience, because Allah is fully aware of
manés nat ur alell ad thesfactors thdt may mfluense thig
process and bring about B p Ba d a 6 ] i n advance,; as st at
Quran.
"UF b bIOFY R 1 b HBFT B
Therefore, when BpBadaé] occurs, God, the Al mic
reality, havingbeen known to Him since eternity, to us. This is why
Imam Sadeq (a.s) said,

WomMb 3T  mF WE3Q DEe K ¢ T
(Badad has never occurred to God, S

aware of it since eternity.)

The Philosophy of Badaod:

" Al-Nahayato Fi Gharib EHadith Va}réthar, written by Majd Din Mobarak,
Vol.1, P. 109
“"Radd Sura, verse no. 39

" Osul Kafi,vol.1, Kitab Uli Tawheed, SectionAB a d a 0 , Hadith no. 9



Apparently, if mancherishes the hope that he is able to make
changes in his destiny through performing good deeds, he will strive
to elevate his mind and morals and, as a result, build a bright future.
To put It in other words, l i1 ke repent
ddivers man from despair and then makes him hopeful toward the
bright future under the auspices of his efforts. As the last word, man
knows that this outlook can alter his destiny to better through taking
steps ahead toward a bright future.

Question no. b

Does the Shia believe in the distortion of the holy Quran?

The answer:

All of the famous Shia scholars, except one or two, believe that the
holy Quran has not been falsified, and the version in our hand is the
same Book, revealed to the Propljpeace be upon him and his
descendants) with no distortion. To prove this claim, we point to a few
of the clear evidences in this regard:
1- God, the Almighty, has guaranteed the preservation of the
Musl i msdéd heavenly Book, as saying,

0 AT ¢ O lipkb MIIOFF X¢PK FOC X 4 ¢ X

(Verily, We have sent down this Reminder [the holy Quran]

and We will assuredly be its Protector.)

It thus becomes quite evident that the Shia throughout the world pay
homage to this verse and firmly believetihe authenticity of the holy
Quran as the foundation of their thought and behavior.

2- Imam Ali (a.s), the grand Shia leader, who also transcribed the
Word of revelation after it was sent down to the Prophet (peace be
upon him and his descendants)as invied the people in various
occasions to apply the hcﬁ;?Quran teachings in their lives.

Below are some of his words:

" Hijr Sura, verse no. 9



‘bYTb pMIOF pbF nlQiFéip €@K MM p MIOF o HbF
(Beware that the holy Quran is an admonition, which never

betrays and is a guide that never leads you astray.)

"o T RSB b MTAOWEIM bEFFCRL 1| 10 liakF ¢ 9B
(Allah, glory be to Him, has never sent down any better
admonition than the holy Quran. It is the Divine firm bond and
His confirmed medium of instruction.)
bYT b .FiUBmmBEDM, 1 c Bt pPAbL PMMEHETHR b Cak F
ThpFBTLRF M@ T T 1 K
(Then, Allah sent down the Book, a light, which never goes

dim, and a way, which never leads its wayfarer astray. It is a
criterion for the distinction between truth and falsity, and its

logic shows no signs of abating).

This fact has its origins in the speech of the grand Shia leader,
signifying that the holy Quran is a bright light, which illuminates the
way for men, and it will remain intact for good. Nothing can stop it
shining or lead the wayfarers astray.
3- The Shia scholars a#igree that the Prophet (peace be upon him
and his descendants) sai d, il l eave tw
you: one is the Book of Allah (the holy Quran) and the other is my
household, as |l ong as you hold fast to
This hadith is one of the frequently narrated hadiths by both the Shia
and the Sunnite narrators. Invoking this hadith, the Shia believe that
the holy Quran has remained intact through the passage of time,
because any adherence to the holy Quran while it has fadsified
brings about adversity, and it is entirely inconsistent with this
frequentlynarrated hadith.
4- In the words of the Shia Imams (a.s), narrated by the Muslim
narrators, it has been specified that the holy Quran is the criterion for

the distinctim between right and wrong. That is to say, even the
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traditions and hadith, transmitted to us, have to be compared with the
verses of the holy Quran; if no contradiction exists, it is authentic, and
vice versa. There are an abundant number of traditiotissnmegard,
narrated in the Shia books of narration and jurisprudence. Bellow, we
point to one of them.
Imam Sadeq (a.s) said,
Pp>3C mMnT pa6pallOFe 31T pclOF f
(Any statement inconsistent with the holy Quran is futile.)

It is deduced from reference to these traditions that no alteration has
occurred in the holy Quran; thus, it is regarded as the criterion for the
distinction between right and wrong.

5- The eminent Shia scholars as the vanguards of the Islamic and

Shia culture have always admitted that the holy Quran has never been

exposed to any alteration. It is certainly difficult to mention all their

names; however, wefer to some of them:

i. Abu Jafar Mohammad Ibn Ali Ibn Hossein Babvey Qomi, known

asd6 Sadugd (died in 381 year of Hijra),
Quran is the Word of God; no falsification has penetrated in it yet, and

it has been revealed to man Wjise Omniscient God, and He is its

Sender and Protector o.

i. Seyed Morteza Al i l bn Hussein Mossavi
Hodadé (died in 436 year of Hi jra) said
di scipl es, such as Abdoll ah I bn Massod,

the holy Quran from the beginning to the end many times to the

Prophet (a.s), and this is the clear evidence, proving that the holy

Quran has been accumulated and waitanged with no dispersion or

omi ssiono.

lli . Abu Jafar Mohammad Ibn Hasan Tusi, knowd asShei kh Ul
Taefad (died i n 4BDraisg ebgectionsdnthli j r a) s ai
holy Quran and its falsification is null and void, because the whole

Muslims unanimously reject any additions made to the holy Quran.

Also, the Muslims apparen%deny any kia of omission in it,

"Osul Kaf i, vol .-Ell,mé ,h et hbeoAldke Rélsdariamid UA |
Sharahed, tradition no. 4

" Majma UFBayan, vol.1, p.10



too. Our religion evidently claims that nothing has been added to the
holy Quran, and Seyed Murteza has confirmed this claim. The other
traditions, implicitly or explicitly, confirm this fact, too. Some
commentators in their commentabooks have referred to some
traditions, narrated by both the Shia and Sunnite narrators, specifying
the idea of omission in some verses or change in the original positions
of some other ones, however, these traditions are of sonigie,
which have no athenticity and cast no obligation to act based on

them, and wedd better disregard themo.
iv. Abu Al i Tabarsi, t-Bagan, the i t er of
Comment aryo beli eves, AThe whol e

unanimous that no additions have been made to the holy

Quran, but as for the omissions in the verses, few of our
scholars and a numbeoneathe O6dHashvi
Sunnite sectshave narrated some traditions, which are in

full disagreement with our religioc
v. Ali Ibn Tavus Helli, knowmas 6 Seyed | bn Tavusbd
664 vyear of Hi jra) sai d, At he Sh
alteration has been made to the hc
vi. In his commentary on the verse n O F XF M @ BMIKOF F X K
o m [ TShekiOZein UIDin Ameli (died in 877 year of

Hi jra) stated, At his verse signitf
Quran against alteration, whether
vii. Ghazi Seyed Noor UDin Tastari, the writer of
0AhghaHahghud (died in 1019 year of

" Tebyan, vol.1, p.3
” Majmaul Bayan, vol.1, p.10
™ Sad UlSud, p.144

o0

" Ezharul Hagh, vol. 2, p.130



Imami Shia are accused that they believe in the alterations

to the holy Quran, but it is not granted by all the Shia, save a

small group who due to their wrong beliefs are ignored

among the Shia set "0 .

vii. Mo h a mma d |l bn Hussei nDin known as
Amel i 6 (died in 1030 year of Hijr
perfectly immune from any addition or omission, and the

claim that the name of Imam Ali (a.s) has been deleted from

the holy Quran hasat been admitted by the scholars, and

whosoever makes a thorough research in the Islamic history

and traditions will find out that the content of the holy

Quran is constant and away from alteration, and it was

accumul ated at the time of the Prc
ix. After presenting some Quranic verses, includimrgc X f X F
,AMOTFCcHO NPPef XFKag bEWEF , F XHE@X wr i t e
sai d, AHow can alteration make wa\)
the presence of these documents]? In fact, these false

traditions are utterly opposed to the Divine Book, thus, we
mustdesirbe these traditions as unfou
X. Sheikh Hur Ameli (died in 1104 year of Hijra) writes,

AHe who investigates truly in the
bears witness to this fact that the holy Quran, according to

the approval of t Hhlisciplesaaswell of t he P
as the frequentiparrated traditions in this regard, is
constant, and It wa s accumul at e

l i feti meo.

” Alaul Rahman, p. 25 o1
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xi. The great resear cherGhat ad he

writes, AAs the verses of t
all eras testify, the holy Quran has been immune to any kind
of alteration wunder the Divine preservation and
conservation, though the disapproval of the few is not worth
consideringo.

xii. As another evidence, Ayatollah Khomeini, the grand

leader of Islamiceo | ut i on, confir med,

awar e of t he Musl i ms o sincer e

safeguard, transcribe, and recite the holy Quran attest to the
blamelessness of this claim (the falsification of the holy
Quran), and the traditions, narrated insthregard, are
whether unreliable that they are not to be trusted, or
anonymous that they may have been forged. They may also
include the traditions the content of which originates from
the allegorical interpretation of the holy Quran, etc. To
elaborate thse sorts of traditions, we need to write a
comprehensive book in this regard, and if it was not for the
fear of being irrelevant to the subject, | would discuss the
history of the holy Quran and clarify that the diversity of
opinions among the holy Quraeciters is a new matter,
which has no relation with what Gabriel revealed to the pure
heart of the holy Prophet (peace be upon him and his
descendant s) 0.

Conclusion:

The Whole Muslim communities, including both the Shia and the
Sunnite, are of thepinion that this heavenly Book is precisely what
revealed to the Prophet (peace be upon him and his descendants), and
it is away from any kind efofalsification or alteration, addition

or omission.

" Tahzib UFOs u | Il mam Khomeinids | essons, v ol

h e

b oc
h ol
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Consequently, the wrong accusation, which is made toStiie,
proved to be baseless. It is noteworthy to say that the narration of
these unreliable traditions, which is the main cause of this accusation,
does not only belong to the few sect of Shiism, because a number of
the Sunnite commentators have confirntedmong them:
1- Abu Abdollah Mohammed Ibn Ahmad Ansari Ghartabi in his
commentary book on the holy Quran quoted Abubakr Anbazi as he
had quoted Ubay | bn Kab that at the Pr
(which consists of 73 verses) was as long as Bagara @urich
consists of 286 verses), and the Rajm \}efstmning to death] has

been in the former while no trace of this verse is detected in this Sura

now).

I n the same book, he also quotes Ayesh
consisted of 200 verses atthe Pmghé s | i feti me, but it was
to what is present to us after it was t

The writer oAt gthhhaembboak rédaflks that ther
Suras in O6Ubayé version of the holy Qur
entitled ¢Haladekidtedanitd 6 Khal ab

As everyone knows, the holy Quran contains 114 Suras, and no trace

of two abovementioned Suras is detected in it.

3-Habat Ul ah | bn Sal ama-Nasekh Vhali s book, €
Mansukho, narrated Anas IlfeateaMal i k as s
Sura as long as Tubeh Sura at the time of the Prophet (a.s), and |

remember only one verse of it:
cp HAQFMeEdRME Gt v kIO P@eviO2 > A F
MihoecH M MymUpHELREBLBP Mt biBT b MFTH FiBF
We know that such a verse does not exist in the holy
Quran and is inconsistent with the eloquentestf the holy
Quran.
4-Jalal UIDin Soyuti in his commentary book of the holy Quran,

ent it edMadSnDiuhru rbl, narrated from Omar | bn

thatAhzabSurawasasIengg?s Bagara Sur a, and O6Raj

* Ghartabi, the Commentary, section 14, p. 113, at the beginning of Ahzab Sura
” Ibid.
™ Atghan. Vol.1, p.67



was in it.
Thus, a small group of o the Shia and the Sunnite have narrated
unreliable traditions concerning the falsification of the holy Quran.
These traditions have not been admitted by almost all the Muslims,
including the Shia and the Sunnite, and based on the Quarnic verses,
the freqientlynarrated and authentic traditions, the consensus of
Musl im schol ar s, and conformity of t h
disciples as well as the Muslims all over the world, no alteration,

whether addition or omission, has been made to the holy Quran.

Question no. 17

What is the Shia view about the Prophet

The answer:

From the Shia viewpoint, those, who had the honor to accompany
the Prophet I n -NasebhboWNKal eMansbu&tdodpAF al
several categories, but it seemshitat o define the term 6di
brief before dealing with the question.

There have been presented various defi
disciples, including:
1- According to Saeedd I bn Mosayeb, AThe
has accompanied the holy Phet (peace be upon him and his
descendants) for two or three years and has participated alongside him
in one or'two battleso.
2- Vaghedi sai d, AnThe scholars are of th
seen the Prophet (peace be upon him and his descendants) rand the
embraced Islam, pondered on its teachings and applied them in his life
is regarded as the Prophet?s disciple,
3-As Mohammed | bn | shmael Bokhar.i state
has seen or conversed the Prophet (peace be upon him snd hi

descendants) Pfs of his discipleso.
54

" Dur Ul -Manthur, Vol.5,P.180, at the begimgi of Ahzab Sura
1- Asade UiGhabah, vol. 1, p.£12, Egypt edition.

2- lbid.

3- lbid.

4- |bid.



4- Ah mad I bn Hanbal beli eves, AWhoever
Prophet (peace be upon him and his descendants) for one month, one
day, or even one hour or has merely visited him is considered as his
di scipleo.

The phras& | dal at [tBeajustacd o theddisciples] has been
considered as one of the firm principles among the Sunnite learned,
denoting whoever has accompanied the Prophet (peace be upon him
and his descendants) is just!
Now, we would better study this pdiple with reference to the
Quranic verses and then present the Shia viewpoint, which has its
origin in the Word of revelation:

The history has recorded the names and characteristics of twelve
t housand persons as the Prophetdés di sci
company was a great honor to them, and due to this fact, the whole
Islamic nation pay tributes to them, because they have been the
heralds of Islamic teachings and faith.

The holy Quran glorifies their deeds as saying,

M pN32 aB FmMUYXF a1 MK peeYopuihoie va A K F WG K
°Fmsbr L

(They are not equal those among you
and took part in the war before the victory of Mecca, and those

who spent in All ahés way and fought

It mustbe stated that the Prophetos
alchemy to change mands essence,
Satanic temptations until the end of their lives, and put them

among the righteous.

To illustrate the matter, we refer to the holy Quran, whichbess

acknowledged by the Muslims throughout the world.

The disciples form the Quranic standpoint:
Apropos of the Word (gErevelation, those who have had
the honor to meet the Prophe{peace be upon him and his

5- Al-Estiab Fi Asma EAshab, Vol.1, P.2, quoted from Ibn Athir

6- Hadid Sura, Verse no.10



descendants) and accompany him fall into tategories:

The first group consists of the ones whom the holy Quran glorifies
them and calls them as the founders of the Islam grandeur, and here
we point to some of them:

1- The heralds:

anxK c¥p FAF ak MN3bF g1 MIOFHOm wF IpxmtBAum 4T p T F
afl/ FOWELIIEBFTT e ppwFptghas pothclpt a n IOMK Hx K F MY p ™

7

(And the forerunners of Mohajerin and Ansar and also those
who followed them in good deeds are those who are -well
pleased by Allah, and they are also pleased t@@llAllah has

prepared for them Gardens in which streams flow, to abide

therein forever: and that is the Great Achievement.)

2-Those who swore allegiance under the tree:
W XT bBIOF bCXFT an?IMHANaA OKBcED AONT unpt ! HO

° FplcHaf@Fva n T AK
(Al'l ahdéds pleasure was on those belie

with you under the tree, and He knows what was in their
hearts, and He sent down on them the Divine tranquility; and

He granted them the near victory.)

3-The Migrants:
M gebY ToMI T antOF mB F aiT MHOAD ft F 1 '8 ¥OSF OF m T p |
AMEFHEK LAGAGD M ANDHSR MPRY D
(Some of the booties should be given to the needy of the
Migrants, who were driven out from their homes and property;
andwho are seeking All ahdés grace and
hel p All ah and his Messenger i n Al I
indeed sincere in their deeds)
56

7- Tubeh Sura, verse no. 100
8- Fath Sura, verse no. 18

9- Hashr Sura, verse no. 8



4-The men of victory:

fpr BeMlp ampbanky fcp ppb ¢ K A TRBHIOF MpveFcpB
19 v BEDFOB axMMc TamBihp p M b Bov T
(Mohammad is the Messenger of Allah, and his followers are
hard and harsh against the disbelievers but kind and
companionate to each other. You see them bowing down and

prostrating in prayers seeking| | ahds favor and pl easu

The second groupconsists of the ones who were the

Prophet s companies, but they were
and the holy Quran has revealed their natures and warned

the Prophet (peace be upon him and his descendants) of

their plots. Here are some specimens:

1- The identified hypocrites:
M 1 IOMmBp KO UWxF aBipgly U TwREMARGEM Blip O T U
AMIOMFTBHKOF xBKOF aF p
(When the hypocrites come to you, th
that you are indeed the Messenger of Allah. Allah Himself is
the knower that you are His Meseger. So He bears witness

that they are liars):*

2- The unidentified hypocrites:
b OF YXIOF ¢ AKg \WWTBedgB K ib Xk T v FOR bOmE /g
ansANx pgcx ansA
(Some of the desert dwellers of Arabs around you are

hypocrites, and some of thepeoge of Medina are those
S7

10- Fath Sura, verse no. 29
11- Monafeghun Sura, Verse no. 1
12- Tubeh Sura, Verse no. 101



who persist in hypocrisy, you do not know them; we know

t hemé)

3- The heart-sick:

EVOLFHIFp M pRKVBK pBa®BETa T MIDE M T MEMIOF bmUT

(And in that situation, the hypocrites and those in whose hearts

is a diseaseasi d : Aithe promise of All ah and

nothing but deceit?

uwyaF c K GhpabvpcbbBKF MA &8 B IMXMIMFMT p bhbKF [
4 acppwO  gFat

(And there are others who have confessed their sins; they have

mixed their good ats with evil ones; it maybe that Allah will

forgive them; verily, Allah is the merciful forgiving.)

In addition to the verses of the holy Quran, there have
been narrated an abundant number of traditions from the
Prophet (apeace be upon him and his celedants),
reproaching some of his disciples. For instance:
1- Abu Hazem quoted from Sahl Ibn Sad as quoting from
the Prophet (peace be upon him and his descendants) as
saying,
cAK pgpptHO M FpI3F FBAT akd Upl a4B M
anXT?29 M CXTIH bFcT aX C XX
(I will send you to the pond of abundance; whoever gets there
will surely drink and whoever does so, will never geirsty
again, while some grops will come to me whom | know, and
also they know me, then a gap falls among us.)
Noman Ibn Ayash heagdthis tradition while Abu

13- Ahzab Sura, Verse no. 12
14- Tubeh Sura, verse no. 102



Hazem was reciting it he then as|
Sahl 6? And he confirmed it. Then,
witness that Abu Saeed Khodri narrated the following from

the Prophet (peace be upon him and his descendants):

PP P hi¢ DoMATLUPTRICFB pofbe WX F &R MF T C X B

15

(They are of me, and it is said that you are not aware of what
they did after you; then, |l say, A Ma
from those who distorted the religious commandmerdfter
me o0 . )
From the statementsl know t hem, aamdl t hey kno
Adi st ort ed,éitaistcempreheedéd that he has
referred to his disciples who have accompanied him for a
while (Bokhari and Moslem have narrated this tradition,
t0o).
2- Bokhari andMoslem have narrated from the Prophet
(peace be upon him and his descendants) as saying,
AKM_ mAlgerBfF glem®dF c AR avBB F T UpH@FT amT € AK
ankLLP VR FE2LIEH b bvaTc BHIFM P bMATK McHD
“potHEXOFBFCAF Mb b o F
(On the Day of Resurrection, a number of my disciples
from my Omah enter to me, but thegre prevented from going
toward the Pond of abundance, then |
of my discipleso, and God replies,
they did after you, they turned back to what they were in the

Age of Il gnoranceo.)

Conclusion:
It is deducedrom the holyégQuran verses and the
Prophet 6s tr aodi those nsvhot hhave al |

15 Jame Ul Osul, Ibn Athir, vol.11, p. 120, hadith no. 7972
16- Ibid, hadith nor973



accompanied the Prophet (peace be upon him and his
descendants) are not of the same rank. Some of them were

the pure persons, whose sincere efforts brought about Islam
fruitfulness, whereas some others were malignant hypocrites

or sinners”

As a consequence, it was illustrated that the Shia standpoint

on the Prophetodos disciples i1s 1in

Quran and the Prophetods tradition.

Question no. 18

What is mant by © J1 ftem@drary marriage], and why
does the Shia know it lawful?
The answer:

Marriage is a union between a man and a woman. As a
matter of fact, it is sometimes permanent with no limit and
sometimes temporary with a specified duration. Both of
them are lawful, and there is a degree of resemblance
between them, just to say that one is permanent, and the
other is temporary.

The following points are as common in the temporary
marriage as the permanent one:

1- There must not be any legal objections te tharriage,

such as kinship or relation by law; otherwise, the marriage

contract is invalid.

2- The compromised marriag®rtion must be recorded in
the marriage contract.

3- The term of marriagGeO ought to be specified.

4- The legal marriage contract must be

17- For further study, refer to Monafeghun Sura



declarel.
5- The child, born of them, is their legitimate child. Like the

permanent marriage, an ID card must be issued for the

child who is born of temporary marriage.
6- The father has to pay maintenance to his children, and

they inherit from the parents as well.
7- When the temporary marriage approaches its term, if the
woman has not reached menopause, she must keep the
waiting period, call ed OEdaho, an
conceived, she must refrain from any other marriage until
she gives birth to the child.

Besides, the other rules and regulations of the permanent

marriage must be observed in the temporary marriage. The
only difference iIis that the husbal
maintenance due to the fact that the temporary marriage has
been legislated towvercome the straitened circumstances,
and the woman will not inherit from her husband if she does
not stipulate this condition in the marriage contract. And it
Is evident that these two differences leave not a great effect
on the essence of marriage. Welalieve that Islam is the
eternal and the | ast religion, w h
Now, consider a young man who needs to reside abroad or
in a strange city for years in order to pursue his studies, and
he is unable to marry due to his straits. tHes has several
choices open to him, including:
I: To remain bachelor
[I: To commit lewdness
lll: To marry a woman lawfully according to the
aforementioned conditiog:slfor a specified term.



As for the first choice, it is mostly proven to be a futile
atempt to abandon from sexual desires; however, few
people can endure this situation forever.

The second choice is unlawful from the Islam standpoint
and those who choose this way are doomed to corruption
and adversity. Its prescription under the pretéx¢xigency
Is but a state of being misled.

Therefore, the third choice proposed by Islam, is laid
down, and it was performed during
but then, it was disputed.

It is noteworthy to say that those who decry the temporary
marriage, considering it unlawful, must take this fact into
consideration that the whole Islamic researchers and
scholars have admitted a kind of marriage, similar to
permanent based on content, so that is the couples are
allowed to divorce in more or less thameoyear.

It is evident that such a marriage is outwardly permanent,
but, in fact, temporary. The main difference between this
type of permanent marriage and temporary one is that the
former is outwardly permanent but inwardly temporary,
whereas the ladt is inwardly and outwardly specified.

Now, how those who prescribe this type of permanent
marriage, admitted by the whole Islamic learned, dread to
legislate the temporary marriage? Here to fore, we got
conversant with the essence of the temporaryriatse.
Now, it is time to present the reasons for its legality as
follows in two phases:

1- The legality of temporary  marriage in the early
period of Islam. 62
2- The nonabrogation of this legal decree at the time of the

Prophetdos |1 fe.



Now consider this versas saying,

Y DTapMEaKNE A N wiBD @B MTbB b BF
(Then, as to those of whom you seek content, give them their

right (the specified marriageportion as a duty.)

This verse has been revealed on the temporary marriage
because:
Firstly, the erm N f b [Bdgkhdontent] is applied to the
temporary marriage; otherwise, no contextual clue is needed
for the permanent marriage.
Secondly, the term g k p mnedns their right, which
clearly specifies the temporary marriage, because as for the
permana t marri age, the -permsoms@ch a
and O6nupti al gi ftdé are used.
Thirdly, both the Shia and the Sunnite commentators are
of the opinion that the aforementioned verse has been
revealed on the temporary marriage.
In his commentary book; al | ed -M@aDurhuUlo, Jal al
Udin Soyuti narrates from Ibn Jarir Tabari and Sadi that this

verse is on the temporary marrigge.

Besides, Abu Jafar Mohammed Ibn Jarir Tabari in his commentary
book confirms this fact as narrating from Sadi, Mojahed] #m
Abbas 2

Fourthly, the writers of the sound books of traditions have generally
admitted this fact. For example, Moslems Ibn Hajjaj in his book,
entitled 0Sahih6 writes as quoting Jabi
Akvaa,

MNbe cx/IT FmNbehbph AR Ha bOop MFXp K bwmT
* F BxIOF
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1- Nesa Sura, verse no. 24

2- Dur Ul-Manthur, vol.2, p. 140, below the verse.
3- Jameul Bayan, Fi Tafsir EQuran, section 5, p.9
4- Sahih, Moslem, chapter 4, p. 130, Egypt edition.



(The Prophetbdés proclamation came to
God has permitted you to enjoy the women; and that is trough

temporary marriage.)

There are numerous sound traditions in tegard, and the Islamic
scholars and commentators agree that the temporary marriage was
|l egi sl ated at the adventNowWw, |6Hashn and i
the temporary marriage been abrogated?5d
The Islamic traditions and history prove that thisine decree was
prevalent among the Muslims until the Caliphate of the second Caliph,
and, then, he prohibited it.
In his book, entitled o6Sahi ho, Mosl| em
Abbas and Ibn Zobeir were in disagreement on the temporary
marriage ad the temporary Hajj, then, Jabir Ibn Abdollah stated,
°F BpAGHT B K F B(W KK  foxpRpk AaBXT F B K
(We along with the Prophet (a.s) performed these two acts;
then, Omar banned us from them such that we never

performed them any more.)

Jalal UIDin Soyuti in his commentary book quotes Abdul Razaq

and Abu Davud and lbn Jarir, all quoting from Hakam that he was

asked, Awas the verse on the temporary

retorted, fAnevero. And I mam Ali (a.s) s
‘cUl wB ¢GKEGB OKBPpBK aF

(If Omar prohibited not the temporary marriage, no one,

except the wicked, would commit rape.)

5- Consider thedllowing documents:

a) Sahih, Bokhari, section Tamato b)Masnad, Ahmad, vol.4, p.436 and
vol.3, p.356 c)Sonan, Beihaghi, vol.7, P.306 d) Tabari, the
commentary, vol.5, P.9 e)dyahlbn Athir, vol.2, p.249

f) Razi, the commentary, vol.3, p.201
g) The history, Ibn Khalkan, vol.1, p. 359  h) Ahkamul Quran, Hasas, vol. 2, p.

178
i) Al-Jameul Kabir, Soyuti, vol. 8, p. 2%§ j) Fath Ul Bari, Ibn Hijr, vol.9,44. 1
6- Sonan, Beihaghi, vol.7, p. 206 and Sahih, Moslem, vol.1, p.395

7- Dur Ul-Manthur, vol.2, p.140; below the verse on the temporary marriage.
8- The Description of Tajrid, Ghoshchi, Imamate Chapter, p.484



Moreover, as Ali Ibon Mohammad Ghushchi narrates, once Omar lbn

Khatab ascended the pulpit and addressed the people as saying,

CK M aAnTRAR WMUpKKKMcaoXBpF ¥¥F KIOFBEMm bBp p n K

.bB/IIOF pT> c 9K TokdIF® o c tOF

(O, people! I hereby prohibit three acts, which were common at

the time of the Prophet (peace be upon him and his
descendants) andpni sh t heir doer s. They
marriageo, Ot empor ar yor H®OF o> caHKkd
(Hurry up for the accomplishment of the best deed.)

It must be stated that the temporary marriage is a subdivision of
marriage, because marriage falts two categories: temporary and
permanent. Thus, the woman in the temporary marriage is considered
as manés wife, and vice versa.

If the holy Quran cites,

anxfFBTF d4bddranmEoWHFMMCF
(The believers are those who restrdimeir sexual passion, save
with their wives of free women or those slave girls whom they

have possessed in the wars against the pagans.)

According to this verse, the woman in the temporary marriage is

nr

ar
t he

c AK

considered as o0ned0ist fueiCiiecs] demated t he ter m

this fact. And if the abovenentioned verse declares the sexual
relation with two groups of women,
girls permissible, the woman in the temporary marriage is of the first
group.

The wonder is that sme commentators believe that this verse
abrogates the issue of temporary marriage in Nesa Sura, however, we
are aware that the abrogating verse is always revealed after the
abrogated verse, and that is not the case here. Momenun Sura is
Meccan (i.e. it wasevealed to the Prophet (peace be upon him and his
descendants) in Mecca before he migrates to Medina) while Nesa

Sura, which contains the verse otemporary marriage, was revealed
65

9- Momenun Sura, verse no-tb
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at Medina (i.e. it was sent down to the Prophet (peace be upon him
and hisdescendants) after his migration to Medina). Now, how can a
verse in a Meccan Sura abrogate a verse in a Sura, revealed at
Medina?

In addition, the records of abundant traditions in this regard from the
time of the Prophet (peace be upon him and liscendants) is
another proof which negates the abrogation of the verse on the
temporary marriage, such as the aforementioned tradition, narrated by
JalalUIDi n Soyuti in hiMamadlur 6entitl ed 6Do

It is noteworthy to say that the infalliblemams as the means of the
human guidance and the inseparable company of the holy Quran
(according to Saglayn hadith), have also specified the legality of
temporary marriaget

Besides, the fact that Islam is capable of solving the problems of
human cormunities approves the legality of such a marriage, be cause
nowadays, and temporary marriage in a special framework is, in fact,

one of the ways to keep the youths from falling into the corruption.

Question no.19

Why do the Shia prostrate on soil (To?at

The answer:

Some people suppose that prostration on the clay or the soil of the
martyr means to worship them and consider it as an polytheistic act.

To answer this question, it should be pointed out that the difference
between 0 p m t[fdSiFation for Allah] andK p b E 9K p mt HBIOF
[prostration on earth] is clear; this problem arises because this
difference is neglected.

No doubt, the phrased p m T ShgHiffes the prostration for Allah,
while the phras& p LA p m trfedd-the prostration on earth. On
the other hand, when one prostrates on earth, he actually is
worshipping Allah, and indeed,all the Muslims throughout the

world prostrate on somethirﬁg@but it is a prostration before Him.

10- Dor Ul-Manthur, vol.2, P. 140 141; below the verse.
11- Vasael Ul Shia, Vol.14, the book on marriage, section 1, p. 436



The whole pilgrims of Mecca prosteaon the stones of Masjid Ul
Haram while their aim is to worship God, the Almighty.

As a result, prostration on soil, plants, etc. does not signify that we
worship them; rather, we prostrate before Allah by submitting our
selves to the lowest level asoil. Besides, it is concluded that
prostration on earth is not to worship it. The holy Quran in this
regard says,

'KpbF ™ cUFaMer @i KB
(And whoever is in the heavens and the earth, prostrates before
Allah.)

The Prophefpeace be upon him and his descendants) also says,

‘P vMmptTa Kp b AAATO
(The earth was made to be a prostrating place as a cause for

purification for me.)

Thus, the prostration on earth, soil, etc. is inconsistent with
polythesm, because the prostration on earth and plant is the sign of
ultimate humility and submission before the One.

Now, to illuminate the Shia standpoint on this issue, we refer to one
of the traditions of Imam Sadeq (a.s):

(Hesham Ibn Hakam narrated that & had asked Imam Sadeq

(a.s) about what he could prostrate on, and Imam (a.s) replied,

Aprostration is merely permitted on
from it save comesti bl es and t he .
we nt on, AMay my soul thssthesacri fi cec
reason?o He answered, ABecause pros

humility towards God, and it should not be done on clothing

and comestibles, due to the fact that the materialists are the

slaves of victuals and clothing. When prostrating, man is

indeed workipping Allah, so he should avoid placing his

forehead wupon the materialistsd obje

prostration on earth i%7superior, because it is more

1- Rad Sura, verse no. 15
2- Sahih, Bokhari, the book on prayer, p. 91



proportionate to humility and submission before God, the
Al mightyo.)

This tradition cleast states why prostration must be done on earth,
because it is more compatible with humility and submission before the
Absolute.

Now, another question is posed and that is why do the Shia prescribe
the prostration on earth and some plants and not ablbjeets?

To answer the question, it must be stated that as the religious
principles are legislated by the Islamic and the Divine law, their
executive conditions must be extracted from the words and deeds of
the Prophet (peace be upon him and his desods), because
according to the holy Quran the Messenger of God is the practical

sample of the pious.

Now, we consi der t he |l sl ami c hadit hs,

practice and tradition, which all signify that the Prophet (peace be
upon him and higlescendants) prostrated on earth, and some plants,
such as mat, as the Shia believe in it:
1- A group of Muslim narrators have set forth that the Prophet (peace
be upon him and his descendants) introduced the earth as a place for
prostration in their soundoloks, where he said,
PAMBrTBK puRchOl A1 T

(The earth was made for me as the place for prostration and
the cause for purification.)

The term b J1 tonnotes legislation and transfers the idea that
prostration on earth is a Divine decree far Muslims.
2- A group of traditions denote that the holy Prophet (peace be upon
him and his descendants) ordered the Muslims to put their foreheads
on soil when prostrating, but Omme

quotes from him as saying, Wln f GPut your face on soil for
the sake of AllahJj

The termh p means soil, and also this act is obligatory due to
the fact that the termhn pﬁﬁextracted from the terin F [3di]

3- Biharul Anvar, vol. 85, p. 147, quoted from Elalul Sharae.

4- Kanz Ul'T Amal, Vol.7, Halab edition, P.465

5- Ahkam UlT Quran, Jahas Hanafi, Vol.3, P. 209, Beirut edition, Section
prostration on face

Sal



is an imperative verb.
3The holy Prophetdés behewfiwich i s al so a
directs the Muslims to the right way. Vael Ibn Hijr said,

KpbF cAK HWYXFwm [l6NTAK AT PBHBIOFMF a a’
(The Prophet (peace be upon him and his descendants) put his

forehead and nose on earth when prostrating.)

According to Anas | bn Mali k, |l bn Abba
wives, such as Ayesheh and Ome Salamah, and a number of narrators,
®  NpBAKOAWT AF bMbp
(The Prophet (peace be upon him and his descendants) used to
prostrate on Alkhomrah, thatvas a kind of mat, made from the

fiber of palm tree.)

Abu Saeed, one of the Prophetdés discipl
DT Hc ¢ AK a SARPBIMVKK vb M ® FHsE A K
(I visited the Prophe(peace be upon him and his descendants)

praying on a mat.)

This is another evidence, proving the Shia standpoint on
the legality of prostration on what is grown from the earth,

except victuals and clothing.

4The words and deeds of the Prophet6s
practice.
Jabir Ibn Abdollah Ansasaid,

ns NY?U M>3frT alibbgis it gOBYINDE i ¢ HIbF
% clOF npcwnPmiOYE EWYHF cT ppIbhK
(Performing my noon prayer along with the Prophet (peace be
upon him and his descendants), | kept a handful of pebbles in

my hand unil they cooled, and | could put my forehead
69

6- Sonan, Beihaghi, Vol.2, P. 421

7- Ibid.
8-1bid, vol.1,p. 439, the book on prayer



on those when prostrating, and that was because of the

excessive heat.)

Then, the narrator added, Al f pr
on clothes, it would have been easier to prostrate on instead
of keepingth@ eb bl es i n the hand and cool
| bn Sad (died in 209 year of Hijr
TabaghatUKobr ad, as such,

MXTY DHBIOF c®p 3@mogAKF PRIV MKEDAD
(When traveling, Masrugh Ibn Ajda used to take a piece of soll

to prostrate on in the shipJj

It is noteworthy to say that Masrugh Ibn Ajda was one of
the Prophetos discipl astTheand | bn |
writer o f -tdbdgkat UKoodbkr a®@Alhas consi de
him as one of the prominent figures of Kufa and of the ones
who has narrated some traditions from Abubakr, Omar,
Othman, Ali (a.s), and Abdollah Ibn Masud. This tradition
defuses the claim athose who consider prostration on a
piece of soil as heresy or polytheism and proves that the
heralds in the history of Islam had done this act, fbo.
Nafe says,
YKpvGiPtu NWp 1c Hics Fpsk/THORF imfAKome K a4 DF
(When prostrating, Ibn Omar removed his turban to put his
forehead on earth.)

Razin says,

9-vol.6, P. 79, Beirut edition.
160For more information, refer to Siratena by Al ¢

70

11- Sonan, Beihaghi, vol.2, P.105, first edition.
12- Azraghi, the news of Mecca, Vol.3, p.15 1
13 Sonan, Beihaghi, vol.2, P.105



ne uMADIFc HF N xK p dayp JHEHKB Kec HaFD
2 it dKpt PF umps lOF
(Ali Ibn Abdollah Ibn Abbas wrote to me that | send him a
chunk of stone from marvel mount so that he could prostrate

on them).

5-Some narrators have presented some traditions that the
holy Prophet (peace be upon him and his descendants)
prohibited those whprostrated on their turbans.
Salih Sabaee in this regard says,
c S/hER o Trbirp pip it i cAdH g FbMmbp
Bibn23t oK agBib lOGMPBT 8Mc T it
(The holy Prophet (a.s) observed a man prostrating while his
turban had covered his forehead. The Prophet (peace be upon
him and his descendants) then removd the turban from his
forehead.)
WhefFBK WNTPpF upt®p(F BMF bbiRtps F B K p M7
“ B%Wbn3t clOF FBMF
(The Messenger of God (peace be upon him and his
descendants) observed a man prostrating on the corrfehis
turban. He pointed to him to remove his turban and then

pointed to his forehead.)

It is clearly comprehended from the abewentioned
traditions that the prostration on earth at the time of the
Prophet (peace be upon him and his descendantslawas
matter of certainty, so that the Prophet (peace be upon him
and his descendants) prohibited anyone of the Muslims who

did not prostrate on earth. 79

14- Ibid.



6-T he Shi a I nfallible | ma ms, wh o
household as well as the inseparable mate of the hognQur
- according to Saglayn hadithave also certified this fact.

Imam Sadeq (a.s) says,

Bi v p B 3 hOF T & Pl ¥ Fomvet AKIOF

(The prostration on earth is a Divine commandment, and on
mat, the PropPhetoés tradition.)

He also says,

WE MF bbF YfFs fuBF CKEpRLKEMNERM [hifn g THFOF

(Prostration is not permissible, except on earth and what grows

from it apart from clothing and victuals}®

Conclusion:

To sum the whole aforementioned traditions up, it is
ascertained that praation on earth and what grows from it
(except clothing and victuals) is permissible.

Moreover, it is quite evident that prostration on the
mentioned objects is permissible while the legality of
prostration on other things is a matter of irresolutios.aA
result, webd better prostrate on t
precaution, which is the means of prosperity and salvation.
In the end, this issue is a matter of religious jurisprudence,
which may raise the diversity of opinions among the
Muslim jurisprudents; however, these kinds of jurisprudent
objections are no matter of concern, because these
differences are also discerned among the four main sects of
the Sunnite. For instance, the Maleki believe that when
prostrating, the nose must belaced on theground while

the Hanbali knows this actobligatory and its

15 Vasael Ul Shia, vol. 3, p. 593; the booik prayer, the 7 hadith.
16- Ibid, the £ hadith.



abandonment invalidates the prostrafibn.

Question no. 20

Why do the Shia kiss the gates and the walls of the holy

shrines when visiting them as pilgrims?

The answer:
To seekrefugeih he Di vine guardians®6 mon.
a heretical belief, but its origin goes back to the history of
the Prophetodés | ifetime and his di
only the Prophet (peace be upon him and his descendants)
and his disciples, but also the p@ys Divine prophets did
practice it, and now, let us reason out the legality of seeking
refuge in the Divine guardiands mc
Quran and the traditions:
1- As stated in the holy Quran, when Joseph, the prophet
(peace be upon him and hissdendants), introduced
himself to his brothers and then forgave them, said,
'PHHFTIF Ntm cARMBMMREOFT FM
(Now go with this shirt of mine and cast it over the face of my
father, and he will recover his sight)
And then goes on,
> FpprHs#nmtm ¢ 9K FFBAWIOF pT1 1l °

(Then, when the bearer of good tidings came to him, and cast

Josephds shirt on Jacobdés face, his

17- Al-Figh Alal Mazhabul Arbaa, vol.71,3P. 161, Eyypt edition, the book on prayer.
Prostration section.

1- Yousef Sura, verse no. 93
2- lbid, verse no. 98



These verses not only signify the refuge of Jacob to the

shirt of Joseph, but alspr ocl aim how Josephos

brought back eyesight to Jacob.
Hence, can one claim that the behavior of these two holy
prophets is polytheism?
2- The history has recorded that the holy Prophet of Islam
(peace be upon him and his descendants) kissed anedsalut
the Black Stone (Hajar tAsvad) while circumambulating
t he Kaba. Il n his book, 60Sahi ho,
Abdol l ah I bn Omar about Kkissing
replied,
P WA2YE )M ESMAHOD T
(I observed the Prophet (a.s) when kissing and touching it.)

Whereas if touching and kissing a stone was indeed
polytheism, the Prophet (peace be upon him and his
descendants) who proclaimed monotheism would newer d
it.

3- There exist an abundant number of traditions in the

t

aut hentic books, speci fying t hat

sought refuge to his belongings, such as garments, water of
ablution, water vessel, etc. Their deeds provide sufficient
references for us othe legality and approval of such act.

Here are some:

A.Bokhari i n his 6Sahihé in a part

presents some of the qualities of the Prophet (peace be upon

him and his descendants) and his disciples says,

B

MCMYM cAK gAMb YT FwMmp

(Whenever the Prophet (peacebe upon him and his

descendants) was performiﬁéablution, the Muslims rushed

3- Sahih, Bokhari, section 2, the book oajiIP. 151152, Egypt edition.
4- 1bid, vol. 3, p. 195, the section on Jihad and Peace



to obtain the water of his ablution.)
B. Ibn Hijr narrates,

>anTAK D 28iOp A PmbmiOF ¢ AKFAv 117 9K
(The Muslims took their children to the holy Prophet (peace be

upon him and his descendants), and he prayed for their
blessings.)

Mohammad Tahir MakK«ki says, A Omme
that once the Prophet (peace be upon him and his
descendnts) came round to my house and drank some
water from the hanging watskin; then, | stood up and cut
the opening of thewater K i n 0 .

Then added, ATI rmizi narrated thi
that its authenticity is beyond doubt. Also, the narrator
t he book entSiatlledhd n®Rigyaes WIin, A Omm
cut the opening part of the watskin in order to keep the
pl ace of the Prophetds mouth and t
the Prophetodéds disciples al ways U S
where the Prophdpeace be upon him and his descendants)
had d¥ unko.

N xarppas fOF 1 FapATHMDPE i A IBKF MF @Hf b bmbp
MFEFPEIOFmMMM FBApT AT TMTn br1B THA G BHBF _ FR/DRF

"nTT wpt EBNTT

(The Medina servants broughtheir water pots to the Prophet
(peace be upon him and his descendants) at the time of the
Morning Prayer, and the holy Prophet (peace be upon him and

his descendants) immersed his hand in the pots. It happened

5- Al-Isabah, vol. 1, p. 7, the book on sermon, Egypt edition.
6-Tabaruk UlSahabeh, Mohammad Taher Maki, Chapter 1, P.29, Ansari translation

7- Sahih, Moslim, seabin 7, the book on fazael, Chapter GhorbNdlbi, P.79
8- For further information, refer to the f&lowing documents:

a) Sahih, Bokhari, the book Ashrabeh.

b) Mota Malik, vol. 1, P. 138.

¢) Asad Ul Ghabah, vol. 5, P.90.

d) Masnad Ahmad, vol.4, P. 32

e) Fath UlBari, vol.1, P. 28182



that sometimes they came to him in the col@mings, and he

still immersed his hand in their pot$.)

Thus, the reasons for the legality of seeking refuge in the
Divine guardiansd monuments wer e
revealed that those who charge the Shia with polytheism
have not digested the aleconcepts of monotheism and
polytheism, yet, because the latter is to regard another being
as the Godhead or ascribe Godly attributes to him and
regard him as independent or absolute in essence or
existence.

On the contrary, the Shia count the Divigeardians as
Al l ahos servants, wh o ar e depend
existence and creation. It is worthy to mention that the Shia
seeks refuge in his leaders as the promulgators of the Divine
religion only for expressing their great affection and
gratitude © them.

If the Shia kiss the shrines of the holy Prophet (peace be
upon him and his descendants) and his Ahlul Bait (a.s) or
touch their gates and walls when visiting them, it is only
because of their affection and sentimental attachment
towards them, wich may manifest in the nature of every
man.

A sweetspoken man of letters in this regard wrote,

FpFpt lOFb B M Fosbgripii®fOp 5 F
FpofrTpIOFg BBV AB McIIABMAYNIT pF-

(1 pass Salmiés homeland and Kkiss th

homeland does not exhilarate, but the affection towards the

homeland dwekr does myGheart good.)




Question no. 21
Is religion separate from politics from the Islamic point of
view?

The answer:

To realize the relationship between religion and politics,

the concept of O6Politicsd needs c
distha meanings for the term 6Politi
1. The term O6Politicsd means di s s

abuse of any means to achieve the end (the end justifies the
means).
It is quite evident that this is not the real meaning of the
term OPol it gistest@itheelgidn. i s i ncon
2. The term OPoliticsdé Iis to adopt
public interests and life affairs through the true Islamic
principles in various aspects.
In this sense, politics as the management of the Muslim
affairs under the ausms of the holy Quran and the
Prophet s practice is a part of tF
Now, it sounds necessary to mention some of the reasons
for the compatibility between religion and politics and the
exigency of establishing a government based on them:
The most evident testimony to this claim is the holy
Prophet 6s way during hi s chall e

prophethoodWhen studying the holy Propt

deeds, it gets clear as day that he was about to establish a
firm government, which could make appmriate
policies and design IsIanﬁZstrategies based on belief in
Allah.



Bel ow, some of the proofs,

minded efforts, are pointed:

The Prophet (peace be upon him and his descendants) as
the founder of the Islamic  government:

1- When the Prophet (peace be upon him and his
descendants) was commissioned to reveal his Divine
message, he adopted some policies to lay the foundation of
the Muslim army. To achieve this end, he visited the
members of some of the groups who had comesib Kaba

from close or distinct regions and then invited them to
embrace Islam.

He also held talks with two groups from Medina at
Aghabeh, where they concluded an agreement to invite the
Prophet (peace be upon him and his descendants) to their
own townand support him.

As a result, the preliminary steps toward his pelicy
making for the establishment of the Islamic government
were taken.

2- After migrating to Medina, the Prophet (peace be upon
him and his descendants) took decisive actions to lay the
foundation of a strong army, an army which later
participated in 82 battles during his prophethood and
managed to overcome the whole impediments to the way of
establishing of the Islamic government through its glorious
victories.

3- After the settlement fothe Islamic government in
Medina, the Prophet (peace be upon him and his
descendants) hejdrelationship with the
powerful sociepolitical superpowers of his time through

dispatching envoys and writing the historic letters and then

1- Sireh, Ibn Hesham, vol. 1, p. 431 2dition, Egypt.

signi f



concluded economic, potal, or military agreements with
the heads of some groups.
The hi story of t he Prophet 6s I
significant letters to Kesra, the emperor of Iran, Caesar, the
emperor of Rome, Muqukas, the sultan of Egypt, Negus, the
Abyssinian ruler, ®. Some of the researchers have
accumulated the abowaentioned letters in the separate
booklets?
4- To Fulfill the Islamic objectives and fortify the pillars of
the Islamic government, the Messenger of God (peace be
upon him and his descendants) appaingovernors for a
number of tribes and towns. For instance, the holy Prophet
(peace be upon him and his descendants) dispatched Refaat
Ibn Zeid as his envoy in his tribe and wrote a letter as such:
_bTCURND wkmBe(Op b ResTFCHREE a OB
ABT WKOMBp cOF ™ CHOF axMmKpTt anrt
P nTpmEpSBh Y 4 BCcw ICIOMEO bY@ hl K B
(In the name of God, the compationate, the Mercifdlhis is a
letter from Mohammed, the Messenger of God to Refaat Ibn
Zeid. | hereby send him toward his tribe to invite them to the
way of God and His Messenger. He who accepts his invitation
wi || be of God and His Prophetds par
have only two months of respite.)
No doubt, the Prophet (peace be upon him and his
descendants) through putting these acts and measures into
practice intended to establish a firm government in order to

settle the universal Islamic Jurisprudence in thieole

di mensi ons of manos |1 f e from
79

2- Al-Vethagul Siyasiyah, Mohammed Hamid Ullah and Makati#Rasul ,Ali

Ahmadi.

3-Makatib UFRasul, vol. 1, p. 144



prophethood.
Is concluding an agreement with the influential groups and
tribes, laying the foundation of a powerful army,
dispatching envoys to different regions, warning the kings
and rulers and hawg correspondence with them, appointing
governors and commanders for the tribes and towns, etc.
different from politics, i.e., the management of the society
affairs? Apart from the history
efforts, the practices of the for Calip especially Imam
Al i 6s way bear witness to the con
religion among both the Shia and the Sunnite at the time of
his Caliphate.
The learned of both Islamic sects have presented various
reasons, extracted from the holy Quramdant he Pr ophet 0s
traditions, on the exigency of the government and the
management of the society affairs. For instance, in his book

OAhkam Soltanieho, Abul Hassan May

nBOKPUK M _ F T xpMOWKTHOREEHE Yim BV ugiBTFpBQFF W
‘ettfn&F M wBbBF cT Fn?3 e

(The Imamate and government have been appointed as

substitutes for the prophethood in order to safeguard the

religion, politics, and the managenmé of the worldly affairs,

and the establishment of the government for those who

administer it i s obligatory through

opinions.)

To Justify this fact, this Islamic scholar, who is a well
known Sunnite scholar,takes a stand dmwo reasons:
8C
1- Logical reason

2- Legal reason

4- 1bid, Section 1, P.5,%1 edition, Egypt



With regard to the logical reason, he writes:
cT babywr 3 alOfF AbOF B an/lxBT1T atTKCH :
nTKFEYBBKk M aATABANB cYMT FMXF b Wb

(To follow the leader is in the nature of the wise men, because
it can prevent them from oppressing one anotherdasettle the
disputes among them. If there was no leader, the people would

be disunited and would lose their competence.)

And regarding the legal reason, he cites:
FBETMCK bprpld . A4ATpHKOK "pl HFIKOMF ¢ HOF bOwm
FXTKPDKAETBxB pBBF CcIOVMMWATMFb W axi®OB B M MIOK
°%k xT AK agMpafR bmOF xWT pBBF C
(The legal reason for entrusting the affairs to the guardians in
religion I's what Al | ah, the Al might
believe! Obey Allah and obety he Pr ophet and the gual
Therefore, Allah has made the obedience from the guardians

mandatory and has assigned them as our leaders.)

Sheikh Saduqg narrated a lengthy tradition from Fazl lbn
Shazan as he narrated it from Imam Ali Ibn MusaR&la
(a.s), in which the exigency of establishing government is
discussed.
This is an excerpt:
ETCpbpM RMIUPRK ™M MFOGIp B0k SkEps@FFw i s T wiH B b
WpbTt aAF aT1habi O byDBc  BE®r f BaATF B K
AMB BhYT M ak apOFimB, momAdAlpk8T B N0 p B 1
ansvAlsNymVpndtoOp lanb/lst 13 aAMBT

(We never find a group or nation that can live on with no
81

5- Ibid.
6- lbid.
7-Elalu-Shar aeb6, section 182, hadith no. 9,p. 253



ruler; a ruler who can provide the worldly and religious affairs
of the people. Therefore, it is far from the Divine wisdom to
deprive the people from what they réaheed and cannot stand
on their feet without them. The People fight their enemies at
the behest of their ruler and divide the war spoils according to
his decree They also hold the congregational and Friday
prayers, and it is he, who administers justige the society, of

course.)

It is beyond the bounds of possibility to analyze the
whole traditions and statements of the Islamic jurisprudents
in this brief, but when studying the Islamic jurisprudence
comprehensively, it is clarified that the grea@tume of
the Islamic jurisprudence is not fulfiled without the
establishment of a strong government.

Islam invites us to jihad, defense, administration of
justice, the execution of legal punishment and Islamic
jurisprudence, enjoining to good and bdmiding from evil,
the settlement of a codified financial system, and the
protection of unity in the Islamic society, and, no doubt, the
achievement of the stated goals without the enjoyment of a
capable system and government sounds impossible; because
the defense of the Islamic jurisprudence requires a strong
army, and the establishment of the strong army necessitates
the establishment of a powerful government based on the
Islamic values. Moreover, the execution of the lawful
punishment, which has been det preventing the people
from committing the sin and administrating the rights of the
oppressed, etc. is ngjpractical without the
existence of an organized system and may result in chaos.

Although the reasons presented for the establishment of

the gowvernment in Islam are not limited to what was stated



here, it is concluded that not only the religion is not separate
from politics, but also the establishment of the Islamic
government based on the Islamic jurisprudent system is an
exigency and the mainuty of the Islamic communities

throughout the world.

Question no. 22

Why do the Shia consider Ali 6s s
the Prophetds children?
The answer:

When studying the history, traditions, and the
commentary books, it becomes pldiatt this issue does not
only include the Shia, but it can be said that the whole
Muslim researchers from different sects are consensus of
opinions with regard to it.
Now, we study this issue through relying on the holy
Quran, the traditions, and the wkln own comment at or s
statements.
Basically, the holy Quran Kknows
children as his own children. Also the children, born to his
own children [including both his sons and daughters], are
regarded as his own children, too.
There arean abundant number of testimonies for this
claim from the holy Quran and traditions standpoint,
including:

1- The holy Quran cal@3Jesus Christ as one of the



offspring of Abraham while Jesus is the son of holy Mary,
but he reaches to Abraham through his mmeate
relationship. It says:
b i N RopviMBIB pRX JCMHMPRK bIPAMATMACTB F XK YK M M
M 4T xABOORF ymCvg wpbmMB M P BHBmMT M UMTF
chT&Tem FTpPpDBC
(And we bestowed lIsaac and Jacob upon Abraham and
directed each one of them to the right way, and geddNoah
before him, and of his descendents David and Solomon, Job
and Joseph, and Moses and Aaron. And thus we reward the
pi ous. And [from Abrahambés offsprincg

and Jesus.)

The Muslim scholars refer to this verse as clear evidence
on the fact that Imam Hasan (a.s) and Imam Hussein (a.s)
are the Prophetds offspring. For i
1- Jalal Soyuti quotes:
AT hoevtOFp Hhec OF oNfF HKCpB AKF A4 @XKEAST c HOF
Papbs B PHOMF aB “nbhYpH dAUKHWF wthgM ba &
npty
M HAD cbec o F @ FUDRLTREBINMAEHE b i b T o M
UMY WO EMIOMB ad KEBKEPBEFIAY. ¢ BT KM cTcC
AUpHbF L
(Once, Haj j aj addressed Yahya Bin Ye:
reported that you conceive Hasan and Hussein as the
Prophetds offspring and that you i n;
your claim. | have studied the holy Quran from tHeeginning
to the end, but never found this st a
Yahya Bin Ya gyslave yoe maditesdverse fof

Anam Sura that says,

1- Anam Sura, verse no. &b
2- Dur Ul-Manthur, vol. 3, p. 28, Beirut edition, below the verse.



AFTry A pmmFp @8 fepd'df his descendents
David and Solomon] until it says ¢ /~ y Kauy j [and John
and JedsiYespo? he said. Then, Yahya w
Jesus deemed as Abrahamdés offspring
[ and reaches to Abraham through his

confirmed it.)

Through the mentioned verse and the holy Quran
comment at or 0 getsytita tleamteanhrotsonly i t
the Shia but also the whole Muslim scholars consider Imam
Has an (a. s) and | mam Hussein (a.
offspring.
2- One of the verses of the holy Quran attests that the
authenticity of the mentioned statement is beydodbt,
and that is Mobahala verse in Alaran Sura, which goes,
M a pbXF KBOBRKY MF M IOF NHhBpb/HT mMeAsAQFT alBT fLUE
AT 29MF DO NTTWEKR X aXbbBOKF M FXDBYXF
(And whoso disputes with you after the knalge that has
come to you, say, ACome, now, | et u e
sons, our women and your women, our relatives and your
relatives and then let us invoke and lay the curse of Allah on

those who lieJ

According to the commentators, the abonentioned
ver se, known as O6Mubahala Verseo6
of the holy Prophetds disputes w
Christians due to their obstinacy. The holy Prophet (peace
be upon him and his descendants) took Ali Ibn Abi talib,
Fatima, Imam Hasa and Imam Hussein (a.s) under the
Divine decree to malé%mutual cursing.

Observing t rcamparifonsy phle eGhigssan

3- Ale-Imran Sura, verse no. 61



heads feared their lives and asked the Prophet (peace be
upon him and his descendants) to renounce cursing. He
accepted their pposal and concluded a peace treaty with
them.
Since both the Shia and the Sunnite scholars firmly
believe that Ali Ibn Abi Talib, Fatima, Hasan and Hussein
(a.s) had accompanied the Prophet (peace be upon him and
his descendants), it is proven that thermfg FflauP F
children] includes Imam Hasan and Imam Hussein (a.s).
It is noteworthy to mention that the commentators have also
expressed their commentaries in this regard, including,
A. Jalal Din Soyuti quotes Hakim Ibn Morodiyeh, and Abu
Naeem as theguote it from Jabir Ibn Abdollah
AT HBcMOFg HcHOEGCF X BF ™M _bradhgiky xvv M F X HBY XY
‘NB AFKT F BXM
The termF x [ sekes] signifies Ali Ibn Abi Talib, and
the termF X [ogr ®oBsYdenotes Hasan and Hussein, and the

termi  {otrwomen] connotes Fatima.

B. In his commentary, Fakhr 4Din Razi believes,
2T pbp BY iy IOF bk B Y iy BIBDFFipH®BRHE MK g F
(Know that this is a tradition, which the men of hadith
unanimously agree on its authenticity.)
Then, hecontinues,
bmvmbp (Y xPPwha BF Bv 4 WMcMRB NEERoIA K wiOF p
MTX3F agmbt pF kT pPRVOKEPTEDCAHOF pvK Vg Toc HOF
6

4- Dur Ul-Manthur, vol.2, P.39, Beirut%ition, below the verse.

5- Mafatih U-Ghayb, the Commentary, Vol.2, P.488, first edition, Egypt, 1308 year
of Hijra.

6- Ibid.

7- Al-Jame WHAhkam UFQuran, Vol.4, P.104, Beirut edition



(The fourth matter: the mentioned verse bears witness to the
fact that Hassan and Hussein (a.s) wee t he Prophet 0s
offspring, because the Messenger of God (a.s) had promised to

summon his children, and then he called Hasan and Hussgin.

C. Abu Abdollah Qurtabi in his Commentary cites:

"Fp@om B TATtOR . F brrBtOR] AF Yk YA K
(The term f xfF 3 [Bur children] in the mentioned verse

signifies that the children of oneo:
onedbs own children, too.)
3. The Prophetdés words are the mo

Imam Hassan and Imam Hussein (a.s) are his children.
Belowaretwo f t he prophetds statements:
CXPEEFIcY mBMWF X
(Hasan and Hussein are my two children; whosoever loves
them has indeed loved me.)
FTXPHKF aB gaobhXfFcTp A4
(These two children of mine are two Basils (a kind of flower) in
the world.)

Question no. 23
Why do the Shia consider the Caliphate as Tansisi?

The answer:

It is evident that Islam is a universal and eternal religion,
and that the Prophet (peace be upon him and his
descendants) plays a cru%i‘;-tlole of the Omma leadership

during his lifetime, but the leadership position must be




passed to the most competent and virtuous members of the
society as soon as he is passed away.

There exist two views on the fact that whether the
leadership of Omma is Tansisi (that is chosen byDiene
decree and the specification of the Prophet (peace be upon
him and his descendants)) after the Prophet (peace be upon
him and his descendants) or elective?

The Shia believe that the leadership is a Tansisi position,
and it is Allah, who appoins he Pr ophet 6s successo
the Sunnite believe that this position is elective, and the
Muslim nation must elect a person after the Prophet (peace

be upon him and his descendants) to run the community.

The social considerations bear witness on the Gphate
via Tansisi (appointment):

The Shia scholars have presented many reasons on the
exigency of the Caliphate appointment in their works, but
what is presented here is the analysis of the conditions of the
Prophet s age, whi c of the Blmaves t he
standpoint.

When studying the Islam national and foreign policy at the
time of the Prophet (peace be upon him and his
descendant s) , we <come to the poi
successors had to be appointed by Allah and the Prophet
(peace be um him and his descendants), because the
Islamic community was always threatened by the enemies,
including, Roman Empire, Iran Empire, and the hypocrites.
Besi des, t h mterestsmacessitateddhsit the

Prophet (peace be upon P%ﬁand his descendantsinites



the whole community against the foreign enemies through
the appointment of a political leader and defuse the

enemiesd6 plots, fortified by the i

The explanation:

The Roman Empire was one of the angles of this
hazardous trianglélhis superpower had been located on the
north of the peninsula, and it had fully occupied the
Prophet s mind, and he never felt
threat up to the last moments of his life.

The first military conflict between the Muslims and the
Roman Christian army occurred in Palestine in tfe/@ar
of Hijra. This conflict resulted in the martyrdom of three
commanders of Islam, called Jafar Tayar, Zeid lbn Hares,
and Abdollah Ibn Ravaha, and as a result the Muslims were
bitterly defeated. Theedeat of the Islam army encouraged
the Caesar army so that the Muslims were subject to be
attacked thereto forth in different regions. Thus, the Prophet
(peace be upon him and his descendants) prepared an
equipped army and moved towards the borders oaSyri
lead personally any kinds of military clashes in the ninth
year of Hijra.

The Muslim army then managed to regain its long honor
and renovate its political life despite all pains and sorrows.
The Prophet (peace be upon him and his descendants) did
not suffice this partial victory, and some days before his
demise, he commissioned the Islam army, commanded by
Osamabh, to settle in Syria.

Iran Empire was th8e9Mu sl i mso second ma |
enemy. It was so that Khosro Parviz, the king of Iran, tore

up the Propreés | etter furiously and exp



and then ordered the governor of Yemen to arrest the
Prophet (peace be upon him and his descendants) and then
kill him if he did not abstain from such acts.
Although Khosro Parviz passed away at the timéneftoly
Prophet (peace be upon him and his descendants), the issue
of Yemen independene¢he colony of Iran for yearsvas
not away from the minds of the Iranian kings, and the
arrogance of the Iranian politicians never allowed them to
stand the existenich a power.
On the other side, the threat of the hypocrites as the fifth
party, who played havoc nonstop w
was the third threat. They had planned to assassinate the
Prophet (peace be upon him and his descendants) on the
way from Tabuk to Medina. They were of the opinion that
the Prophetdés assassination woul d
movement, and they could live a life of edse.
The holy Quran bewares the Musl.
destructive power in Alkdmran, Nesa, Maede Anfal,
Toubeh, Ankabut, Ahzab, Muhammed, Fath, Mojadeleh,
Hadid, Monafeghin, and Hashr Suras.
Thus, does it sound logical to leave such a newly built
community with no successor as the religious and political
leader while the enemies had lain init®a
The social considerations decree that the Prophet (peace
be upon him and his descendants) had to prevent any kind of
disputes among the Muslims and ensure the Islamic unity
through the appointment of a competent leader. He, in fact,
was about to avd a catastrophe and mischief that
would occur in the socie%(/]after him, such as the claim

of every group or tribe in taking the leadership in their

3- Tur Sura, verse no. 30
4-Excerpted from 6Frough Abadiyat, Jafar Sobhani



hands. These social considerations prove that the Prophet
(peace be upon him and his descendants) has taken

appropriate decision on the leadership appointment.

The evident testimony of the Messenger of God:

Based on the social ground and other reasons, the Prophet
(peace be upon him and his descendants) had expressed the
key issue of his successorshiprfr the first days of his
prophethood to the last day of his litghen invited his kins
to disclose his prophethood in the early days till he was
turning from the last Hajj pilgrimage in Gadir Khom in the
last days of his life.

When considering the afementioned social status in the
advent of |l sl am and also referri.|
decision on appointing and introducing Imam Ali (a.s), it is
clearly comprehended that the issue of the leadership

appointment was vital.
Question no.24

Is sweanmg on beings other than Almighty God

considered as polytheism?

The answer:

The real concepts of the terms monotheism and polytheism

should be interpreted according to the holy Quran verses
and the traditions, because it is the holy Quran and the
Prophet 6s pr ahetldest ecaterid Hoa tthe ar e
distinction of right analwrong, and likewise,

monotheism and polytheism.



Therefore, it is worthy to evaluate any thought and
behavior through reference to the wake conscience with no
prejudice as well as the Logic of revelation and the
Prophet s practice.

Now, we point to eame of our evident proofs, specifying
the permissibility of swearing on notod from the view
of the holy Quran and the Prophet
1- The holy Quran swears on some of the phenomena, such
as the Prophetodos | ife, ofanso soul
writing, the sun, the moon, the stars, night and day, the
heaven, the earth, the time, the mounts, and the seas in some
of its eternal verses, including,

' n mn BEN T Yddpalpi®x F

(Verily, by our life, in their intoxication, they were wandering
blindly.)

M FATINT FMF bpsl¥oPmeEgYm@t EBEMIOFp F
M FKPMNhTMPNREBIOMKEY M N NFraKT™C A BF BA M |
nTmUub
(I swear by the Sun and its spreading light. And by the Moon,
which follows the sun. And byhe Day when it manifests the
light of the sun. And by the Night when it covers the day. And
by the Sky and the One, who has built it. And by the Earth and
the One, who has expended it. And by the Soul and the One,
who created ité.)
€Mk FWF at xIOF

(I swear by the star when it disappears.)

1-Hejt Sura, vese no.12
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2- Shams Sura, verse neBl
3-Najm Sura, verse no.1
4- Galam Sura, verse no. 1
5- Asr Sura, verse no-2



AMpADBT mpmB M adYIioF

(Nun, | swear by the pen and what they writ with ft.)
p by pttVOF mfF Hx b F
(I swear by the era, that man will be indeed in a grave |0ss.)
PPYIOFBF T M
(I swear by the down. And by the ten Nights [the first ten nights
of Zihhajeh month].f
MMTpEPBYKBFHOF M pwmMBJ/IBIOF 91 2I0OM ™M p wMmI XB
pmt BB KOF pc 9HOF
(I swear by the Tur Mount. And by the Book, which is
[revealed] and written in a pubshed parchment, by the Bait
Ul-Mamur, and by the lofty roof of the heaven, and by the sea,

which is filled with fire.)

Also, swearing on the worldly phenomena is witnessed in
Nazeat, Morsalat, Boruj, Taregh, Balad, Tin, and Zoha
Suras.

It is beyand doubt that if swearing on nof@od is as
polytheism, the holy Quran as the book of monotheism
never does this, while its verses are but a rebuttal to these
charges.

2- The Muslims throughout the world have adopted the holy
Prophet(peace be upon him artds descendantsgs their
role model, and his way of life and practice are counted as

their criteria for the distinction between right and wrong.
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6-Fajr Sura, verse no-4
7- Tur Sura, verse no-6



The Muslim researchers and writers have also narrated
many cases in which the holy Proplieeace be upon him
and his descendants)s sworn on noréod.
Ahmad Ibn Hanbal, the head of Hanabeleh sect, quotes
from the Messenger of God as saying,
bbb AF aB pT13 PBibympa/KAT nxb ™
(I swear by my soul, it is better to enjoin to good and forbid

from evil than being quiet)

I n his book, entitled 6Sahiho6, t|
the six authentic books, Moslem Ibn Hajashaarrated as
such:

bFUHFptTF aAKF @ LUpHIOFc PHIOF dHRFHpb 1 o

bBrpb M pUYYKF cl 3bxp3khIBp mMc bbB®EXF
é °F UDIOF

(One asked the holy Prophet (a.s), h
father that you will know it, andhat is to pay charity when you
are healthy and greedy and continue your life with the fear of

poverty and hope of a long life.)

How those who consider the majority of Muslims all over
the world as polytheists due to swearing on RGoel
justifytheR ophet 6s act ?
3In addition to the Divine Book art
the manner of the Prophetods disci
permissibility of swearing on nor@od.
In some of his sermons, Ali Ibn Abi Talib (a.s) swears on

his own soul. For instece:
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8- Mosnad, Ahmad, vol.5, p.224 & 225
9-Sahih, Moslem, section 3, Egypt editittve book of Zakat, chapter charity, p-93
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FTFNYFiTpHHKBR® aE¥NYT10 ppB /K

(I swear by my life, your deviation will be multiplied after

me.)'°

And somewhere else, he stated:

Yixm9AAT bt AU MaKK aliGoRlp NdHHD ALkl F Mg |

(I swear by my life, if you do not abandon yodeviation and
adversity, you will recognize the ones who are looking for
you.)*?

It is evident that no reasoning or justification can stand
against these authentic and proofs, and no other claims can
bring a charge against the holy verses of the Quva the

Prophet (peace be upon him and his descendants) and his

close disciplesdb practice, such a

them to polytheism of dualism.

Conclusion:

From the holy Quran verses,
t he f i rm beihtiitéesclarified ihat Sweasing dom o
noneGod is a certain principle and has no inconsistency
with monotheism.

Therefore, if any tradition implicitly contradicts what has
been already proven, it should be interpreted so that it agree
the certain pringiles of the holy Quran and traditions.

Now, let us make a reference to one of those ambiguous
traditions and then answer to it:

FVMYFAecHyr n xTc 9F pvimb mUd DB K B H

BgbHr MF 0OF?2 PAcT AT

10- Nahjul Balaghah (Mohammad Ab9§1 ), sermon no. 161
11- Ibid, letter no. 9
12- For further study, refer to sermons no. 198,182,187 and letters no. 6 &54

t he

bmbp
F Y IOF



(The holy Prophet (peace be upon him and his descendants)
heard Omar swearing by his father. The Prophet (peace be
upon him and hisdescsedant s) sai d, AVerily All a
you from swearing on your fathers, and he who swears, should

swear by All ah or remain quieto.)

Although the authenticity of this tradition cannot be
compared with the holy Quran verses and the evident
traditions n this regard, however, it can be answered as
such: prohibiting Omar and other persons from swearing by
their fathers is due to the fact that their fathers were
idolaters or pagans, and the pagans or idolaters do not

deserve to be sworn by.

Question no.25
Is it polytheism or heresy to invoke the Divine guardians

(for assistance)?

The answer:
Supplication is to resort to an intermediary to act between
man and God in order to elevate his soul.
Il n his book, -Aernathi6t,l eldo nd LMasnaznu rUlwr i
T AK JIBY AiBlp giidp F MR WTIOF bh
(To supplicate him through so and do means he managed to

hold one close to him through respect and what could attract

his attention.)

The holy Quran in this regard says:
B vFH b F M)Kg%e A bBbMKQFL AT P MfPTK F T ™

13- Sonan UiKobra , vol. 10, p.29; Sonan Nesaed, ¥p. 4-5

1- Lesan UtArab, wol, 11,p.724



AmMAcYh abdANio
(O you who have belief! Be in awe of Allah and seek the means
of nearness to him, and strive hard in His way so that you may

be prosperous?)

Juhar.i i n hi sLoaogakh,6 dxdh asnfe sUIt he
Omeanso® as such:

pMOF clOF W3 UupUbhT |
(The term 6dmeansdé signifies what we

other one through it.)

Thus, the worthy means through which we can hold
ourselves close to God is whether our own good deeds and
sincee worship or the reverend individuals who are held in

high esteem and great honor before God, the Almighty.

The Kinds of Supplication:
The Supplication falls into three categories:
1- Supplication to good deeds; as JalalDith Suyuti writes
in the conmentary of the abovmentioned verse:
WA FHA 3 't flf T FowCROB) UclktQF KO AMAMGM LL ¢ T u p F
WTYpT FB?2 bs/IOF
(With regard to the versai A1 H M fOFvGhatakefh sdysv ©
means to hold one close to the Lord through obeying Him and

performing the deeds that pleaskm.) 3

2- Supplication to the sincere prayers of the pious men of
God; as the holy Quran with rega

states:

MK WXF c¢c3p ge;br@pKYWU'&'FBFbKF%LMWQMHOpI

2- Maedeh Sura, verse no, 34
3- Dor Ul-Manthur, vol.2. p.280, Beirut edition, below the verse.
4-Yousef Sura, verses ne8/



“‘atcplOF pmYTMIOF
(Jacobds sonsesai @Ot dathert RAakhfor
for us for the sins we have committed, because we were surely
sinner so. He answered, ANear |l vy, | sh

from my Lord; verily, He i s the Merc

The abovementioned verse clarifies h a t Jacobds son
supplicated their father for forgiveness and knew it as the
best means for their forgiveness. In this condition, Jacob not
only did not object to their supplication, but also vowed that
he would ask for their forgiveness.
3- Supplicationto the reverend nobilities who are held in
high esteem by Allah in order to achieve the Divine
nearness.
| t iI's noteworthy to say that t he
adopted this kind of supplication at the advent of Islam.
Now, let us study the reasonsthbis fact under the auspices
of the traditions, t he Prophet a
practice as follows:
Ahmad Ibn Hanbal quotes Othman Ibn Hanif as such:
NpF {b&lim &@R"H McAH c3KKOF cbF pH-
bFpUd@T> wMmnTE UEFAM MWHpBEHWBoHHME T T 4aF
andAlOF _ FKpKF FMn?3 MKwmpisvjp T b/Tbp
c IOF W3p Hoer MphT citkeFc pIOF ¢ 9% pBBcCcB WT 3
cT WNYl anflOF clO ¢cYUbhT

(Once, a blind man came to the Prophet (peace be upon him
and his descendants) and i mplored hi
cure meo. Ppdae bBr opprh entim (and his

descendanis r e p Ip'raysg%qr youiright now if you want.




But if I postpone it to some other t
He asked the Prophet (peace be upon him and his descendants)

to do it now. The Prophet (peace be upon him and his

descendants) ordered him to take abluti@arefully and then

perform a tweR a k a t prayer and then pray as
God! | ask you and resort to you under the auspices of

Mohammed, the Prophet of lenience. O, Mohammed, |

supplicate God through you to grant my need. O God, make

him my intercessr.)’

The narrators have all agreed on the authenticity of this

hadith SO t hat Hakem Neishabur.i

describes it as a sound hadith, and lbn Majeh quotes Abu

|l shag as saying, Athis is an auth

i n hi s bbdk,AsiORAbdba, bel i eves t h

authenticity of this hadith is beyond doubt. In this regard,

Mohammed Nasi b-TaRasuleaHaghight Bl 0 Al

Tavasul 6 writes as such:

UT pbbl@d M Té phMaXlpsb ¢isrvp ¢ KOF F Mk o F W
ni MABN mA K cAb bmMmbhp _ FKpID c

(No doubt , this is a sound and f amou

has been proven that a blind man regained his eyesight by the

Pophet 6s® prayer.)

The mentioned tradition clearly proves the permissibility
of supplication to the holy Proph@ieace be upon him and
his descendanisn order to grant our needs. Moreover, the

Prophet(peace be upon him and his descendaoitdiged

99

5Mosnad, Ahmad | bn Hanbal, vol, 4, p. 138, secti
narratiors.
6- Ibid, p. 158, first edition, Beriut




the blind man to pray and i mpl ore
putting the Prophdjpeace be upon him and his descendants
as an intermediary between him and God. This is considered
as the real meaning of supplication to the Divine guardians.
2- Abu Abdollah Boklari also writes:
0?2 EF2NKF2 cUYbBbbBF FmMAclU FMF grf1
allD Wt OF bhmbx fFXFbmUF xhHAKAE OF p BK
AmMmY B BF BF ELXF X

(Whenever there occurred a draught, Omar Ibn Khatab asked
Abas Ibn Abdul Ma al e b, the Prophetdés wuncl e,
God for rai n. He then sai d, n o, God!
God through the Prophet (peace be upon him and his
descendants) in his lifetime, and You always sent us the rain of
mercy. Now we supplicate to therRo phet 6 s uncl e for )

blessings.Y

3- The issue of supplication to the Divine guardians at the
advent of Islam was so prevalent that the Muslims even in
their poems introduced the Proplgeéace be upon him and
his descendankss an intermediary beter their selves and
God.
Sawad Ibn Ghareb has composed an ode to the Prophet
(peace be upon him and his descendamiterein he says,
UKWFO bbb c¢cdAK mwerFC8 UBbxFe Mo F  pn
UEFAATBPDbbF g8TH™M aoT1TEHMBEBIKF C)
(I bear witnes that there is no god save Allah, and you are
trustworthy to all secrets and hidden, and | bear witness that

you O, the son of the pureare the closest means to Allah

amongst the other Divine prophet8.)

10C

7- Sahih, Bokhari , Section 20, a book on Friday, chapter Estesgha , p.27 Egypt
edition.
8- Aldorar Ul-Saninah,, Seyed Ahmad lbn Zeini Dahlan, p.29,quoted by Tabarani



Although the Prophet(peace be upon him andish
descendanjs heard this poem from Savad lbn Ghareb, he
neither criticized him, nor accused him of polytheism or
heresy.

Shafei also points to this fact in the following couplet as
saying:

cbdAT H™m cilhbpl&F c®r IOF b F
chbYtTchH a1 ETHPHOF CPAKTFY anImT g

(The Prophetdés descendants are my me

hope to receive my book of deeds in my right hand on behalf of

them.)®

Although there exist an abundant number odlitrans on
the permissibility of supplication to the Divine guardians,
this issue has been also specified in the Prophet and his
di sci plesd practice as well as th
there is no need for further discussion. As a consequence,
the kaselessness of this claim, i.e., supplicating to the Divine

guardians is polytheism and heresy, is proven.

Question no. 26

| s t he cel ebration of t he Di vior

anniversaries considered as polytheism or heresy?

The answer:
Fromte wi se mends standpoint, t he
memorial of the reverend servants of God, such as holding

their birthday celebrationsijgia sensible issue; however,

9-Al-Savaeq UMoharaghah, Ibn Hejr Asghalg , p.178, Cairo edition.



to cast light on it, we present the reasons for its legality as
follows:
1- Holding ceremoniesgives expression to our affection:
The holy Quran invites the Muslims to love the Prophet
(peace be upon him and his descendanrtd his household.
' 2pUYOF ¢ T unPpAMBHOFb b F

(Say, | do not ask you for any favor, save love for my close
kins.)

FptT

Ther e I S no doubt t hat cel ebrat.

anniversaries is to embody the

them, and the holy Qan has adopted this fact.
2- Holding ceremonies is a tribute to the Prophefpeace
be upon him and his descendan}s
In addition to our advocacy of the Prople¢ace be upon

him and his descendahtsthe holy Quran considers the
tribute to the Prophet(peace be upon him and his
descendanjsas the criterion for salvation and prosperity:

ak WLSCKOMF nnNB bCxF pMKF pwmxIHF

nmc AY B IOF

(So those who believed in him, glorified and advocated him,

and followed the light that has been revealed to him are

prosperous.)

It is fully comprehended from the abewgentioned verse
that the glorification of the Prophgteace be upon him and
his descendants from the Islamic viewpoint is
praiseworthy, and glorifying his esteem brings about the

Divine pleasure, becauisgﬁaccording to this verse,
Z

1- Shura Sura, verse no.23
2- Araf Sura, verse no.157

O

Fwm



there should be fourattrb ut es f or oneds prosper
A. Faith:F H 3 B 6 e fthed®®ho believed in him].

B. Following the Light: pMKOF pH3KF FHNT3bHF ™
nAs b JamdFollowed the light that had been revealed to

him].

C. Supporting himu m O hx [amd advocated him].

D. Glorifying and honoring himn m p 9 K [ama glorified

him].

Therefore, the glorification of the Prophgeace be upon
him and his descendahtand homage to him in addition to
faith, advocacy, and obedience of his commandments is
essential.

3- Holding ceremonies is to obey the Divine
commandments:
God,the Almighty, dignifies the honored Propl{ptace be
upon him and his descendanits the holy Quran where He
says,
Wp DM WK FXNOTp M
(And exalted your esteen)

This verse denotes that Allah has willed to elevate the
Prophet s status and dignity thro
to this fact, He Himself glorifies him in the holy Quran.

To follow the commandments of thaoly Book, we
acknowledge his Excellency as the role model of virtue and
perfection through holding magnificent commemorations
and expressing our obedience to the Lord of the worlds.

Now, It becomes quite plain that

goal of holdingceremonies cis none, save to exalt the

Prophet(peace be upon him and his descendaits

3- Inshereh Sura, verse no.4



4- The descent of revelation is no less than the descent of
the table:
The holy Quran narrates from Jesus Christ (a.s) as such:
FpTK XK gombb _  FBHHOF B UMPCFB F
AOTUCFPpHKF p1>3 9%F ™M FXUCpF 1
(Jesus, the son of Mary, said, no, A
to us a table from the heaven to be a festival for us and a sign
from You, and provide us with sustenance, for You are the best

of Providers.)*

Jesus implored God to provide them with a heavenly table
so that they could celebrate by feasting.
Now, let us pose this question that while a Divine prophet
celebrates byeasting a day wherein the heavenly taliat
Is the cause of bodily enjoymens$ sent down to him, why
I's the Muslimbébs celebration on th
cause of human sal vation and ma r
considered as polytheism or heresy?
5-The Musl i msdé practice:
Since time immemorial, the follower of Islam religion
have held ceremonies for the commemoration of the holy
Prophet(peace be upon him and his descendants
Il n his bookKhandiTsadr,i kthusUslei n | bn Mo
Diyar writesas such:
M aCbMIKOF gmdAB/lIT M abTWAF BiTMHK unplo
cT gomMptrCt M pmMpHBKF gmpnAt M YF |
bYT bbb ibREpbpW™® amp R AKp OB W CFp Y-
aT B K
(The Muslim communities allO4over the world always

celebrate by feasting the month, in which the holy Prophet

4- Maedeh Sura, verse no. 114



(peace be upon him and his descendanigs born, and give
charity on its nights. They also give expression to their
contentment and make many benefactions, and they recite
some odes to him on theccasion of his birthday. Then, his

limitless mercy and blessings are revealed to &ll.)

As a result, the permissibility of holding ceremonies for
t he commemoration of t he Di
classified according to the holy Quran and thesMui ms 6
practice, because heresy is a belief or act that is generally or
specifically contrary to the teachings of the holy Quran and
the traditions while the general verdict of the issue under
discussion is extracted from the holy Quran , the traditions,
and the Muslimsdé practice.

Furthermore, holding these ceremonies is solely to pay
them as the servants of the Lord of the worlds; thus, it has
no inconsistency with the principle of monotheism.

Consequently, the claim of those who consider the
commenoration of the Divine guardians as polytheism is

groundless.

Question no.27

Why do the Shia perform their five daily prayers in three

times a day?

The answer:
To begin with, the viewk)of the jurisprudents are
presented in this regard:

5- Tarikh UlKhamis, Vol, 1, p. 233, Beirut edition.
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1- The whde Islamic sects agree that one can perform his
noon and afternoon prayers all at once during noontime one
after the other on the day of Arafeh. He also can perform his
dusk and Isha prayers one after the other all at once at the
time of Isha in Mozdalafeh

2- According to the Hanafi, the performance of noon and
afternoon prayers and that of dusk and Isha all at once are
only permissible in Arafeh and Mozdalefeh, and it is not
permitted in other cases.

3The Hanbali, Mal eki , amd Shafede
in addition to the two mentioned cases, the performance of
noon and afternoon prayers as well as dusk and Isha prayers
Is permissible when traveling. Some of these sects also
believe that the performance of two prayers together in
urgency cases, suels illness, fear, rain, etc. is permissible.

4- The Shia believe that each of the noon and afternoon
prayers as well as dusk and Isha ones have a special time
and a common time:

A: The specific time of noon prayer begins from the midday
(the time of noon &an) and continues for a while in which
one can perform a fotRakat (unit) prayer. In this short
time, one can only perform his noon prayer.

B. The specific time of afternoon prayer, that is a short time
up to sunset, and one can only perform his afterrprayer.

C. The common time between noon and afternoon prayers,
which begins from the end of the specific time of noon
prayer to the beginning of the specific time of afternoon
prayer.

The Shia believe that o%gecan perform noon and
afternoon prayers toffeer during the common time while

the Sunnite believe that the specific time of noon prayer



starts from the midday (the time of Azan) up to the time
when the shadow of things is equal to their length, and one
Is not permitted to perform his afternoon pnayethis time.
From this time onwards up to sunset is allocated to
afternoon prayer, and as a result, one is not allowed to
perform his noon prayer then.

D. The specific time of dusk prayer, which starts from dusk
Azan until the time when one can perfoarthree Rakaat
(unit) prayer, and one can perform his dusk prayer during
this time.

E. The specific time of Isha prayer, and that is a short time
up to the legal midnight that one can perform a four Rakaat
(unit) prayer.

F. The common time between duskdatsha prayers,
starting from the end of the specific time of dusk prayer to
the beginning point of the specific time of Isha prayer.

The Shia believe that one can perform his dusk and Isha
prayers together during the common time, while the Sunnite
believe that the dusk prayer must be performed from the
beginning of sunset until the fade of the evening twilight,
and one is not permitted to perform his Isha prayer during
this time. Also, one ought to perform his Isha prayer from
the fade of the evening ihght until the legal midnight, and
one cannot say his dusk prayer then.

As a consequence, according to the Shia, one can perform
his afternoon prayer immediately after the noon prayer or
postpone the noon prayer until a short time before the
specific time of the afternoon prayer. Then, one
can perform both his nocl)g_’and afternoon  prayers
together. It is noteworthy to mention that it is recommended

to perform the noon prayer soon after the noon Azan and the



afternoon prayer when the shade of things tomrtsequal to

their length. This is the case about the dusk and Isha
prayers.

This is the Shia standpoint, whereas the Sunnite do not
legalize it to perform noon and afternoon prayers or dusk
and Isha ones together at all times and places. Thus, the
iIssueunder discussion is whether the performance of two
prayers together at all times and places, such as Arafeh and
Mozdalefeh, is permissible.

The whole Muslims unanimously agree that the holy
Prophet(peace be upon him and his descendgegormed
his rayers one after the other, but there are two different
interpretations about this narration:

A. The Shia is of the opinion that one can perform the
afternoon prayer immediately after the noon prayer after
noon Azan, and likewise, perform Isha prayer safter
dusk prayer after dusk Azan, and this generally includes all
conditions with no concern to any particular time or place.

B. The others state this narration signifies the performance
of noon prayer at the end of its time and afternoon prayer at
the bginning of its time, and likewise, it includes dusk and
Isha prayers.

Now to clarify this issue, we study the traditions in his
regard in order to prove the Shia view, i.e. the performance
of both prayers together in the common time and not the
performance of one at the end of its time and the other at the
beginning of its time.

The traditions: 10¢

Ahmad Ibn Hanbal, the head of the Hanabeleh, quotes

Jabir Ibn Zeid as saying,



c A boRMTNEF DKM DF t N TpidaF pr

Mx OFF _fFrrX MIKBOK SFLUD b @LU a diPeeitm FKIT2H M|
WM o AF FxF m bl _ Fl NTKOF btK ™M Wpl
(Jabir Ibn Zeid quotes as hearing from IbnlAa s, A | perfor med
eight Rakaats of noon and afternoon prayers as well as seven
Rakaats of dusk and Isha prayers together along with the
prophet (peace be upon him and his descendants) T h e n, I
said to Abu Shat ha (peatdbegpanphimose t he P
and his descendantg)ostponed his noon prayer and performed
his afternoon prayer earlier together and did the same with his

dusk and | sha prayer’so, and he confi

Hence, it becomes obvious that the holy Projgbeace be
upon him and his desedant$ had performed his noon
afternoon prayers as well as his dusk and Isha prayers
together.

Ahmad Ibn Hanbal quotes the following tradition from
Abdollah Ibn Shagqiq,

PAK M amt XxHF d9p?2 m EBIKF 4942p0O ch
MMAHKOFY T bJATT atBhbvmBHOF 4BX X @ ME
WM T AK c A Hi BF c kM HI bBIF Al M HomT HIOI
QptwmT b2K bprplUd _ FlI NKOF Wi K MNB IOF ™

MYTFEMT #WbHIOF BT mnptpkKk FIF 91
(After the afternom prayer, Ibn Abas made us a speech until
the sunset and the stars appeared and the people called for
prayers; there was a man among them from Bani Tamim tribe
who repeatedly shouted the term Opra
Abbas angry. He then addressedeth man as sayi ng, AATr e
going to teach me the Pr ophet 6s practice?
witnessed the Prophet (pea]c%gbe upon him and his

descendants) performed his noon and afternoon prayers

1- Masnad, Ahmad Ibn Hanbal, vol.1, p.221



together as he did it to his dusk and Isha Praya@bdollah then
sai d Al brabout this stattmant; later in aneeting
with Abu Harirah | asked?about it, a
3. Malik Ibn Anas the head of the Malekiehn his book, entitled
OMovatad wites as such,
PmM> pht@tcT FA IIOF M Up @B)IOF mmPpp a8 pHIK
pPYPHb M
(The Messenger of God(peace be upon him and his
descendants) performed his noon and afternoon prayers
together and did the same with his dusk and Isha prayers even
if he was not traveling nor with the fear of the eneniy.)
4. Maliklbon Anas quotes Mabaz | bn Jabal as sa
_FI NKOF M UpNBIORI M _ mh/HOF ap bd@n 4 OF
(The Messenger of God used to perform his noon and
afternoon prayers as well as dusk and Isha prayers one after
the other.}
5. Malik lIbn Anas quotes Nafas he quotes it from Abdollah Ibn
Omar as follows:
Fl NTIOF M UpNeIOF Uo)T 2 BeHp afF BIOF i1 °
(Whenever being in a hurry to go somewhere, the Prophet (a.s)
performed his dusk and Isha prayers all togethér.)
6. Malik Ibn Anas quotes thisarration from Abu Herireh as saying,
CIOF npYDH c¢T p HdlFOW i mME IOF bavistp VhsFt T A F b
WM 3 b
(On the way to Tabuk [battle], the Prophet (peace be upon him
and his descendants) performed his noon and afternoon
prayers togethe)®
7. Mal i k narrates from Nafe in his 6Mov
anle AdMBFRt cpT _ F |F/plBFs Fv WeptM BFKOFF aorp2b p B K [

2- Ibid, p. 251
3- Movata, Malik, the book on prayer,.p 165, hadith no.178
4- Ibid, p.134, hadith no. 174 11

5- Ibid, p.125, hadith no.177
6- Ibid, p. 125, hadith no. 175



(When it happened to be raining, the Emirs used to perform

their dusk and Isha prayers together, and Abdollah Ibn Omar

did the same?)

8. Malik Ibn Anas wirtes as he quotes Ali Ibn Hussein:

M pnAlOpF @mmwBT /s @ Phit@iFm FIMF  bewTiD  aF b
F I NOF ™ Y pfs®OF aoFt P FpsFt F MF M

(The Prophet (peace be upon him and his descendants

performed his noon and afternoon prayers whenever he was

going somewhere during the day, and likewise, he performed

his dusk and Isha prayers whenever he was about to go

somewhere at night®)

9. Il n a commentary on OMovat ab, Mo hamm
Sahtha as saying,
ETO _FI NIOF m upMNBIOF W ¢ fH EFEBIKTMDD ETRO
~cl FBNRNXT?

(Abdollah 1bn Abbas performed his noon and afternoon
prayers together in Basra, as there was no pause among them,
and likewise, he did it to his dusk and Isha prayers.)

10. Zargani quoted the following tradition from Tabarani as he quoted
it from Ibn Masud:

bTUT _ F | NIOF wMbFU it 3068 AffradM ™M pcHITHOFC vk KRN [/
chbBF 6pcbbp@®@D EMM €@JTXx b

(The holy Prophet (peace be upon him and ldescendants)
performed his afternoon prayer immediately after the noon
prayer as he did do for his dusk and Isha prayers. He was
asked about the cause, and he replie
not put in troubleo.)
11. Moslem Ibn Hajaj quotes Abu Zoeir aBdeed Ibn Jobayr directly

as they narrate it from lbn Abbas,
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7- Ibid, hadith no.175

8- Ibid, hadith no. 181

9-Zarghani 6s Comment er yo4, &gypt dlsionat a, Section 1, p.
10- Ibid, p. 294.



M PmM3 p1O c¢T Xt Péap H Kr /1 sbovtshitp HENAGE ™M p i,
Hyh b
(The Prophet (peace be upon him and his descendants)
performed his noon and afternoon prayers with no dread of the
enemy while he was in Medina.)
Then, lbn Abbas atle d , Athe Prophetds object w a
nation in troubl eo.
12. I n his o6Sahi ho, Mosl em quotes Saee
from Ibn Abbas:
F | 1 HQFp Hu KOFp MvealPb [iMdB8ii avA B -  bavuskp s t
pABM BPM3> pT1TO B _ MXTpB
(The holy Prophet (peace be upon him and his descendants)
performed his afternoon prayer immediately after the noon
prayer as well his Isha and dusk prayers with no dread of
enemy or rain while he was in Medind)
Then, Ibn Saeed said that hedhaesked Ibn Abbas about the cause,
and he replied, ABecause the Prophet (
descendants) did intend to spare his nation as much trouble as
possi‘bl eo.
13. Abu Abdollah Bokhari has allocated a special chapter to this issue
underthet i t | e of 0The postponement of noon
afternoono. This title in itseldf I's t he
can postpone his noon prayer and then perform his noon and afternoon
prayers togethét. Then, Bokhari stated as such:
M B/ FOF _pv@ »o b AFHOF 2 H-a ikt e itQp SPK -¢ 9 WOk Hb g F
FI TKOF ~m WplBIOF
(The Prophet (peace be upon him and his descendants)
performed seven Rakaats (dusk and Isha prayers) as well as

eight Rakaats (noon and afternoon prayers) Medina.)"°

11- Sahih, Moslem, Section 2, p. 151, Egypt edition.
12- Ibid, below the mentioned narration
13 Ibid, p.152 112

14- 1bid, below the mentioned narration

15- Sahih, Bokhari , section 1, p.110, the book on prayer, Eggifibn,1314 year of
Hijra.

16- Ibid.



From this narration, it is comprehended that not only one can
postpone his noon prayer and then perform it with afternoon prayer
together, but also he can follow the Prophet (peace be upon him and
his descendants) as doing that about hek@und Isha prayers.
14. Bokhari somewhere else in his 0Sahi
{n P8 1 mAK C:ABNKRXIOFc Y AHEF 3K A2F M uMTF
_FI NKOF m UuplNBKF a
(Abdollah Ibn Omar, Abu Ayub Ansari, and Abdollah Ibn
Abbas have narrated that the Proph@ieace be upon him and
his descendantg)erformed his dusk ad Isha prayers one after

the other.}’

15. In his 6Sahih6é, Moslem I bn Hajaj wr

bbr 4 aX 9bHT umdAWBLOF bl aX 9bBHT wnwmdAHIOF

Mt AKT cHMBp pnK cAK aThbhblOF 73 WB T X
a o6

(Ibn Abbas reacted with a sense of outrage a man who repeated

the term OHurry up to prayerod6 for foc
the time of prayer|] as saying, nAre
prayer while we performed both prayers together along with

the Prophet (peace be upn him and h
16. Moslem narrated,

MMCO c¢cT FKPpTF Fa Spwdicr 8K v oidske hgt BF B T
bascF B8 _ EF 2K a4732b 4A4YT pTt/ADH brlU _Fl NKOFM kp

YibeF GpFips L _ ALFOM ¢ AK
(The holy Prophet (peace be upon him and his descendants)

performed his noon and afternoon prayers as well as dusk and
Isha prayers together when he was setting off for Tabuk battle.
Then, Saeed Ibn Jobayr asked Ibn Abbas about the eaon$
this act, and he replied, AThe holy
and his descendants) was going to spare his nation as much
trouble as possible.)
11z

17- Ibid. p. 113
18-Sahih, Moslem, section2, p.153
19- lbid, p.151, Egypt edition



17. Moslem Ib Hajaj narrated Maaz as follows:
M pn OHIA dimBbH AMEOAMe K a A had H bmbp Ws
FATet _ Fl NKOF m upTlBeOF

(We were setting off for Tabuk battle along with the Prophet

(peace be upon him and his descendants) as he performed his

noon and afternoon prayers together, and he did the same to

his dusk and Isha pragrs.}°

18. Mal ek 1 bn Anas in his book, O6Movat a

bFUT _ pYHIOF c¢T :p H/PIGK M 2 mAGPFH gbiFFh WiektFr i
_ MT pEpkHORE IOF pb alOF _ WIWOM? E

(Once I bn Shahab asked Salem | bn A
perform his noon amwl afternoon prayers together while
traveling?o He answered, nYes, have
people perform their prayé&rs one aft
It is noteworthy to say that the whole Muslims know it permissible
to perform their afternoon gyer immediately after the noon prayer on
the day of Arafat in Arafat region. In accordance with this fact,
Salem Ibn Abdollah believes that the people can perform their other
prayers with no pause.
19. I n his bookKAmmantoi, t IMDidvites@¥ a Ha U |
such:
M UpMBIOF ™M _ pHNIOB )M pbMIRQF brARIS HpsTlF Hs p T
A F iibefbFGlp ¢ (LEOMICKKTOP BIKp I3 910bTp bF YT _ F |
btp Ws*t
(Abdol I ah I bn Omar sai d, At he holy

him and his descendants) performed his noon and after prayers

together while he was not yet travel

hi m, Awhy t he Prophet (peace be u
114

20- Ibid, p.152

21- Movata, Malik,p.125, hadith no.180, the third edition



descendants) did soo0? And he replied
to spare his nation as muchtrolbe as pssi bl eo.)

20. 't i s al seAmnad di @dc aitn 0 Kanz Ul
ATbhef UF ™ aF Mg BHH s MR -2 ORIOEF ap JF #is A K
(Jabir says, AThe holy Prophet (pea:
descendants) performed his noon and afternoon prayers with

one Prayer Call (Azan) and two Eqam&’)

21. Also,ite narratedmmal ®Kamat Ul

FBAXT D Wt T-aAWags il msl K FOF biavidhtpd 31080 p 9F T 4 K
24P£E »9
(Jabir I bn Abdoll ah says, AWhen the
(peace be upon him and his descendants) was in Mecca, but
when her e a c h e d?°, heSprayeid diis [dusk and Isha]
prayers together.)
2 2. I n -Ankmaanlzd ,Ulit is quoted form | bn Ablt
F I NOF ™  Wp NB-t0A {iM@B. npvmH/KIOF  bevdp AMOFET o1 3
i N huppOE pIEIOR Vb /T wFddH] @AB _®&w 20 YD pT1O T
mnhBF ¢ dAK
(While Setting in Medina, the holy Prophet (peace be upon him
and his descendants) performed his noon and afternoon
prayers one after the other as well as his dusk and Isha ones,
even when i tThewarstormgaes am asnsgying tliat
he had asked Ibn Abbas about the cause, and he replied,
Abecause the Prophet (peace be upon
did not intend to cause difficulty for his nation and facilitate

the ritual for them.®

22- Kanz UFAmal, the book on prayer,vol.8, p.246, fiestition , 1391 year of
Hijra.

23 Ibid. p.247
24 Ibid 11:

25- Sarf is a region, about 25kms away from Mecca.

26- Kanz UFAmal, the book on prayer , Chapter 4, vol.8



Conclusion:

To sum up, we present the evident proofs on the performance of
two prayers together, specifying the Shia point of view as follows:

1. The performance of two prayers at one time in order to
facilitate it and spare the people as much trouble as possible:

The generality of narrations bear witness to this fact that performing
prayers separately causes toil for the Muslims, and thus, the Prophet
(peace be upon him and his descendants) made it permissible to
perform the prayers at one time. Refer to narratrano0, 16, 19, and
22.

If the aforementioned narrations signify that one can postpone his
noon prayer and then perform it with his afternoon prayer at its legal
time (until the shadow of things turn out equal to their length) as the
Sunnite believe, ispares not the believers but makes more difficulty
for them. Then, it is deduced that the believers can perform both
prayers whether at the beginning or the end of the common time.

2. The performance of two prayers at one time in Arafat proves
the authenticity of this claim:

The whole Islamic Sects unanimously agree on the legality of
performing noon and afternoon prayers at one time in Arafat, and
some of the mentioned narrations testify this fact. On the other hand,
some other narrations generalize thdea as saying that the
performance of noon and afternoon prayers at one time not only in
Arafat but also in everywhere else is permissible. In this regard, refer
to narration no.18.

As a result, a Muslim can perform his prayers together everywhere
ashe does his noon and afternoon prayers together in Arafat.

3. The performance of two prayers at one time while traveling
proves its authenticity:

Although the jurisprudents of Hanbali, Maleki, and Shafee have
only legalized the performance of two prayetsoae time when
traveling, the other narrations in this regard specify that there is no
difference between traveling affebeing at home as the holy
Prophet (peace be upon him andhis descendantg)erformed his
prayers together whether traveling or being hatme. Refer to
traditions no.3, 11, 13, 19, and 22.



In accordance with this fact, as one can perform the two prayers at
one time while traveling (as the Shia believes), accordingly he can do
so while at home.
4.The performance of two prayers at one timewhen one is in
distress proves its authenticity:
An abundant number of the authentic traditions bear witness to this
fact that the holy Prophet (peace be upon him and his descendants)
and his disciples performed their prayers in urgency cases anume ti
as the Shia believe, such as illness, the dread of the enemy, and rain.
Due to this fact, many of the jurisprudents of different Islamic Sects
have issued a decree on the legality of performing two prayers
together, while the mentioned traditions spechat there exist no
difference between the urgency and ordinary cases. In this regard,
refer to narrations no.3, 11, 12, and 22.
5. The practice of the Prophetds discipl
performing two prayers at one time:
Accordingtott menti oned narrations, a numbe
disciples used to perform their two prayers at one time. Abdollah Ibn
Abbas used to postpone his dusk prayer until the sky got dark and the
stars appeared. He then neglected the one who called repeatedly fo
prayer and finally performed his dusk and Isha prayers at one time. In
response to those who raise objections
that the Prophet (peace be upon him and
then, Abu Harireh confirmed him. In this eed, refer to narrations
no. 2, 7, 9, and 15.
There is no doubt that Ibn Abbas performed his prayers at one time,
as the Shia believes.
6. The Prophetds practice proves the au
two prayers at one time:
From the narration no.21it is fully comprehended that the holy
Prophet (peace be upon him and his descendamis)in Mecca at
dusk. He postponed his dusk prayer until he reached to Sarf, a region
located about 9 miles away frq_r?_?Mecca, and then performed both
his dusk and Ishaprayers together. Taking it into



consideration, the low means of transportation and that the Prophet
(peace be upon him and his descendants) had left Mecca at dusk, he
surely arrived in Sarf after a part of night had elapsed.

From the mentioned narratis, extracted wholly from the Sunnite
sources of sound and supported narrations, the authenticity of the Shia
belief regarding the legality of performing two prayers at one time and

the fact that it can be performed so in all places and times is proven.

Question no.28

What are the Shia jurisprudential sources?
The answer:

To follow the Book of God and the Pr
comprehend the religious commandments, the Shia resort to the four
essential sources as follows:
1. The Divine Book
2 The Prophet and the Infallible | mams?o
3. Consensus
4. Reasoning

Among the four mentioned sources, the Divine Book and the
Prophet and Imamsdé traditions are the
Shia jurisprudence, and we will discuss them in brief.
The Divine Book; The holy Quran:

The followers of the Shia school regard the holy Quran as the main
source of their Jurisprudence and the criterion for the Divine
commandments, because the Shia leaders have introduced this
heavenly Book as the mostuldime reference for extracting the
jurisprudent laws, so that any theory is adopted if it is in consistent
with its teachings of the holy Quran and vice versa. With regard to this
fact, Imam Sadeq (a.s), the sixth Imam of the Shia, says,

PoOC MANnTOTFEFMIF htb 2T pc bb

(Any speech, which is not im caccordance to the holy

Quran is groundless?)

1- Osul Kafi, vol.1 hadith no.3
2- Ibid, hadith no. 5



Also, Imam Sadeq (a.s) quotes the holy Propbea¢e be upon him
and his descendantas saying,

AALUF afdTab. puif ppbp PMOFiBBAL B ®TFMT cxK ab
(O, people! If any statement that is attributed to me is in
accordance with the Divin®ook is of mine, and vice versa.)

From the abovementioned hadiths and the Shia standpoint, it
becomes obvious that the heavenly Bookhis primary source from
which the Muslims infer the lawful commandments.
The Prophetodos tradition:

The Prophetdéds tradition, which is the
jurisprudence, signifies the Prophet s
wh o ar e t h @esceRdardsp lare tthé sransmitters of his
traditions and knowl edge. Further mor e,
transmitted through the reliable sources are accepted by the Shia.

Now, we study this issue from two aspects:

1. The reasons for adhradittnng t o t he Pr ophe
In addition to the holy Quran, the Shia leaders have

recommended the Prophetods traditic
considered traditions to their followers and considered them

as two compliments Imam Sadeq (a.s) says,
p MIORJT) bFbmbhp bwmU aBMF MT WEFTholke pasb TFSHKK Fpl p W
n?y clOmMF W3 ab_ F 1
(Whenever a hadith is narrated to you, confirm its authenticity
after you find its evidences in the holy Quran and the
Prophetdés traditions. Otherwise, you
In addition, Imam Baqir (a.s) regarded the adherence to the
Prophetds traditions as the fundament al
as he says, criterion for the jurisprudents as he says,
c 9 AFh BB TOF _ uppTaxepFIOFC Tc ™ QoFkpR@FIOF M T Y Y K
(The actual jurisprudent is he who avoids the extreme worldly

enjoyment, shows enthusiasm to the overworldly life, and
11¢

3- Ibid, hadith no. 2



adheres to the “Prophetoés tradition.)
The grand Shia leaders consider any opposition to the
Di vi ne Book antdditiand & bl&phempyh et 6 s
With regard to this fact, Imam Sadeq (a.s) says,
PYH PUABCB MNXDH ™M UFbb F
(He who opposes the holy Quran and t
is an unbeliever.y
As a result, it is clarified that the Shia acknowleslgjee
Prophetdés traditions more than an)
thus, it proves the claims of those, accusing the Shia of
being heedless to the Prophetods tr
2. The reasons for adheringtothe AhluBai t 6s traditi ons:
To clarify the Shia standpoint in this regard, we are obliged to
discuss the following:
A: The essence of the infallible | mams?®é
B: The reasons for the authenticity and exigency for adhering to the
Prophetds househol d.
Now, let us discuss thesespects through resorting to the evident
proofs in brief:
The essence of the infallible I mamsd tr
From the Shia viewpoint, it is only Allah, Who has the right to
legislate and then commission the Progpetice be upon him and his
descendants) as the intermediary between God and man, to
communicate the Divine commandments to man. Therefore, if the
Shia considers the Imambés traditions as
not mean that he is regardless to the I
conrary, the credibility of these traditions is due to the fact that they
take origin from the Prophetdés traditio
Consequently, the Shia infallible Imams do not have a voice of their
own and what they say is, in fact, the

To elalorate on this issue, it is worthy to present some of the
12C

4- 1bid, hadith nos8
5- Ibid hadith no.6



|l mamsod traditions:
1. Imam Sadeq (a.s) in response to a man who asked him some
guestions said,
~cl pB FXFrFpBMBRYRKFNWDB& _cl 3 AT1TT

(What | said in response to your question was from the holy
Prophet (peace be upon him and his descendant®r we do
not express a word of our own.)

And somewhere else, he said,

Tpcwm _ a1 HcOF 21pc ppt BTOPETMMC _ pp T 3
2T p¥a lQFTpwes FY&RWWHE™B F dimTpkas g hclOF 31pc ™M _ |
bt MCK bwmLJ ) bbwRMmpST pcwm
(My word is that of my father (Imam Bagqir) and that of my
fatherismygand fatherds (I mam Al | bn Hu
word of my grand father is that of Hussein Ibn Ali, and the
word of Hussein is that of Ali Ibn Abi Talib, and the word of
Ali is that of the Prophet(peace be upon him and his
descendants)and the word of the Raphet is the Word of God,
the Almighty.)’
2. Imam Mohammed Baqir (a.s) said to Jabir,
SbcF FBAD ) _ BrtM@RHT o KhKDHBp ppT 4K ¢ 3IF cC x
brFXxhbF FMn?>

(My father narrated me from my grandfather, the Messenger of
God (peace be upon him and his descendantay he had
quoted it from Gabriel, who had quoted it from Allatthe
Almighty, and what | narrate to you is from this chain of
transmission.§
The reasons for the credibility and exigency for adhering to the
Prophetds househol d:

The Shia and the Sunnite narrators are of the opinion that the
Messenger of God has lefivo invaluable things after himself and

then invited the whole Muslims to follow them that their adherence to

6- Jame UlAhadith UFShia, vol.1 p.12621
7- Ibid, p.127

8- Ibid, p.128



them will result in their guidance and prosperity; one of them is the
Divine Book and the other one is the Ahlul Bait (a.s).
We point to somefdhese traditions as follows:
1. In his book 6Sahi ho, Tirmizi narrat e:
Ansari as he narrated it from the holy Propfpetace be upon him and
his descendantgs such:
cbT? bwF :FoufFhHK o0 12 abMs3F gF FfB abrtT
(O, people! I leave behind two things. You will not be deviated
until you adhere to them: the Divine Book and my househald.)
2. Also, Tirmizi writes in the same book as follows:
ppbN?2 FmAYdH aabbhPeb AF FB abTT WpfFh cxF &
cbT? bkF chpbK M KpufFassRFghEabKF @mBK p M
FBATT cxMYA3b PTb FMp@xrT _ Kwmcl
(The Prophet(peace be upon him and his descendardsa i d , il
will leave two invaluable things behind; yowill never go
astray if you adhere to them: one of them is superior to the
other, and that is the Divine Book, which is as a joining string
between the heaven and the earth, the other is my household,
and they never come to separation until they comeiaga me
beside Kauthar Pond. So see how you will treat them after
me.)"°
3.l n his 6Sahi ho, Mosl em | bn Hajjaj has
the Prophefpeace be upon him and his descendagsgaying,
FBAKOMFE agT14A4YX abtT Wpfrb FxXxF M UTTFT c3p
UWOp WM™ UFbDb cdK 2¢cT "3 FmMbhBbBHF ™ |
cT abpbMF ¢cbT? bkF ¢cT bl dbp®BMFTTbhT D
Yehb1? bKEF
(O, people! Verily, | am a man, and soon the angel of death
will come to me, and | will submit myself to his call. | leave
behind two invaluable things: the Divine Book, which is the
light and guidance, so adhere to it. He then went on, and my
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96 Sahi hé, Tramazi, Al manaqgqeb, vol .5, p.662, hadi
10- Ibid, p.663, hadith no.3788

11- Sahih, Moslem, Section 7, p. 1223, Egypt edition.



household, and my household, and my household.)
4. A number of narrators have narrated the holy Profppedce be
upon him and his descendards)saying,
KMcIOF c¢c9K Fppt chc fFlUpbYT A0 FBAXFM
(I leave behind two invalable reminders; one is the Divine
Book and the other is my household. They never come to
separation until they join me near Kauthar Pond on the Day of

Resurrection.}?
It is noteworthy to say that there are an abundant number of

traditions in this regarthat cannot be dealt with in this writing, just to

mention that Seyed Mir Hamed Hussein, the grand scholar, has

accumulated the documents of these traditions in-&aume book,

entitl ed -AnAvbaargbh.at Ul
Under the auspices of these traditiondyegtomes evident that the

adherence to the Prophetds househol d al

Divine Book and the Prophetods tradition

|l sl am, and their negligence ends i n man
Now who are the Prophed s househol d that we have t ¢
To elucidate this issue, we infer to some of the traditions with regard

to the Prophetds househol d:

Who are the Prophetés househol d?
From the aforementioned traditions, it is deduced that the holy

Prophet(peace be upon him and his descendamégommended the

whole Muslims obey his household and introduced them as the

religious source after himself alongside the holy Quran, stating that,

At he holy Quran and my household wil/ n
Inacc ordance with this fact, the Prophet

who enjoy the status of infallibility; otherwise, they will separate from

the Divine Book. As the holy Proph@beace be upon him and his

descendants3 t at ed, At hey wi | |Ihotheewnt r separate

they come to me beside Kauther pondo.
Accordingly, the exigency of quest for the immense

knowl edge of 1Z&Howsehold® r ang htheir 6 Kigh

12- Mostadrak, Hakim, section 3, p.148; -8hvaeq Ul Moharaghe , section 11,
chapterl, p.149; Mosnad, Ahmad, section 5, p. 182 & 189



attributes is known. Now, we endeavor to present some evidence

under the auspices of the narratiaf the great Islamic narrators:

1. After reciting Saglayn hadith, Moslem Ibn Hajjaj said,

AYazi d Il bn Hayan asked Zei d |l bn Argham

househol d? Are they the Prophetds wives

Faull M FnTPFaXIOFk OB bAB F o MAWE bt plOF VB g
MbN?> WlUpHIOFb BEMBPbK ET MIOF i b

(No, by God, a woman accompanies her husband for a while,

and the man is permitted to divorce her during which she

returnst o her family. The Prophetods hou

ones, who are banned from receiving charity after the Prophet

(peace be upon him and his descendardasd have deep roots

of kinship with him.)*

This tradition bears witness to the fact that like #uherence to the
holy Quran, adherence to the Prophetds
Prophet s household are of both physica
him. They also enjoy some sublime attributes that make them
paramount with the holy Quran and orfelee main religious sources
for the Muslims all over the world.
2. The holy Prophefpeace be upon him and his descendatitspot
only point to the AhluBai t 6s attri butes, but al so ¢
their number, that is twelve.

Moslem quotes Jabir IcBamareh as saying,

CXXF cHF FCaGKy @6 hmHKbF Chnsibigp v#AiB B

EtTpld B anfdb brpUT _ bFXYT §3 gRK ddAUT

(I heard the Prophetpeace be upon him and his descendants)

saying, Al sl am wi | |keapésvesteembyec!| i ne, a
t wel ve Cal i phso. He t hen sai d SO0Omi
comprehend wel |l , so | asked my fathe
all from theQuraysh tribeo.)

In addition, Moslem Ibn Hajjaj quoted the Messenger of (padce
be upon him and M3 descendantsgs saying,

13 Sahih, Moslem, section 7, p.123, Chapter on the attributes of Ali Ibn Talib.

14- Sahih, Moslem, vg6. p.3, Egypt edition
15 Ibid.



bitp pl K FokEfFB aEifr#QOF F@BF bFC
(As long as the twelve men reign over the peoples, their affairs
are run properly.J°
These two narrations clearly prove the truthfulness of the Shia claim
as saying that the twelve Imams of Shia are the teaders of the
peoples after the holy Prophdpeace be upon him and his
descendantspecause in Islam, the twelve caliphs, who have managed
the Muslimsdé6 affairs are none, save t he
the Prophetds housefow Cdiphs, dofcalleasle pu't asi
06Rashedindéd, other caliphs from Bani Oma
history testifies caused shame for the Islamic community.
Consequently, the AhltBait (a.s), whom the Prophdépeace be
upon him and his descendanisyroducedthem as the mate of the
holy Quran as well as the Muslimsd | ea
| mams ; the preserver of the Prophetos t
Divine Knowledge.
3. Ali Ibn Abi Talib (a.s) also knows the Muslim leaders from Bani
Hashem tribgda branch of Quranysh tribe] that is another clear proof
on the truthfulness of the Shia claim as saying,
b M akFmMbh gB Cc-HR2OHAHHLHhMy alTfFkEvMbp® g£Bp L
akpTtTO aAB UMBMIOF Al
(The Imams from Quraysh tribe are from Bani Hashem, and
others do not deserve to rule over the people, and as a result,

their guardianship is unfounded?f

Conclusion:
The aforementioned traditions elucidate two facts:

1. Like the obedience of the holy Quran, adherence to the

Pr op h e t-Bait (a.9) And tneir obedience is obligatory.

2. The Pr op hBait (@s), wAdhareuHe mate of the holy

Quran and theMu s | i ms o | eading source, have t

criteria:

A. They all belong to Quraysh tribe and Bani Hashem clan.

p12':

B. They all have a bloelinship™~~with the holy Prophefpeace be

16- Nahjul Balaghah, Sermon no.144



upon him and his descendants) that giving charity to them is
prohibited.
C. They all are infallible; otherwise, they would have been separated
from the holy Quran, whereas the Prop{petace be upon him and his
descendantsg ai d, AThey would never separate
they meet me beside Kauthar Pondo.
D. Theyarealltw!| ve, who are appointed as the
one after the other after the Proplipeace be upon him and his
descendants)
E. These twelve Caliphs are the cause of esteem and dignity for the
Religion.
When considering the stated facts in this rdgd is clarified as day
that the Prophetds household are, in fa
recommended to obey and adheres to them in recognizing the

jurisprudent commandments and is proud of them.

Question no.29

Was Abu Talib a believer th#tte Shia visit his shrine?
The answer:

Abu Talib was the son of Abdul Mottalib, the father of Imam Ali
(a.s), and the holy Prophetés uncl e. Fr
firm believer i n t he Prophet 6s prophe
supported hinin all the hardships and straits in the advent of Islam.
Abu Talibés family background:

He was born i n t he family of Abdul I
grandfather and one of the steadfast followers of the Prophet
Abraham. As the history of the Arabian Resula has recorded, he did
not desist from his monotheistic beliefs even a moment in the most
critical conditions throughout his life. When Abraha prepared an
equipped army of elephants and moved toward Mecca, aiming at
demol i shing 0 t hcenfiscaéd s@m@ , of Abdul
Mottalibo6s c amM2aVettalib Wéne to restord Lhis
camel s, Abraha asked him surprisingly,
withdraw my army and desi st form demol

Mottalib rejoined him with a spirit of faith in God,



mMteéNxeT Up HTIIAKW M bIb
(I am the owner of my camels, and this houshe Kaba has

an Owner, who surely will protect it.)

Then, he moved to Mecca and went to Kaba and implored to God

while holding the handle of its door as such,

WFsc anxs WxppHwvshgapr vt p F
FPXT FM7J3p> T F b r&n/ixges 1T 3H0F ™

(O, God! | have hope to no one, save You. O, God! Safeguard
Your holy sanctuary from the enemies; the enemies who are, in
fact, in clash with You. Prevent them from detnshing Your

House.¥

These el oquent statements bear Wi tness
belief in monotheism. Due to this fact, Yaqubi writes about Abdul
Mottalib in his history book as such,

3%t MCK bcm _ afpxhkbF up

(He [Abdul Mottalib] refused to worship idols and instead
believed in the only God.)

Now | et 6s s e-kearing liather thinks iofshis gpdlou
Talib:
Abdul Mottalibds view on Abu Talib:

It has been written in the historical books that some of the illuminate
predictco s had i nformed Abdul Mottalib of t
future and his prophethood.

When Seif Ibn Zi Yazan held the reins of government in Abyssinia,
Abdul Mottalib met with him at the head of a delegation and made an
eloquent speech. Then, the Abiysa ruler gave Abdul Mottalib glad
tidings that a grand prophet will be born in his family and described
some of his attributes as such:

MBK M unupt WaAYXBP IMOBH BMFK -mB a®@mSBHbs BF B T

1- Kamil Ibn Athir, vol, 1. p. 261 , Egyﬁ)-tze_dition
/

3-Yaqubi, the History, vol.2. p.7, Najaf edition.

4- Sireh Halabi, vol.1, p.1387, Egypt edition, p.1}45, Beirut edition



(His name is Mohammed(peace be upon im and his
descendants) his father and mother die soon and his
grandfather and uncle will take his guardianship.)
Then, he went on,
bp K ©B bca vk wotHET  pii B, mK @pFtp TMk FFB chpslOFT  pm?3 JIoTF
MA®DT ™M pbxBIF agK cnaxt ™M AN
(He worships God, the beneficent, and renounces Satan and
puts off the fires and breaks down the idols. His words are the
criterion for the distinction between right and wrong, and his
judgment is based on justice. He enjoins the people to
goodness, andhe practices it. He also forbids them from evil
and cleanses all impurities)
Then, he addressed Abdul Mottalib as saying.
UMb Oy O B BIKFIOFCYK FT
(Verily, you are his grandfather®)
After hearing these glad tidings, Abdul Mottalib prostrated as
thanksgiving and described the blessed child as saying,
nxB6 ceBmMUnaTmMECbcxke mBFHDUPp AT AK ™M F 3T/
FXF nbdYDb M nBF M umM3®3F dfrB FpBcB WMWbhTBMDH
MIOF A }JFBEFEK c T
(I had a son, vinom | loved him very much. | arranged his
marriage to an honored lady, called Amaneh, the daughter of
Wahab Ibn Abd Manaf. She then gave birth to a son, whom |
named him Mohammed. After a while, his father and then
mother departed this life and as a resuhis uncle and | took
his guardianship.)’
From these statements, it is deduced that Abdul Mottalib had been
aware of the orphan sonés bright futur e
give over his guardianship to his dearest son, Abu Talib, and deprive
others this great honor [the guardianship of the Prophet.]
It becomes evident that Abu Talib was so elevated in

character and mind that his gd@¢&fearing father knew him worthy

5- Ibid.
6- Ibid.
7- Ibid.



to take the Pr bNow ee pesentgame of the dears hi p .
proofs,sgni fying Abu Talibsdé faith:
1. Abu Talibdés I|iterary and scientific wo
The Islamic scholars and historians have narrated some attractive
odes, denoting his true faith. Here are some:
aTpB A 33F o TFHBBKOFB Ng Fc TEVFBXKBOFC 2D T
JdéAT ™M ppnrT FBBEF2FBDPHBXB ppn?d |
(The honored men should know that Mohammeédgdeace be
upon him and his descendantsy a Prophet as Moses and
Jesus and enjoys the same healyeright as they had.
Therefore, the whole Divine prophets enjoin the people to good
and forbid them from evil at the behest of Gatl.)

UbBKF bmMF ¢cT RpsBcehmpibp bw HpPXF F
UcKO F I n b 2oeeBT TP FPINTIOF ¢ T A1 4A
(Do you nd know that Mohammedpeace be upon him and his
descendantsis a Prophet as Moses as it has been stated in the
Scriptures? The people do love him, and transgression against
he, whom God has put Hi s affection i
blameworthy.}°
becF EfF XIOF cFpBc dHAsPRYIDBF T a,
FpeBce FMkKk M pmBCBAEDPHWKFBE WRMTae 1O
(God, the Almighty, has revered His Prophet, Mohammed.
Based on this fact, Ahmad is the most honored creature of
God. He has derived his name from His owio glorify him.
Therefore, the Creator is Mahmud (the praiseworthy) and His

Prophet is Ahmad (the worshippety.

8- For further information, refer to Sireh Halabi, vol.1, p. 134, Egypt edition; Sireh
Ibn Heshem, vol.1, p.189, Beriut edition; Abu Talib, a Quraysh believer, p.109,
Beirut edition, The great levels, vol.1, p.117, Beirut edition

9- Al- Hojah, p.57; Mostorak Hakem, vol.2, p.623

10 The history of Ibn Kathir , vol.1, pf%;(ﬁ commentary on Nahjul Balaghah (Ibn
Abi Hedid ), vol.14, p.72," edition =

11- A commentary on Nahjul Balaghah (Ibn Abil Hadid), vol,14, p.78e#ition;
the hisbry of Ibn Asaker, vol., p.275, The history of Ibn Kathir, vol.1, p.266; The
history of AkKhamis, vol. p. 254.



FXTTpPp UFpbhORknAAT P HUWUFOE HhIEM A HT

FXMT K LDk BHOFLY v LWIOMGR fpd HMB F 2 |
FXTBF p W YdGoltbrmk dliKF 9B AK M C X |
FoR#QFE T 17 p(F ) dmBx BABATP AF 3 9B AK |
(O, Messenger of God, the enemies cannot hurt you till | am
laid to rest at my grave, so do not fret and reveal what you have
to fulfill as mission and give gladidings to people and
enlighten them. You enjoined me to your religion, and | know
that you are benevolent to me. You are also firm and
outstanding I n your cal | , and I cor
religion is the best of religions in the world?
beBcF c¢c29x%KF pgpridl FcTABKH bKFF T
pbbne cxfFT ATpPIOF c¢cT by |,
( O, Godos evidence t o me ! Bear wi t
Mohammed (peace be upon him and his descendantff)e
Messenger of God; | am guided, no matter that other are
deviated )®

In the last days of his fruitful life, Abu Talib recommended the
Quraysh nobilities to advocate the Propipetace be upon him and his

descendantsip his holy objects in the following verses:
F BF 9K a m U KR Zxp1bk p gimkspHAFAHEmM € X 9 F
F TFmiptOFF p M Mb  ghFY TRYpcYRcte v DM p Hb
F PFpbF EFf XIOF g M s sBa pidx EFT FMXM
(I recommend four persons to advocate the Prophet: my son
Al i ; Abbas, the prominent figure of
lion, who has beenwgpporting the holy Prophet; and Jafar (my

son). May my soul be sacrificed for you, shield the Prophet

12- Khazenatul Adab Baghdadi, vol.1, p.261; The history of Ibn Kathir, vol.3, p.42;
the Commentery on Nahjul Balaghah (lbn Abil Hadid), vold.85; Fath Albari ,
vol.7, p.1535 4 é

13C

13- A Commetary on Nahjul Balaghah (Ibn Abil Hadid), vol, 14, p.78elition;

Abu Talib Divan p.75

14- Motashabehat UQuran, (Ibn Shahr Ashub Mazandarani), in the commentary of
Hajj sura, below the verse.






